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The Necessity of Guru 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

One cannot become a devotee by one’s personal 
endeavor. Just like some rascals say, “What is the use 
of accepting a guru?” Of course, they have got very 
bad experience. Who is dcdrya ? Acdrya means one who 
has received Vedic knowledge through the parampara 
system. Evam parampard-praptam imam rajarsayo viduh. 
He is dcdrya. An dcdrya cannot be manufactured or 
self-made. He must come in disciplic succession. 
One who is under the shelter of an dcdrya , he knows 
things. Krishna recommends that if you actually want 
to have real knowledge then you must worship the 
dcdrya, acaryopasanam. This is the Vedic system. Tad 
vijndnartham sa gurum evabhigacchet. It is not that, “If I 
like I can go to a guru, and if I don’t like I can study books 
at home and learn everything.” No, that is not possible. 
It is practical. Just like if you purchase a medical book, 
study at home, and then begin to practice, you will be 
called a quack. The government will not recognize you. 
You will not get the practitioner’s registration. Unless 
you have passed through the medical college and had 
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your medical examination you will not be accepted, 
even if you say, “I have read all the books.” Similarly, 
someone may say, “I have read Bhagavad-gita a hundred 
times.” But if you ask him what is Krishna he cannot say 
because he has not approached the dcdrya. This is the 
difficulty. He might have read Bhagavad-gita a thousand 
times but he will not understand a single word because 
he has not approached. 
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Therefore Vedic literature says, tad vijhanartham sa 
gurum evabhigacchet. Abhigacchet. This word is used 
when the sense is “you must”. It is the vidhilin form of the 
verb. “You must. There is no excuse. You cannot learn.” 

Tasmad gurum prapadyetajijnasuh sreya uttamam. “ut” 
means udgatam , transcending. “Tamam” means this 
material world. This material world is tama, darkness. 
If you are interested in uttamam , the subject matter 
that is transcendental to this material world, the 
spiritual world, then, tasmad gurum prapadyeta, you 
must surrender to a guru, jijnasuh sreya uttamam , you 
must inquire. Not ordinary inquiry, ordinary jijnasuh. 
It is not like going to the market, “What is the rate of 
this share? What is the rate of rice? What is the rate of 
dal? Not that kind of jijnasuh. Brahma-jijhasuh. Athato 
brahma-jijhasa. This human life is meant for inquiring 
about brahman, spirit, not this rice, dal , share market. 
Jijnasuh sreya uttamam — To learn what is the highest 
perfection of life one must approach a guru. It is not just 
a fashion, “I have made my guru, such and such swami.” 

What have you learned? You cannot learn because 
you do not know how to inquire, neither does the guru 
you have met know how to reply. Such kind of guru and 
disciple will not help. The disciple must be serious to 
understand spiritual subject matter. That is knowledge, 
brahma-jijhasa. One who is inquisitive to know about 
the absolute truth must approach a guru. That is 
jhana. Jhana means brahma-jhana. Aham brahmasmi. 
Thinking “I am American” is not jhana. It is ajhana. “I 
am Indian.” “I am Brahmin.” “I am black.” “I am white.” 
“I am fat.” “I am thin.” These are all ajhana , ignorance. 
You are neither fat, nor thin, nor black, nor white, nor 
American. You are spirit soul. You have to know that 
aham brahmasmi — “I am spirit soul. I am the eternal 
servant of Krishna.” That is knowledge. And for this 
knowledge you must approach guru, acaryopasanam. if 

— Lecture on Bhagavad-gita 13.8-12. Mumbai. 5 October 1973. 

Why Sadhu-sanga is Rare 

From Srila Bhaktivinode Thakur’s 
Jaiva Dharma, chapter 7 

Yadava Das: Revered master, you speak of association 
with devotees, but devotees also live in the material 
world. They also suffer in the material world. How is 
it possible that they can deliver other souls? 

Ananta Das: Devotees live in the material world. 
Still, the material world that is their home is very 
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different from the material world that is home to the 
souls bewildered by maya. Looking at them from the 
outside, these worlds seem to be the same. But within 
they are very different. 

sadhu-gana ciradinajagate achena, kevala asadhu-gana 
tanhadigake cinite pare na baliya, sadhu-sanga durlabha hoy a 

There are always sadhus in this world, but because non¬ 
devotees cannot recognize them, their association is rare. If 
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— Bhaktivinode Thakur. Jaiva Dharma. Gaudiya Mission. Calcutta. 
1984. Bengali. 

— Bhaktivinode Thakur. Jaiva Dharma. English translation by 
Sarvabhavana Das. Published by Brhat Mrdanga Press. Vrindavan. 2003. 

How do we Recognize and Find a Guru? 

Srila Bhaktisiddhanta Saraswati Thakur 

Question: How will I be able to recognize someone 
as a bona fide spiritual master? 

Srila Bhaktisiddhanta: When you make judgments 
based on your own intelligence, that such and such a 
person is guru, you are in fact projecting the qualities 
of guru on him. Such a person is never truly the guru. In 
such cases, you are thinking that the guru is somehow 
under your control, or within the purview of your 
sensory knowledge. When Krishna himself decides to 
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send you someone to act as your spiritual master, that 
person will be manifest before you as the mahanta-guru. 
Question: How will I find a bona fide guru? 

Srila Bhaktisiddhanta: The Supreme Lord acts as 
guru in two ways: as the caitya-guru within the heart, and 
externally as the mahanta-guru , a pure devotee. If I am 
sincere, then the Lord reveals the mahanta-guru to me. 
We can go to a thousand different people with a petition 
in hand, but until the one person who can approve our 
application approves it, we get nowhere. The Supreme 
Lord is that person. Why he does or does not approve 
our request is something we cannot fathom. He is not a 
field laborer working in our personal garden. We have to 
be patient and wait. In the meantime, we should prepare 
ourselves by cultivating a service attitude and trying to 
eliminate extraneous desires. If we pray sincerely for the 
Lord’s blessing, then he will graciously bless us. Through 
his grace we will find a bona fide spiritual master. 

krsnayadi krpa kare kona bhagyavane 
guru-antaryami-rupe sikhaya dpane 

When Krishna decides to be kind to some fortunate 
soul, then he personally directs that person from 
within as the Supersoul and from without as the 
spiritual master. (Cc. madhya 22.47) It 
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Sadhus Are Always Present 

Sri Srimad Gour Govinda Swami Maharaja 

Many say that no sadhu is available. “I cannot see a 
sadhuy I cannot find a sadhu .” But Bhaktivinode Thakura 
and other dcdryas have said, “If there were no sun and 
moon, how could the world go on? Similarly, if there 
were no sadhus y how could Krishna’s world go on?” 

We have defective vision. Because we cannot see sadhu y 
therefore we say, “No such devotee is present.” But that 
is not correct. Sadhu is always there. But how can you 
see a sadhu ? You cannot see a sadhu with your eyes. No. 
You see a sadhu through the ears. A sadhu never speaks 
anything but krsna-katha. He is completely Krishna 
conscious and he is always with Krishna. He is fully joyful, 
and as soon as he opens his mouth krsna-katha comes 
out like the flow of a river. By these symptoms you can 
understand, “He is a sadhu. He only speaks krsna-katha .” 
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One should develop greed, “How can I associate more 
and more with a sadhu? 11 Prahlada Maharaja, Dhruva 
Maharaja, and all exalted personalities have asked 
only for this. “0 Lord, please give us sadhu-sanga. 11 The 
Prachetas also asked for that boon. When Lord Vishnu 
offered, “What benediction do you want?” they said: 

tulayama lavenapi na svargam napunar-bhavam 
bhagavat-sahgi-sahgasya martyanam kim utasisah 

“0 Lord, we are residents of this martya-puray this 
earth planet where there is birth and death. What boon 
is there for us? The only boon is sadhu-sanga. There is 
no other boon. Even one moment’s association with 
such a sadhu cannot be compared to the attainment of 
heavenly opulence or even liberation.” ( Bhag . 4.30.34) 

By getting sadhu-sahgay you get everything. You will 
develop pure bhakti and thereby you will get Krishna. 
This is the only greed that should be developed. 
Develop such greed! Then Krishna, who is there in 
your heart, will fulfill your desire. 

sadhu-satiga krsna-nama ei-matra cai 
samsdrajinite dr a kona vastu nai 

Jagadananda Pandit has said, “This is the only 
requirement. How can I get real sadhu-sanga and chant 
the name of Krishna?” [Prema-vivarta 6.13] Then I will be 
able to very easily cross this dreadful ocean of material 
existence and go back home, back to Godhead. if 

— From a lecture in Accra on 20 January 1996. 
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A Piteous Plea to Nitai 

The Medieval Poet Krishnadas 

(Refrain) jay a jay a nityananda raya 
aparadha papa mora tahara nahika ora 
uddharaha nija karunaya 

0 Lord Nityananda Ray! Glory, glory to you! Please do 
not think of my sins and offenses but kindly deliver me. 

amara asata mati torndra name ndhi rati 
kahite na basi mukhe laja 
janamejaname kata kariyachi atma-ghata 
atae se mora ei kaja 

My heart is very sinful. It is not attracted to 
your holy names. I do not like to speak of these 
things. Shame fills my mouth. In how many births 
after births did I kill any chance to make spiritual 
advancement? That is why I am in such a state. 

tumio karuna-sindhu patakxjanara bandhu 
ebara karahayadi tyaga 
patita-pavana nama nirmala se anupama 
tahate lagaye bada daga 

You are an ocean of mercy! You are the friend of the 
sinners! If you abandon me now, then your peerless 
and glorious reputation as patita-pavana (purifier of 
the fallen) is only a great trick. 

puruve yavana-adi kata kata aparadhl 
taraicha suniyachi kane 
krsnadasa anumani thelite naribe tumi 

yadi ghrna na karaha mane .—. 
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How many yavanas and other offenders have you 
already delivered? With my own ears I heard how 
you delivered them. It is the firm conclusion of 
Krishnadas that if in your heart you do not hate me 
then you will not push me away. 1 ft 
Bibliography 
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Always Present 

Padma Purana 6.2.81 

sarhsaro vaisnavadhlno deva vaisnava palitah 
aham ca vaisnavadhinas tasmat sresthas ca vaisnavah 

[Krishna to Arjuna:] “The whole world is under 
the care of the vaisnavas. All of the demigods are 
supplying heat, light, air, water, etc., due to the 
support and nourishment of the vaisnavas. I, myself, 
am dependent on the vaisnavas. Therefore, Vaisnava 
is the highest position of all.” V 

— Translated by Matsya Avatar Das. From the Nag Publishers 
edition. 2003. Delhi. Sanskrit. 
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Perfection of Mantras 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

In continuation of my yesterday’s letter, which I 
hope you have duly received by this time, and with 
reference to your request of submitting the way of 
powerful mantra for broadcasting all over the world, 

I beg to inform you further that in every mantra the 
prefix namah is generally added. Just for example you 
said the other day namah sivaya. This mantra includes 
the holy name of Lord Shiva. l na means negation and 
l malri means false ego, ahahkara. Therefore, namah 
means surrendering to the name Shiva. In other 
words, namah sivaya means to accept the supremacy of 
Lord Shiva. Therefore the conclusion is that in mantra 
the name of the deity is unavoidably amalgamated. By 
the rsis such as Narada, the mantra is surcharged with 
spiritual power like copper is electrified by magnetic 
force. The alphabets become surcharged. All mantras 
indicating the transcendental holy name of God or 
Godhead, are to be understood in that way. 

Just as we have experience in the material world of 
physical wave vibrations, when we chant the mantras 
as they were presented by the authorities they help 
communication with the Personality of Godhead by the 
sound waves. By chanting mantras one can spiritualize 
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the whole existence, just like heat causes spherical 
objects to expand. Mantra-siddhi means complete 
liberation. Therefore, there is no difference between 
the holy name and mantra. “Man” means mind and 
“tra” means deliverance. That which delivers one from 
mental speculation is called mantra. Mantra-siddhi is 
to transcend the gross and subtle mental plane. In 
this age, all the mantras that can help us in reaching 
perfection up to the plane of Godhead have been 
concentrated into hari-nama. We find therefore in the 
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Brhan-naradfyaPurana [38.126] aparticular stress on hari- 
nama, which is stated as follows, haver ndma haver ndma 
barer ndma eva kevalam kalau nasty eva nasty eva nasty eva 
gatir anyatha. (Letter to Padampatiji, 7 May 1957.) 

I am so glad to learn that you are now getting the 
fruit of chanting Hare Krishna. Hare Krishna is so 
nice that it clears the dirty things from the mind of 
the devotee and the more one is used to chanting 
the holy name offenselessly the more one develops 
love of God, forgetting all material nonsense. It 
is my duty to deliver you the right thing in right 
earnestness, and it is the duty of the receiver to 
act in the standard spiritual regulation. When you 
left us I simply prayed to Krishna for your return to 
Krishna consciousness because that was my duty. 

Any good soul who approaches me once for 
spiritual enlightenment is supposed to be depending 
on my responsibility to get him back to Krishna, 
back to home. The disciple may misunderstand a 
bona fide spiritual master, being obliged to do so 
under pressure of maya s influence. But a bona fide 
spiritual master never lets go of a devotee, once 
accepted. When the disciple misunderstands a bona 
fide spiritual master, the master regrets his inability 
to protect the disciple, and sometimes he cries with 
tears in the eyes. We had an experience while my 
Guru Maharaja was alive. One of his disciples who had 
accepted sannyasa was one day forcibly dragged away 
by his wife. My Guru Maharaja lamented with tears 
in his eyes, saying that he could not save that soul. 

We should always therefore be careful in the matter 
of being attacked by may as influence, and the only way 
to guarantee that is to chant Hare Krishna offenselessly. 
The greatest offense is to defy the spiritual master 
and act sinfully on the strength of chanting. If a man 
thinks that chanting will save him from all kinds of 
sinful reaction deliberately committed by him, then 
he becomes the greatest offender. By chanting Hare 
Krishna we become free from all sinful reaction, but 
that does not mean that we should deliberately commit 
sin and try to counteract it by chanting. (Letter to 
Umapati, 23 November 1967.) if 


Vaishnavas and Varnasrama 


Srila Bhaktivinode Thakur 
Jaiva Dharma Chapter 7 

Yadavadas: 0 revered master, householder 
devotees live under the shelter of the varnasrama 
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system. If such a grhastha gives up varnasrama , can 
he be a vaisnava? 

Anantadas: Ah! Vaisnava-dharma is very broad and 
generous. It is also known asjaiva-dharma, the religion 
for all living entities. Every human being is qualified 
to follow the vaisnava-dharma. Even outcastes may 
embrace vaisnava-dharma and live as householders. 
For them there is no varnasrama. They who break 
the varnasrama rules of sannyasa may, by associating 
with devotees, attain pure bhakti. Then they can be 
householder devotees. For them there are no rules of 
varnasrama. They who because of their misdeeds have 
left the varnasrama system may still, along with their 
children, take shelter of pure bhakti in the association 
of devotees. Then they are householder devotees 
but they are not part of the varnasrama system. 
Householder devotees are of two kinds: Those who 
follow the varnasrama system, and those who do not 
follow the varnasrama system. 

Yadavadas: Of these two, which is the best? 

Anantadas: He who has more devotion is the best. 
If neither has any devotion then according to the 
material point of view the follower of varnasrama is 
better because he is pious and the other is an outcaste. 
However, from the spiritual point of view they are 
both degraded for neither has any devotion. V 
Bibliography 
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The Unauthorised Gaura-Nagaris 

Srila Bhaktisiddhanta Saraswati Thakura 

The worship with awe and reverence performed by 
neophyte devotees who follow the regulative principles 
and aspire for mundane fame cannot be accepted as 
transcendental. The execution of regulative devotional 
service with a desire for mundane fame is only an 
indirect worship of the personal Godhead. Even though 
the objective of worship with awe and reverence is 
Krishna, it is not the same as worship in the mood of 
sweetness mixed with faith and pure love. 

There are differences in worship in terms of the 
understanding of the goal of life, the realization 
of the goal, and the nature of the goal. One cannot 
ignore these different grades and considerations. 
Although the Supreme Personality of Godhead is the 
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Krishna and the gopis 


Absolute Truth, the truth of his existence is initially 
incomprehensible for a neophyte devotee. Since 
a neophyte devotee maintains a connection with 
the three material modes of nature, his conception 
of the Absolute Truth is incomplete. But a devotee 
who follows the path of pure devotional service 
establishes an eternal relationship with the Supreme 
Personality of Godhead and Absolute Truth. 

Neophyte devotees who follow the regulative 
principles and worship the Lord with awe and 
reverence cannot understand that the opulence 
of the Absolute Truth is a manifestation of the 
Supreme Personality of Godhead’s energy, and 
thus they are unable to enter into the path of 
attachment and sweetness. 

Because of this defect, some of them fail to accept 
the Supreme Personality of Godhead, Lord Krishna, 
the son of King of Vraja, the cause of all causes, and 
the original Personality of Godhead, as the only 
source of all forms of Godhead. Because neophyte 
devotees have not properly heard from a bona 
fide spiritual master, they base their conception of 
Godhead on his vaibhdva-prakasa , his opulent and all- 
powerful feature as the Absolute Truth. 
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No one has the right to drink even a drop of nectar 
from the ocean of the transcendental mellows of 
Lord Krishna’s pastimes without the mercy of the 
daughter of King Vrishabhanu. That is why, due to 
lack of subordination to the gopis , Lakshmi and her 
descendants, the followers of the SriSampradaya , have 
no right to see the beauty of the service of Sri Radha- 
Govinda. Due to a lack of this understanding, the 
unauthorized sampraddya Nadiya-nagari is bereft of 
the service of Sri Gaurasundara, whom they accept as 
an incarnation of Krishna’s vaibhdva-prakasa , and they 
try to establish themselves in the imaginary position 
of Gaura-nagari. This group of gaura-nagaris , who are 
situated in mundane rasa, think of themselves as 
beyond the concocted mundane rasa by establishing 
Gaurasundara as separate from Lord Krishna, who 
is the shelter of madhurya-rasa. On the pretext of 
serving Krishna, they become busy in the service of 
Gaurahari’s vaibhdva-prakasa , Lord Narayan. 

The dim reflection of madhurya-rasa is svakiya- 
rasa f and so it is simply another form of dasya-rasa. 
Many people make a mistake by accepting Lord 
Narayan’s pastimes with his legitimate wife as 
madhurya-rasa. Those who have actually followed Sri 
Caitanya-caritamrta are situated in ujjvala-rasa y which 
is hundreds of thousands of miles away from such 
illusion. They know that the reflected madhurya- like 
svakiya-rasa is pure dasya-rasa. In dasya-rasa , a mood 
of awe and reverence, respect, following of rules and 
regulations, and a lack of pure love and devotion are 
prominent in the heart of the servant. In ujjvala- 
rasa y instead of these above-mentioned moods being 
prominent, the devotees who are fully inclined to Sri 
Gaurasundara, who is eternal and full of knowledge 
and bliss, who is the embodiment of sweetness, 
and who is the personification of magnanimous 
pastimes, display an intense attachment that is 
imbued with faith and love. 

The concept of a madhurya- like svakiya-rasa 
conceived by the so-called vaisnavas whose hearts 
are filled with regulative principles derived from 
[mechanically] studying literature like Bhakti- 
rasamrta-sindhu and Ujjvala-nilamani is nothing but a 
lack of submission to Sri Rupa. They say that since 
Lakshmipriya’s and Vishnupriya’s attachment for 
Sri Gaura is similar to the attachment of Satyabhama 
for the Lord of Dwarka and to Laksmi’s attachment 
for the Lord of Vaikuntha, therefore the concept of 
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svakiya is identical with madhurya-rasa, both for the 
object of worship and the worshiper. 

Therefore they conclude that the svakiya mood of 
Sri Gaura and Vishnupriya is certainly ujjvala-rasa. 
But mistaking the inferior dasya-rasa to be madhurya- 
rasa is simply not acceptable. By taking shelter of Sri 
Sanatana Goswami’s Brhat-bhagavatamrta and Sri Rupa 
Goswami’s Bhakti-rasamrta-sindhu and Ujjvala-nilamanU 
the intelligence of an ordinary mundane rhetorician 
can be refined and the conception of the Gaura-nagari 
philosophy can be exposed as unauthorized, 'll 

— Patramrta , Nectar from the Letters, translated by Bhumipati Dasa, 
published by Isvara Dasa, Touchstone Media, Kolkata, 2012. 

Chanting and Service 

Sri Srimad Bhakti Vikasa Swami Maharaja 

Srila Bhaktisiddhanta Saraswati told his disciples: 

During the day remain busy in service. Due to other 
engagements you might not chant a lakh [64 rounds of 
japa], but that should be your lakhya, aim. If sometimes 
you are too busy during the day to chant on your mala , 
then instead of taking rest at night, chant. If you cannot 
finish your prescribed japa, then sleep less and chant. 
Do not increase your time for sleeping — increase your 
chanting. Kirtanyah sada harih: “Always chant the holy 
name.” Wake up with the holy name, go on chanting 
throughout the day, and go to sleep with the holy name. 

If you practice this, naturally you will also chant while 
sleeping. [Remembrance from Jati Sekhara Das] 
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Srila Bhaktisiddhanta Saraswati also stated 
that without service to Hari-guru-vaisnavas, 
chanting many malas is simply blather. And he 
instructed followers to always perform service while 
simultaneously chanting harinama. To Sarvesvara 
Brahmachari, who submitted that due to his service 
load he had no fixed time for chanting japa, Srila 
Bhaktisiddhanta Saraswati responded, “According to 
the time available and individual ability, some rounds 
should be chanted on beads. And by chanting while 
performing various services, even without counting, a 
lakh or more names will be tallied in a day.” Sarvesvara 
added, “Even though you insist that we chant one 
lakh of harinama daily, I don’t see everyone doing 
so.” Srila Bhaktisiddhanta shot back, “You don’t 
see, but I see!” At the time, Sarvesvara Brahmachari 
could not understand the reply, yet by the mercy of 
his gurudeva he eventually realized that a devotee’s 
continual engagement in service is non-different 
from chanting japa, and that Srila Bhaktisiddhanta 
Saraswati knew which disciples were or were not 
fulfilling the lakhya of service, regardless of whether 
they completed the stipulated malas. 

— From Sri Bhaktisiddhanta Vaibhava. Volume one, p. 254. 
Bhaktivikasa Swami. Bhakti Vikas Trust. Surat. 2009. 

Prayer to the 
Asta-sakhis and Manjaris 

lalita ca visakha ca citra campakavallika 
ranga-devi su-devi ca tungavidyendurekhika 

etabhyo ’sta-sakhibyas ca satatan ca namo namah 
tathapi mama sarvasva lalita sarva vandita 

anariga manjarim tatha sri rupa-manjarim sada 
kamala-manjarim vande nayana-mani-manjarim 

I offer my repeated obeisances unto the sakhis named 
Lalita, Vishakha, Chitra, Champakalata, Rangadevi, 
Sudevi, Tungavidya and Indurekha. I particularly offer 
my obeisances to Sri Lalita, who is my everything and 
who is glorified everywhere, and also to Sri Ananga 
Manjari, to Sri Rupa Manjari, to Sri Kamala Manjari 
and to Sri Nayana Mani Manjari. 1$ 

— Sri Gaudiya-giti-gucha. pp. 11-12 . Edited by Sri Bhaktivedanta 
Vaman Maharaja. Devananda Gaudiya Math. Nabadwip. 1993 
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The Secret of Success 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

This is the secret of success. After being initiated and 
receiving the orders of the spiritual master, the disciple 
should unhesitatingly think about the instructions or 
orders of the spiritual master and should not allow 
himself to be disturbed by anything else. This is also the 
verdict of Srila Vishwanath Chakravarti Thakur, who, 
while explaining a verse of Bhagavad-gita (vyavasayatmika 
buddhir ekeha kuru-nandana , Bg. 2.41), points out that the 
order of the spiritual master is the life substance of the 
disciple. The disciple should not consider whether he 
is going back home, back to Godhead; his first business 
should be to execute the order of his spiritual master. 
Thus a disciple should always meditate on the order of 
the spiritual master, and that is perfectional meditation. 
Not only should he meditate upon that order, but he 
should find out the means by which he can perfectly 
worship and execute it. (Purport to Bhag. 4.24.15.) 

When one becomes serious to follow the mission of the 
spiritual master, his resolution is tantamount to seeing the 
Supreme Personality of Godhead. As explained before, this 
means meeting the Supreme Personality of Godhead in 
the instruction of the spiritual master. This is technically 
called vani-seva. Srila Vishwanath Chakravarti Thakur 
states in his Bhagavad-gita commentary on the verse 
vyavasayatmika buddhir ekeha kuru-nandana that one should 

next column ^ 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 
serve the words of the spiritual master. The disciple must 
stick to whatever the spiritual master orders. Simply by 
following on that line, one sees the Supreme Personality 
of Godhead. (Purport to Bhag. 4.28.51.) 

We followed the principles especially explained 
by Srila Vishwanath Chakravarti Thakur in his 
commentary on the Bhagavad-gita verse beginning 
vyavasayatmika buddhir ekeha kuru-nandana. According to 
this instruction of Vishwanath Chakravarti Thakur, it is 
the duty of a disciple to follow strictly the orders of his 
spiritual master. The secret of success in advancement 
in spiritual life is the firm faith of the disciple in the 
orders of his spiritual master. The Vedas confirm this: 

yasya deve para bhaktiryatha deve tatha gurau 

tasyaite kathita hy arthah prakasante mahatmanah 

[Svetasvatara Upanisad 6.23] 
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“To one who has staunch faith in the words of 
the spiritual master and the words of the Supreme 
Personality of Godhead, the secret of success in Vedic 
knowledge is revealed.” The Krishna consciousness 
movement is being propagated according to this 
principle, and therefore our preaching work is going 
on successfully, in spite of the many impediments 
offered by antagonistic demons, because we are getting 
positive help from our previous dcdryas. One must judge 
every action by its result. (Purport to Cc. add 12.8.) 

In his commentary on the verse vyavasayatmika- 
buddhir ekeha kuru-nandana , Vishwanath Chakravarti 
Thakur says, “The instruction which I have received 
from my spiritual master, that is my life and soul.” This 
is called niscayatmika-buddhih. It means confidence 
that, “Whatever order I have received from my 
spiritual master, that will give me salvation. Or even if 
it doesn’t give me salvation, it doesn’t matter.” A real 
devotee, a servant, does not expect anything. He only 
thinks of karyam, “It is my duty, therefore it must be 
done.” (Lecture in London, 3 August 1973.) 

Chaitanya Mahaprabhu said, amdra djnaya guru hand 
[Cc. madhya 7.128], “Under my order you become a 
spiritual master.” So if you carry out the order of 
Chaitanya Mahaprabhu, Krishna, then you become 
guru. Unfortunately, we do not wish to carry out order 
of the dcdryas. We manufacture our own ways. We 
have got practical experience how a great institution 
was lost by whimsical ways. Without carrying out 
the order of the spiritual master, they manufactured 
something and the whole thing was lost. Therefore 
Vishwanath Chakravarti Thakur stresses very much 
on the words of the spiritual master. Vyavasayatmika 
buddhir ekeha kuru-nandana. If you stick to the order 
of spiritual master without caring for your own 
convenience or inconvenience, you become perfect. 

We have to carry out very faithfully the order of 
the bona fide representative of Krishna. Then our 
life is successful. Then we can understand Krishna 
in truth. Vadantitattattva-vidastattvam [Bhag. 1.2.11]. 
We have to hear from the tattva-vit, not from the so- 
called scholars and politicians. No. One who knows 
the truth, you have to hear from him. And if you stick 
to that principle then you understand everything 
very clearly. (Lecture in Vrindavan, 22 October 1972.) 

Isvarah sarva-bhutanam hrd-dese ‘rjuna [Bg. 18.61] — 
Krishna is within your heart. If you are sincere and 
you actually want Krishna, Krishna will see, “Here is 
a sincere soul, he wants me,” tesam satata-yuktanam 
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bhajatam prfti-purvakam , buddhi-yogam dadami tam [Bg. 
10.10]. As soon as Krishna sees, “Here is a sincere person 
who wants me,” then he will give you a nice guru. 
This is guru-krsna krpa y the mercy of guru and Krishna. 
Yasya prasadad bhagavat-prasadat —if you really have a 
bona fide guru, then by pleasing him you will get the 
favor of Krishna. And yasyaprasadan na gatih kuto pi. If 
you have become more than your guru, if you think, 
“By surpassing my guru, I shall get Krishna’s favor.” “I 
have learnt more than my guru.” U guru mar a vidya — By 
knowledge I will kill my guru.” that is also not good. 
Vishwanath Chakravarti Thakur has described very 
nicely in his explanation of vyavasayatmika buddhir 
ekeha kuru nandana — the order of guru should be the 
life and soul of the disciple, without caring for his 
personal salvation. This is the qualification of a disciple. 
(Lecture in Vrindavan, 6 November 1976.) 

One should be faithful to the spiritual master. Whatever 
he says, the brahmacan should take it, “It is my life and 
soul.” That is the explanation given by Vishwanath 
Chakravarti Thakur to the verse vyavasayatmika buddhir 
ekeha kuru-nandana. He has taught very, very nicely 
about guru. He has written in Gurvastaka —yasya prasadad 
bhagavat-prasadah — “By the mercy of guru one gets the 
mercy of Krishna.” Vishwanath Chakravarti Thakur is the 
practical example of guru-bhakti in the manner that he 
accepted his guru, Narottam Das Thakur. He said, “I am 
not interested in my salvation, in going back to Godhead.” 
Interested means it may come or it may not come. “I 
don’t mind. I am interested only in the order of my guru.” 
Vishwanath Chakravarti said. “That is my life. Whether I 
am successful or not successful, it doesn’t matter. I must 
take the words of my Guru Maharaja as my life and soul.” 

That is the secret of success, to accept the words of guru 
very, very faithfully. (Lecture in Bombay, 17 April 1976.) 

I was born in one family, and my Guru Maharaja 
was born in a different family. Who knew that I would 
come to his protection? Who knew that I would come 
to America? Who knew that you American boys would 
come to me? These are all Krishna’s arrangements. We 
cannot understand how things are taking place. Today 
is the ninth of December, 1968. Thirty-two years ago in 
Bombay I was doing business. Sometime between the 
9 th or 10 th of December my Guru Maharaja was a little 
indisposed, and he was staying at Jagannath Puri, on 
the seashore. So I wrote him a letter, “My dear master, 
your other disciples, brahmacarfs and sannyasls , are 
rendering direct service to you. I am a householder. I 
cannot live with you, I cannot serve you nicely. How can 
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I serve you?” I was simply thinking, “How can I serve 
him seriously?” His reply was dated 13 December 1936. 
In that letter, he wrote, “I am very glad to receive your 
letter. I think you should try to push on our movement 
in English. That will do good to you and to the people 
who will help you.” That was his instruction. Then, on 
the 31st of December 1936 — that means just a fortnight 
after writing this letter to me — he passed away. I took 
that order of my spiritual master very seriously, but I did 
not think that Ill have to do any particular thing. At that 
time I was a householder. But this is the arrangement 
of Krishna. If we strictly try to serve the order of the 
spiritual master, then Krishna will give us all facilities. 
That is the secret. I took his order a little seriously by 
studying a commentary by Vishwanath Chakravarti 
Thakur on the Bhagavad-gita verse vyavasayatmika- 
buddhir ekeha kuru-nandana. He says there that we 
should take up the words from the spiritual master as 
our life and soul. We should try to carry out the specific 
instruction of the spiritual master very rigidly, without 
caring for our personal benefit or loss. 

So I tried a little bit in that spirit and he has given 
me all facilities to serve him. Now in this old age I 
have come to your country, and you are taking this 
movement seriously — trying to understand it. We 
have got some books now. So there is a little foothold 
for this movement. So on this occasion of my spiritual 
master’s departure, as I am trying to execute his will, 
similarly, I also request you to execute the same order 
through my will. I am an old man. I can also pass away 
at any moment. That is nature’s law. Nobody can 
check it. My appeal to you on this auspicious day of 
the departure of my Guru Maharaja is that you should 
try to push on this movement. People are suffering for 
want of this consciousness. (Lecture in Los Angeles on 
Srila Bhaktisiddhanta Saraswati Goswami Prabhupada’s 
disappearance day. 9 December 1968.) -W 

Intelligence Fixed in Me 

Commentaries on Bhagavad-gita 2.41 

v yavasayatmika buddhir ekeha kuru-nandana 
bahu-sakha hy anantas ca buddhayo vyavasayinam 

Those who are on this path are resolute in purpose, 
and their aim is one. 0 beloved child of the Kurus, the 
intelligence ofthose who are irresolute is many-branched. 

Srila Sridhar Swami [an explanation from the 
karma-yoga point of view]: kuta ity apeksayam ubhayor 
vaisamyam aha vyavasayatmiketi. iha isvardradhana-laksane 
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Krishna and Arjuna 

karma-yoge vyavasayatmika paramesvara-bhaktyaiva 
dhruvam tarisyamiti niscayatmika ekaiva ekanisthaiva 
buddhir bhavati. avyavasayinam tu isvararadhana- 
bahirmukhanarh kaminam kamanam anantyat anantah. 
tatrapi hi karma-phala-guna-phalatvadi-prakara-bhedad 
bahu-sakhas ca buddhayo bhavanti. isvararadhanartham hi 
nityam naimittikam ca karma kiheid ahga-vaigunye pi na 
nasyatiyatha saknuyat tatha kuryad iti hi tad vidhiyate. na 
ca vaigunyam api. isvaroddesenaiva vaigunyopasamat. na 
tu tatha kdmyarh karma, ato mahad vaisamyam iti bhavah 
[in the previous verse, it was explained that an 
action performed while working for the Lord does not 
lead to failure if there are any faults while performing 
it. They are not like those actions which are motivated 
by a desire for personal sense gratification, for such 
actions end in a failure if even a single aspect of such 
actions is performed incorrectly.] 

If a question is asked — “In what ways is intelligence 
in motivated actions different from the intelligence 
that works solely for the Lord?” then this verse 
answers the question. 

In this karma-yoga characterized by worship of the 
Lord, the one-pointed firmly fixed intelligence says, 
“Simply by performing devotion unto the Supreme 
Lord, I will be delivered.” 

The intelligence of those who are bahirmukha , 
devoid of worship of the Lord, is many branched due 
to unlimited material desires. In these desires, the 
intelligence is further branched into many divisions 
due to differences in the fruits received and due to 
the modes of nature. 

The activities of those who worship the Lord are never 
lost, even if there is some discrepancy in a certain limb 
of their obligatory ( nitya ) and occasional (naimittika) 
actions. Therefore it is enjoined that one must perform 
them to the best of one’s capacity. There will be no 
fault, because the mere offering of it to the Lord makes 


Painting by Ganapati Shyam. Gita Press. 1929. 
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it devoid of all faults. Fruitive work, however, is not like 
that. In other words, it becomes useless if even one of 
the limbs of such work is not performed properly. Such 
is the great difference between the two. 

Srila Vishwanath Chakravarti Thakura [an 
explanation from the bhakti-yoga point of view]: 

kirifi ca sarvabhyo pi buddhibhyo bhakti-yoga-visayiny 
eva buddhir uktrstety aha vyavasayeti. iha bhakti-yoge 
vyavasayatmika buddhir ekaiva. mamammad-gurupadistam 
bhagavat-kirtana-smarana-carana-paricarnadikam etad eva 
mama sadhanam etad eva mama sadhyam etad eva mama 
jivatuh sadhana-sadhya-dasayos tyaktum asakyam etad eva 
me kamyam etad eva me karyam etad any an na me kdryam 
napy abhilasaniyam svapne pity atra sukham astu duhkham 
vastu samsaro nasyatu va na nasyatu. tatra mama kapi na 
ksatir ity evam niscayatmika buddhir akaitava-bhaktav 
eva sambhavet. tad uktam - tato bhajeta mam bhaktya 
sraddhalur drdha-niscayah iti. 

This verse specifies how, amongst all types of 
intelligence, the intelligence which is related to 
matters of bhakti-yoga is certainly the best. In this 
bhakti-yoga , the intelligence is one-pointed, and is 
described in the following words: 

“The divine instructions of my guru to perform 
kirtana and to remember and serve the lotus feet 
of the Lord are my only practice ( sadhana ). They 
are my only goal ( sadhya ). These services are the 
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only sustainers of my life. To give up this sadhana 
and sadhya is impossible for me, for these activities 
are my eternal and only work. Even in my dreams I 
don’t desire anything else. Let there be happiness 
or distress! Let the world live or die! I shall not 
be affected by it.” This sort of unadulterated, one 
pointed intelligence is possible only in a devotee 
whose devotion is pure [literally, akaitava , “free from 
cheating”]. Therefore it is said in Srimad Bhagavatam 
11.20.28, “My devotee should remain happy and 
worship me with faith and conviction.” 1§ 
Bibliography 

— Srila Viswanath Chakravarti Thakukr’s Sarartha Varsini 
commentary on Bhagavad-gita. English translation by Bhanu Swami. 
Sri Vaikuntha Enterprises. Chennai, India. 2005. 

— Sanskrit from Gaudiya Grantha Mandira, translated by Hari 
Parshad Das. 

Crossing the Ocean of Kali-yuga 

Srila Lochati Das Thakur 

kejabi kejabi bhai bhava sindhu-para 
dhanya kali-yugera caitanya-avatara 

0 brothers, who will go? Who will go? Who will cross 
over this ocean of birth and death? This is a special 
Kali-yuga because Sri Chaitanya Mahaprabhu has come. 

amara gaurangera ghate adana-kheya vaya 
jada andha, atura avadhi para hay a 

At the bathing place of my Gauranga, there is a 
free ferry boat waiting. There is no restriction — 
everyone is coming, including the lame, the blind and 
the distressed. All are climbing aboard to cross over. 

hari-nama naukakhani sri guru-khandari 
sankirtana koroyala dubahu pasari 

The holy name of Hari is the boat, Sri Guru is 
the captain, and the sankirtana party moving with 
upraised arms are the oars. 

sabajiva haila para premera vatase 
padiya rohila locana apandra done 

All souls can cross over with the favorable winds 
of prema. Only Lochan Das is so unfortunate that due 
to his own fault he has been left behind. 

Bibliography 
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by Hare Krishna Mukhopadhyay. Published by Shishu Sahitya 
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Sri Dvija Chandidas 



Taking Care of One’s Wife 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

I am so glad to hear that you are now married. I pray 
to Krishna that you may live henceforward happily as 
a householder without thinking of a separation from 
your wife. According to Vedic wisdom, a good wife is 
a great assistant for material and spiritual prosperity. 
Even if there is some deficiency you should try to 
correct it without thinking in the westernized way. I 
hope your wife may be taking interest in your chanting, 
sahklrtana and reading Srimad Bhagavatam. As she has 
become your life’s companion, it is your duty to induce 
her, peacefully, in the matter of spiritual advancement 
of life. (Letter to Janis Dambergs, 10 December 1966.) 

I have already instructed you that he should get 
married. They should get a marriage certificate as 
soon as is possible. In the temple the ceremony should 
be observed by chanting Hare Krishna before the fire, 
offering the clarified butter with the word svaha, and the 
bride and groom should exchange their garlands before 
the Lord Krishna deity and promise not to be separated 
in life. They should know that bodily relations between 
the husband and wife are secondary; the primary factor 
is that both should help one another in the matter of 
advancement of Krishna consciousness. (Letter to 
Brahmananda, 4 August 1967.) 

So now you should take care of your wife. The woman 
should be cared for, especially during pregnancy. 

next column 
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A. C. Bhaktivedanta Swami Prabhupada 


At the time of the marriage ceremony there is a promise 
that the husband will care for the wife throughout her 
life and the woman will serve the husband throughout 
his life. (Letter to Karandhara, 5 August 1971.) 

Marriage between husband and wife means that the 
husband must forever be responsible for the wife’s well¬ 
being and protection in all cases. That does not mean 
that now there is agreement between us, therefore I am 
responsible, but as soon as there is some disagreement 
then I immediately flee the scene and become so- 
called renounced. Whether your husband likes to take 
responsibility as your spiritual guide or not, that does not 
matter. He must do it. It is his duty because he has taken 
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you as his wife. Therefore he must take full responsibility 
for you for the rest of his life. And you also must agree 
to serve him under all circumstances and assist him 
in every way so that he may make advancement in 
Krishna consciousness. By his making advancement 
in Krishna consciousness, automatically the wife will 
make advancement in the husband’s footsteps. But if 
you do not assist him and be very obedient to his welfare 
then he may become disgusted and go away. So there 
must be mutual responsibility by both parties, and now 
that you are a married couple, there is no question of 
your separation, but you must both strive very hard to 
serve Krishna together in harmony. What are these 
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nonsense emotions that cause you to go this way and 
that way? The real thing is your duty. Now you are a 
married couple, you know what your duty is, so the 
best thing is to perform your duty and always think of 
Krishna. Never mind some temporary inconveniences; 
we must remain steady in our duty to Krishna. (Letter 
to Sudevi Dasi, 15 September 1972.) it 

Give up the Measuring Tendency 

Sri Srimad Gour Govinda Swami Maharaja 

Some time ago in India there was a religious leader 
who was a great devotee of Lord Shiva. Once, on the 
siva-ratri day, he fasted. At midnight he went to one 
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of the Shiva temples to offer worship to Lord Shiva. 
There he saw that some rats were moving on the 
siva-lihga and also eating the bhoga offered to Lord 
Shiva. Immediately he thought, “I have heard that 
Lord Shiva is a very powerful person. But what is 
this? The rats are moving on him and he is not doing 
anything? The rats are eating his bhoga and he is not 
doing anything? No, Shiva is not powerful at all.” 
So from that day he gave up siva-bhakti , became a 
sonnyasi and started finding fault in all deities, bhagavad- 
vigraha, and in Srfmad Bhagavatam. Such persons are 
great offenders at the lotus feet of the Supreme Lord 
and his dear devotees, the vaisnavas. 

It’s like someone living on the bank of the Ganges and 
trying to dig a well there to get water. You dig a little 
and no water comes out, so you conclude, “Water is 
not available in this place. Let me go to another place.” 
Digging a little in the other place, you say, “No, it is not 
available here either. Let us go to another place.” In this 
way you are just moving from here to there and digging 
wells on the bank of Ganges. Living on the bank of Ganges, 
you cannot find water! So what is the consequence? What 
will you get? You will simply die of thirst! 

The adhyaksinah, people who judge by their 
external senses, say such things. This is nirvisesa-vada. 
This is the consequence of impersonalism. 

Srila Bhaktivinode Thakur therefore says, sadhus are 
always there in the world. If there would not have been 
the sun and moon in the world, how would the world 
go on? Similarly, if there would not have been sadhus 
here, how can Krishna’s creation exist? Sadhus are 
always there, but those who are asadhus y they cannot 
recognize a sadhu. They have no vision to recognize 
sadhu. Therefore they say, “Oh, I am searching, but I 
cannot find one.” They are adhyaksinas. 

Again, Srila Bhaktivinode Thakur has said that in 
life we meet many sadhus , but due to our duplicitous 
dealings we cannot get any benefit from their 
association. This is a most important thing. Such 
people think that they have a measuring instrument 
in their hand, like a goldsmith has a kind of stone ring 
to test gold, kancana-patthara. He tests gold with that 
stone. He rubs it and it leaves some marks, then he 
applies some chemical on those marks and he can 
understand whether it is pure gold or not. 

These types of people think that they have 
kancana-patthara in their hands. “With that kahcana- 
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patthara we can examine the sadhu , test him. Then 
we can accept him.” Are baba! If you have such 
kancana-patthara in your hand, why have you been 
deluded? Why have you been cheated? Why have 
you become the dasa of your mind? If you have such 
an instrument in your hand, why one day you are 
building something and the next day destroying 
it? Why are you so fickle? Why are you not fixed 
in the siddhanta? Why have you developed such 
misconceptions in the pure bhakti-siddhanta ? Why is 
your mind oscillating? Your mind is not fixed, dusta 
mana y stupid mind, rascal mind, why is it not fixed? 
It is always oscillating. Such a fickle mind! 

Those who are real, simple-hearted persons with 
no duplicity in them, in their hearts they are always 
crying how to get sadhu-sahga. They have developed 
greed for sadhu-sahga. Krishna who is there in the 
heart knows this thing. He makes arrangement. 
Such a person meets a real sadhu and he puts 
complete faith in the sadhu s words. He becomes 
immediately surrendered to that sadhu. Thereby 
he gets the mercy of that sadhu. He develops such a 
vision whereby he can recognize a sadhu. 1$ 

— From a lecture in Bhubaneswar. 13 March 1993. 



Like-minded Groups 

Srila Jiva Goswami's Commentary on 
Bhakti-rasamrta-sindhu 1.2.229 

yasyayat-sangatih pumso manivat syat sa tad-gunah 
sva-kula-rddhyai tato dhlman sva-yuthdn eva samsrayet 

Just as a transparent crystal takes on the 
colors of the objects in close proximity, similarly 
the association of a person determines his/her 
qualities. Therefore the intelligent take shelter in 
like-minded, similarly practicing groups for the 
sake of bringing auspiciousness and prosperity to 
their group. 
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Commentary: tatra sajatiya-sangasya prabhavam 
drstantena spastayati yasyeti. prahladam prati 
hiranyakasipor vakyam. tatra tasyabhiprayantare pi 
samanya-vacanatvena svabhipraye ’pi tad yojayitum 
sakyata iti grantha-krtam abhiprayah. manivat 
sphatika-manivad iti sannihita-guna-grahana- 
matramse sa drstantah. na tu tad asthairyamsenapi. 
sva-yuthan sajatlyan. 

In this verse, the benefit of associating with 
like-minded souls is described. This is originally 
a sentence by Hiranyakashipu to Sri Prahlad. 
Although in the original context Hiranyakashipu’s 
statement has a negative connotation, yet the 
composer of this literature ( Bhakti-rasamrta-sindhu) 
Srila Rupa Goswami includes it, for it can also be 
applied in the current context. 

The term manivat (like a gem) here means sphatika- 
manivat (like a transparent crystal) which takes on 
the color of the object near it. Now it may be said 
that the crystal loses its temporary acquired color 
as soon as its proximity with the object is removed. 
So it should be understood that this analogy applies 
only to the aspect of proximity and not to the aspect 
of the temporarily-acquired color. it 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira. 
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Budding Love 

Dvija Chandidas 

radhara ki helo antare vyatha 
basiya birale , thakaye ekale 
na sune kahara katha (dhru ) 

0 dear! What is disturbing Sri Radha’s mind? Sit¬ 
ting alone in a solitary place, she doesn’t listen to 
anyone or anything. 

sadai dheyane cake megha-pane 
na cale naydna-tdra 
birati dhdre ranga vasa pare 
yemanayogim para 

In her meditation, she always desires to drink nectar 
from the dark cloud ( syama ). Such is her meditation that 
even her eyes don’t move a bit. Rejecting food and wear¬ 
ing a saffron cloth, she appears just like a great yoginl 

elaiya veni phulera gamthuni 
dekhaye khasaye culi 
hasita bayane cake candra-pane 
ki kahe du hate tuli 

Unraveling her braids and removing the flowers 
from her hair, she looks at her loosened hair. With a 
smiling face she then looks at the moon. Who knows 
what she says while raising her hands? 

ekadithi kari, mayura-mayuri 
kantha kare niriksane 
candi-dasa kaya nava-paricaya 
kaliya vadhura sane 

Fixed on each other, the peacock and peahen (Krish¬ 
na and Radha) gaze at each other’s necks. Chandidas 
says that all this is the effect of the budding affection 
for the dark-complexioned Krishna. 1$ 

Bibliography 

— Vaisnava Padavali , fourth edition, April 2010. Compiled and 
edited by Hare Krishna Mukhopadhyay. Published by Shishu 
Sahitya Sansad Pvt. Ltd., Kolkata. 



Gaze of Love 


Photo by Paul Gilowey. Cape Town Daily Photo 
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Unnecessary Austerities 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

Regarding the vows and chanting method you have 
adopted, it is very nice. But do not impose something 
which will be difficult to execute. There is no need of 
fasting once every week. Two days fasting per month 
on ekadasi is sufficient. Besides that there are other 
special fasting days. Spiritual realization depends on 
austerities and vows, but in this age by the mercy of 
Krishna and Lord Chaitanya we need not undergo very 
severe penances, as we are unable to do it. The rules 
and regulations which we have already prescribed, 
that is sufficient for ordinary men. But as you have 
increased the chanting of beads daily to 25 rounds, 
that is very nice. (Letter to Rudra, 11 November 1969.) 

Regarding the statement in Bhagavad-gita that 
those who are demons parch [torment] the Supersoul 
within the body, Krishna cannot be parched, but one 
who observes fasting irregularly gives unnecessary 
trouble to the soul; and the soul and the Supersoul 
sitting together or the soul being part and parcel of 
the Supersoul, indirectly is parching the Supersoul. 
The idea is that one should not unnecessarily give 
trouble to the soul or Supersoul. That is the business 
of the demon. (Letter to Ekayani, 15 March 1970.) 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

If you want satisfaction, not frustration, not 
bafflement, then increase your love for God. And the 
process is very simple, recommended in this age. You 
haven’t got to perform any severe austerity, penance, 
or go to the forest or Himalayan mountain, or do this 
or that. You be situated in your place, wherever you 
may be. But if you simply chant this mantra, Hare 
Krishna, Hare Krishna, Krishna Krishna, Hare Hare, 
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Hare Rama, Hare Rama, Rama Rama, Hare Hare, 
you will gradually develop. (Lecture at Harvard 
University, Boston, 24 December 1969.) 

There is no need of separation. Live together and train 
up your mind, that’s all. Artificial separation is never 
recommended. And when you see that even while living 
together you have no desire for sense gratification, 
then that is the highest stage of perfection. Voluntary 
restraint is tapasya y austerity, and this is possible with 
advancement of Krishna Consciousness. Artificial 
separation is foolishness. We recommend voluntary 
restraint, not artificial separation. So you should 
understand that there is no objection to live together 
as husband and wife. The tendency is there, it is natural. 
But if one can check it, then that is very good. But it is 
not compulsory, and it is not to be checked artificially 
but rather with advancement of strength in Krishna 
Consciousness. (Letter to Himavati, 14 June 1968.) r f# 

Remembering the Eight-fold Pastimes 

Srila Bhaktisiddhanta Saraswati 
Thakura Prabhupada 

There is no doubt that what you have learned 
about astakalfya Ifla-smarana from the vaisnavas in 
Vrindavan is praiseworthy, but this subject matter 
is not to be understood while one is full of anarthas. 
These matters are realized by a qualified person while 
chanting the holy names of Hari. This is called self- 
realization. One’s constitutional position is awakened 
when all anarthas , unwanted things, are destroyed. 
When one’s constitutional position is revived, eternal 
realization of the self is automatically achieved. No 
one can artificially teach that to another person. Still, 
the realization one attains while sincerely chanting 
the holy names of Hari should be approved by the 
spiritual master and other vaisnavas. 

The advice that inexperienced spiritual masters 
residing in different places artificially impose on the 
minds of unfit practitioners cannot be accepted as a 
useful introduction to perfection. A self-realized person 
is automatically known by his characteristics, and a 
spiritual master simply helps him advance on the path 
of worshiping the Supreme Lord. I have nothing more to 
say about this. According to the degree of advancement 
on the path of bhajana , these things naturally manifest 
to the non-duplicitous, service-inclined heart. I# 

— Patramrta , Nectar from the Letters , translated by Bhumipati Dasa, 
published by Isvara Dasa, Touchstone Media, Kolkata, 2012. 


The Pristine Character of 
Jada-Bharat, Part 1 

From the Visnu Purana, Canto 2 , Chapters 13 and 14 

[Srila Jiva Goswami writes in his commentary on 
Srlmad Bhagavatam (5.14.45) and elsewhere that the 
Bharat Maharaja and Jada Bharat described in the Visnu 
Purana are different from the ones described in the Srlmad 
Bhagavatam. He says that the narrations of Bharat 
Maharaja and Jada Bharat given in the Visnu Purana 
are from another kalpa, and these two personalities in the 
Visnu Purana are more inclined to jnana than to bhakti. 
We explore the character of these two personalities from 
Visnu Purana in this multi-part series.] 

The sage Maitreya spoke to Sri Parashar Muni, 
“Dear lord! You have described the complete details 
of the structure of the earth, oceans, rivers, and 
the positions of the planetary systems as asked by 
me. I also understood how the three worlds in this 
universe are dependent on Lord Vishnu and how 
transcendental knowledge is the best knowledge. 

“0 lord! Previously you described in brief the 
character of King Bharat. I wish to listen to it in detail. 
Kindly narrate that history. I have heard others say 
that he used to constantly meditate on Lord Vishnu 
through mystic yoga while staying in the place 
known as Shalagram Kshetra. How is it that even after 
staying in such a pious place and meditating on Lord 
Hari he could not obtain liberation, and instead had 
to obtain the body of a Brahmin? And what did he 
do after obtaining the body of a Brahmin? 0 learned 
sage, please narrate to me all these details.” 

Sri Parashar Muni replied, “That most fortunate 
king of the earth stayed in Shalagram Kshetra for a 
long time, all the while meditating on the Lord. Bharat 
Maharaja, the best of all qualified people, had obtained 
the highest benefit of human life by exhibiting 
qualities like non-violence and by restraining his mind. 

yajnesacyuta! govinda! madhavananta! kesava! 
krsna! visno! hrsikesa! vasudeva namo stu te! 

iti raj aha bharato harer-namani kevalam 
nanyaj-jagada maitreya kincid svapnantare pi ca 

etat padan tad-artham ca vina nanyad acintayat (9 -10) 

“0 Lord of sacrifices! 0 Achyuta! 0 Govinda! 0 
Madhava! 0 Ananta! 0 Keshava! 0 Krishna! 0 Vishnu! 

0 Hrishikesh! 0 Vasudeva! Obeisances to you all.” 

In this way, Bharat Maharaja only recited the names 
of Lord Hari. He would not utter another word, even 
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in his dreams. Neither did he meditate on anything 

else besides the meanings of these words. 

“Freed from all material association and equipped 
with mystic yoga, that austere king would only gather 
sticks of wood, flowers and kusa grass for his daily 
worship. Besides this, he would not gather anything 
or do any other work. 

“One day he went to the river, and after taking his 
bath he performed his morning duties. 0 sage! At 
the same time a pregnant doe arrived near the bank 
of the river to drink water. When she had almost 
finished drinking water she heard the loud roar of a 
lion, which frightened all the animals present there. 

“Immensely terrified, she jumped onto an elevated 
portion of the riverbank. Due to jumping high, the 
fetus in her womb fell out into the river. King Bharat 
saw this and caught hold of the new born fawn. 
Exhausted and shocked due to jumping high and 
delivering a baby, the doe fell down and died. Seeing 
that the mother was dead, King Bharat brought the 
baby deer back to his hermitage. 

“0 sage! After this, King Bharat started raising the 
young deer, which grew day by day under his care. 
The baby deer would sometimes eat grass near the 
hermitage, and sometimes would wander off into 
the forest, but would return back, fearing the lions. 
Even if the fawn would leave the hermitage in the 
morning, it would return in the evening and would 
lie down outside the hermitage. 

“0 learned Brahmin! In this way, the king’s mind 
was constantly attracted to thinking about the fawn, 
which would sometimes be near the hermitage and 
sometimes be far off. His attention would not go 
anywhere else. That same King Bharat, who left his 
entire kingdom, his sons and his relatives, now started 
expressing extreme attachment for the young deer. 

“If the fawn was late in returning to the hermitage, he 
would start thinking within himself, ‘Alas! Did a wolf eat 
him? Did he fall to the sharp claws of a lion? Just see how 
the earth is decorated with its footprints. I don’t know 
where that fawn, the object of my delight, has gone! 
Will he return back safely to scratch my arms with 
its horns? Just see! The grass straws cut by its newly 
formed teeth appear as beautiful as the tufts of hair 
adorning newly shaved and initiated brahmacari boys.’ 

“In this way, the sage Bharat would keep worrying 
for the young deer that had gone out for long. 
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Musk Deer 


When he would finally return, Bharat would be 
delighted due to affection. In this way, the same King 
Bharat that had given up his kingdom, enjoyment, 
prosperity and relatives lost his samadhi due to being 
excessively attached to the young deer. The king’s 
mind would be fickle when the fawn exhibited a 
fickle nature, and it would keep thinking of the fawn 
when it would go far away during the day. 

“In due course of time, King Bharat left his 
body. Considering himself to be like a father to 
the deer, he looked affectionately at the deer, 
who was watching him with tear-filled eyes. In his 
meditation on the deer at the time of his death, he 
thought of nothing else. 

“Due to his intense meditation on the deer and 
memories of his previous life, King Bharat thereafter 
took birth as a deer in the ferocious forest ofjambu- 
marga named Kalanjar. 0 great sage! Due to having 
memories of his previous life, King Bharat as a deer 
detached himself from his deer family early in life. 
He left his deer mother and came back to Shalagram 
Kshetra, where he would subsist on dry leaves and 
grass and tried to perform activities that would 
undo the cause of his attaining an animal life. In due 
course of time, he left this deer body and appeared in 
a family of disciplined lineage of brahmin sages.” 

[To be continued...] 

— Translated by Hari Parshad Das from the Hindi Translation 
published by Motilal Jalan, Gita Press, Gorakhpur. 
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Separation from Shyamasundar 


Cheated in Love 

Sri Vidyapati 

nayanaka ota hoite hoeta bhane 
viraha hoeta nahi rahata parane 

Just as he [Krishna] went out of sight [from Vrindavan 
to Mathura], I felt that my life airs would no longer 
remain in my body. 
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se ave desantara atara bhela 
mana-matha madana rasatala geld 

[Alas!] Now that he has gone to a farther away land 
[Dwarka], it feels that cupid has also disappeared to rasatala , 
the lowest planetary system. 

kaona desa vasala ratala kahona nan 
sapane na dekhae nithura murari 

Which country has he gone to? Who is the lady that he 
now enjoys with? Alas! Even in my dreams now I am unable 
to see cruel Murari. 

amrta sicali sani bolalan hi vani 
mana pati aela madhura-patijani 

While leaving [for Mathura], he spoke to all of us 
with such sweet words. My simple mind believed them, 
considering him to be the truthful Lord of Mathura. 

hama chala tutata najaeta neha 
dine dine bujhalaka kapata sineha 

I [as a simple village woman] believed that this love 
would never break. Alas, day by day, the lamp of my 
expectations extinguishes due to this pseudo love [of 
cheater Murari]. if 

— Translated by Hari Parshad Das from Vidyapati Thakura ki 
Padavali. Compiled and edited by Shri Nagendranath Gupt. 
Published by Shri Maharaja Rameshwar Singh Mahodaya. 
Printed by Indian Press, Prayag. 1910. 



Painting by B. K. Mitra, Gita Press, Gorakhpur 
















^TFJ15f?npi2^FF[ 

tava kathdmrtam tapta-jlvanam 

Fortnightly email mini-magazine from Gopal Jiu Publications 


W S n {Krishna {Katkounrita 

r &incM 


Issue No. 322 


Sri Papa-mocam Ekadasi 


27 March 2014 


Circulation 6,940 


w 

• 

£ 

_op 

l 

Zc 

op 

• 

s 

F 


His Divine Grace A. 


STIVALS| 

.C. Bhakti 


tivedanta Swami Prabhupada 


The Pristine Character of Jada Bharat, Part 2 


From the Visnu Purana, Canto 2, Chapters 13 and 14 



Celebrating Festivals 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

To celebrate the rasa-lila ceremony, decorate the 
deities very nicely with flowers, as many as possible, 
also ornaments, garlands, and much distribution 
of prasadam. That will be very nice for opening the 
Radha-Krishna temple. If by chance I do not go, 
then Tamal Krishna, who is arriving in London this 
Monday, will go. He and Yamuna are both expert in 
the matter of deity decoration, so there will be no 
difficulty for the opening ceremony. Arrange for this 
ceremony without fail and let me know immediately 
if you have got a pair of Radha-Krishna Deities in the 
new consignment. If not, the deities with me will go 
back there. (Letter to Krishna Das, 7 November 1969.) 

Regarding jhulana-ydtrd ceremony, during these five 
days the deities’ clothing should be changed every day 
and there should be nice prasadam distribution and 
sankirtana as far as possible. If you are able to do it, a nice 
throne may be constructed on which the deities can be 
placed. This throne may be swung gently during kirtana. 
That will be very good, and surely the deities will enjoy 
the function. (Letter to Jayapataka, 1 August 1969.) 

Yes, Govardhana-puja is a bona fide procedure, 
but such things cannot be held in your country. It 
requires good space to decorate the imitation hill of 
rice. So when we offer such a hill of rice, there must be 
other things also — a hill of capatxs and other things. It 
is a huge affair. In India this is observed in practically 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 
all Vishnu temples. They spend huge amounts for 
this purpose and distribute prasadam to thousands 
and everyone gathers to take even a little portion 
of it. If you can introduce this Govardhana-puja y I 
have no objection, but it requires hard labor, good 
management, and much money also. But the process 
is bona fide. (Letter to Damodar, 3 October 1971.) 

I am asking Pradyumna to sendyoualist ofVaishnava 
functions which you can give to the Indians who are 
inquiring about it at the New York temple. Other 
than the bona fide Vaishnava functions, we cannot 
divert our devotees’ attention to such participation 
in so-called religious functions. This has spoiled the 
Hindu religion into a hodge-podge pseudo-religion. 
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For advancement in Krishna consciousness we should 
simply concentrate on Krishna. Therefore we can help 
them, but the function has to be in connection with 
Krishna. (Letter to Gopal Krishna, 27 April 1974.) V 

The Pristine Character 
Of Jada Bharat, Part 2 

From the Visnu Purana, Canto 2, Chapters 13 and 14 

[Continued from the last issue.] After giving up the body 
of a deer, Jada Bharat took birth in a family of Brahmin 
sages. Even in the body of that Brahmin, his memory of 
previous lives remained intact. He was well versed in all 
sciences and knew the essence of all scripture. Besides 
this, he would always see his soul as separate and 
transcendental to matter. Due to being fully versed in 
the knowledge of the self, he would see all living entities 
such as the demigods as non-different from himself. 

Even after receiving the sacred thread, he would 
not recite the Vedas on being taught by the guru, 
nor would he pay attention to any rituals or to the 
study of literature. When someone would press 
him to answer, like a dullard he would utter some 
incoherent words mixed with the local dialect. 
Always dirty in his body, he would wear dirty cloth 
and would not brush his teeth. Thus he would always 
be insulted by all the citizens of his town. 

sammananaparam hanim yogardhah kuruteyatah 
janenavamato yoglyoga-siddham ca vindati 
tasmac car eta vaiyogl satam dharmam adusayan 
janayatha vamanyeran gaccheyur nave a sangatim 
Praise by general society causes the highest damage to 
a progressing yogi. A yogi who is constantly ridiculed 
by general society quickly attains perfection in yoga. 
Therefore, a yogi should behave in such a way that the 
pure path of self-realization never gets polluted, and 
at the same time the general society should criticize 
him and avoid him. (2.13.42 -43) 

Keeping these words of Hiranyagarbha (Lord 
Brahma) in mind Jada Bharat assumed the appearance 
of a dullard in front of the entire world. Whatever 
sparse quantities of beans, grains, leafy vegetables, 
wild fruits, etc., he would obtain, he would consider 
them to be sufficient to exhaust the time allocated 
to him in this life. When his Brahmin father passed 
away, his brothers, nephews and other relatives made 
him work in the fields while feeding him spoiled 
grains. Being as strong as a bull and behaving like 
a dullard while working, Jada Bharat would agree 
to carry out the work given to him by anyone in 
exchange for some food-grains from them. 
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Seeing him to be devoid of good habits and 
exhibiting a behavior opposite to that of the 
Brahmins, the servant of the king of Prishat caught 
him and prepared him to be a human sacrifice for 
goddess Kali. On seeing that a great yogi was about to 
be slaughtered, goddess Kali severed the head from 
the body of the servant of the king and, along with 
her female associates, drank his warm blood. 

Some days later, the saintly king of Sauvira was 
traveling on his palanquin. Seeing Jada Bharat, the 
king’s servants considered him to be a fit person 
for carrying the palanquin. Like fire covered by 
ashes, the true nature of Jada Bharata could not be 
realized by them, and thus they considered him fit 
for menial work. The king of Sauvira was traveling 
on his palanquin to the river Indumati to visit the 
great sage Kapila Muni, who was well versed in the 
science of liberation. The king of Sauvira wanted to 
ask Kapila, “What is truly beneficial for the humans 
in this distressful world?” 

Ordered by the chief servant, Jada Bharat started 
carrying the palanquin along with the other 
laborers. Trapped in this menial service, all the while 
remembering his previous life, Jada Bharat, the knower 
of all sciences, started carrying the palanquin in order 
to exhaust the stock of his previous karma. 

While carrying the palanquin, Jada Bharat moved 
slowly, since he was looking at the ground ahead to 
avoid stepping on any living entities. The other bearers, 
however, were trying to carry the palanquin quickly. 
Feeling the uneven way in which the palanquin was 
moving, the king said to them, “What is this? Carry it 
properly, palanquin-bearers!” When the king noticed 
again that the movement was uneven, he called out 
again, “Hey! What is this? Why do you walk unevenly?” 
On hearing the repeated calls of the king, the bearers 
pointed to Jada Bharat and said to the king, “0 king! 
Among all of us, he is the one who walks slowly.” 

The king said to Jada Bharat, “Oh bearer! Although 
you have carried the palanquin only for a short 
distance, you are already exhausted? You appear to 
be quite stout and strong, yet you cannot perform 
even a small amount of menial work?” 

Jada Bharat then finally spoke, “0 king of Sauvira! 
I am neither stout, nor strong, nor have I carried 
your palanquin. Neither am I exhausted nor have I 
any need of labor.” 

The king said, “But you appear to be quite stout 
and you have been carrying the palanquin on your 

2 






Sri TTriskxcL SK&tljcmritci Tindu Tssue Three {Hundred Twenty - two, T’cute — 3 



Krishna takes milk 


shoulders. Of course it is exhausting for anyone with 
a material body to perform hard labor.” 

Jada Bharat replied, “0 king! Please tell me what 
you can see directly with your senses. Later we 
shall talk about qualities like strong or weak. Your 
statement, ‘You have carried my palanquin and it is 
kept on your shoulders/ is totally incorrect. Listen 
to me as I explain. The feet are placed on top of the 
earth. On top of the feet are the legs, and on top of the 
legs are the thighs. The belly is placed on top of the 
thighs, and on top of the belly are the chest, the arms 
and the shoulders. The palanquin is placed on the 
shoulders, so how can the palanquin be my burden? 

“In this palanquin is the body that is attributed to 
you. In actuality, saying that you are in the palanquin 
and I am on the ground is completely false. 0 king! 
You, me, and all other living entities are being carried 
around by the five elements of material nature. These 
elements are being carried in the grips of the three 
modes of material nature. All these modes of nature, 
including the mode of goodness, are under the 
control of karma, and karma is certainly a product of 


ignorance in all living entities [in other words, these 
five elements are born out of ignorance]. 

“However, on the other hand, the soul is pure, 
immutable, passive to matter, devoid of material qualities, 
and transcendental to material nature. It is all pervading 
in all living entities. Therefore, the soul never grows nor 
shrinks. So then how do you say that I am stout? Just as 
the burden of the palanquin is on the shoulders, stomach, 
thighs, legs, feet and ultimately on the earth, similarly it 
can be said that the burden is also on you (since your body 
is also made out of earth). By this logic, all living entities 
are bearing the burden of not only the palanquin, but also 
all the mountains, trees, homes, etc. 0 king! When the 
soul is completely separate from the material ingredients, 
how can I experience labor on carrying the palanquin? 
Our bodies are made of the same element (earth) that the 
palanquin is made of, but the only difference is that you 
have attributed false ego in your body.” 

“On saying this, Jada Bharat fell silent while still 
holding the palanquin. In humility, the king immediately 
got down and held the feet of the great Brahmin.” 

The king said, “0 twice born! Please put aside this 
palanquin and have mercy on me. 0 Lord! Tell me who 
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you are, covering up your true identity under this dress? 
0 learned soul! Who are you? What caused you to arrive 
here? Please tell me, for I am extremely eager to know.” 

Jada Bharat replied, “0 king! It is not possible for 
me to tell you who I am. Arrival and departure from 
a particular place happens under the influence of the 
fruits of karma. The living entity accepts a body only to 
enjoy or suffer the happiness or distress of the reactions 
of his deeds. All states of existence of living entities are 
caused by the desires for virtue and vice. Why then, 0 
king, do you ask about the cause of my arrival here?” 

The king said, “Of course all actions are caused 
due to desire for virtue or vice, and it is to reap the 
rewards of virtue and vice that one has to accept a 
body. But you said that it is not possible for you to tell 
who you are. I would like to know more about that. 0 
Brahmin, what is the harm in saying that I (the soul) 
who performs the actions and reaps the results is the 
doer? 0 sage! This word T does not cause any defect 
when used in relation to the soul.” 

Jada Bharat replied, “0 king! You said that the word 
T does not cause any defect when used in relation to 
the soul. This is correct, but to attribute the term T to 
anything other than the soul is definitely a fault. The 
word aham (T) is uttered using the tongue, lips and 
the upper palate. However, these body organs are not 
me. Even if all these are instrumental in uttering the 
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word 4 aham , still it is incorrect to say that the term 
l aham refers to the function of speech. For this body 
made out of head, limbs, etc., is separate from the soul. 
0 king! If I were to use the term 4 aham for my soul 
and not for another soul, then it would be incorrect, 
because the supersoul is residing in all living entities. 

4 44 You are a king, this is a palanquin, and these 
palanquin-carriers are your citizens/ From an 
absolute point of view, 0 king, none of these 
assumptions are correct. The tree gave wood and 
the wood was carved into a palanquin. So should 
it be called ‘tree’ or ‘wood’? No one says that the 
king is seated on a tree nor does anyone say that 
he is seated on wood. Everyone says that you are 
seated in a palanquin. 

“Therefore, only due to being carved in a special 
way is a tree or wood known as ‘palanquin’. If a 
palanquin is something separate from wood, then 
remove the wood and try to search for a palanquin. 
Imagine a straw umbrella without any straws. The 
same logic is applicable to our bodies. ‘Male’, ‘female’, 
‘cow’, ‘goat’, ‘horse’, ‘elephant’, ‘bird’, ‘tree’, etc., are 
nouns applied to the material body that is born out of 
karma. 0 king! The living entity is neither a demigod, 
nor a human, nor an animal, nor a tree. These all are 
differences in body due to one’s individual karma. 

“In this world, the king, his soldiers, and all 
other paraphernalia are ultimately not true. They 
are only figments of the imagination. That object 
( brahman ) which does not take another form or 
name due to any material transformations is the 
actual spiritual substance. 

“Just look at yourself! For your citizens you are a 
king. For your father you are a son. For your enemies 
you are an enemy. For your wife you are a husband. 
And for your son you are a father. Tell me then, 0 
king, how should I address you? 0 king of earth! Tell 
me whether you are the head, the neck, the belly or 
the feet? What relation do these objects have to you? 
You are eternally separate from all these, so think 
carefully as to who you are. In this way, 0 king, the 
truth about the soul is understood by separating it 
from everything else. So when everything is actually 
an illusion and temporary, how then can the term ‘I’ 
be used to denote my separate existence?” H 

[to be continued] 

— Translated by Hari Parshad Das from the Hindi Translation 
published by Motilal Jalan, Gita Press, Gorakhpur. 
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Addressing the Devotees Properly 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

I am very sorry that he has assumed such an air of 
importance. We should always remember that we are 
on the path of perfection but we are not perfect. If he or 
anyone thinks that he has attained perfection he will 
be wrongly directed. I have asked you all to address 
your godbrothers as prabhu. This prabhu means boss. 
If every one of us thinks of his fellow workers as boss 
then there is no question of misunderstanding. The 
mistake is that being addressed as boss or prabhu 
one thinks himself as exactly prabhu or the boss. One 
should not forget himself as a humble servant even 
though he is addressed as prabhu. 

The spiritual master is offered respect as respects 
are offered to the Supreme Lord. Unfortunately 
if the spiritual master thinks that he has become 
the Supreme Lord then he is doomed. A bona fide 
spiritual master always thinks of himself as a servant 
of the Lord. One should never forget to be humble 
in dealings. If every one of us would conduct our 
business in that spirit of prabhu and servant then 
there is very little chance of being misunderstood. 
Sometimes misunderstandings may take place, but it 
should be adjusted in the spirit of service attitude to 
the prabhu. (Letter to Nandarani, 28 November 1967.) 

I do not know why our students who are supposed 
to be the leaders of this movement will fight amongst 
themselves for supremacy. Our whole process is of 
surrendering. We are taught to address others as prabhu. 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


Prabhu means master, and the leader of the masters is 
called prabhupada. So if the prabhus have surrendered 
to the prabhupada why shall there be such mentality of 
occupying the superior position? This is contradictory. 
Kindly stop this unnecessary misunderstanding. (Letter 
to Bali Mardan and Upendra, 10 May 1970.) 

Advanced devotees never disobey or disrespect 
another devotee. Disrespect to another devotee is 
a great offense. Vaisnava-aparadha is a very serious 
offense. Therefore we teach to address amongst 
the devotees, “such and such Prabhu”. This should 
not be simply spoken by the lips. It should be 
realized. Everyone should think of the other 
devotee as his prabhu , master. (Lecture on Nectar 
of Devotion, 23 October 1972.) 
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The Pristine Character of 
Jada-Bharat, Part 3 

From the Visnu Purana, Canto 2, Chapters 13 and 14 

Hearing these instructions, the king requested 
Jada-bharat to explain in more detail. With humility, 
the king said to the brahmin Jada-bharat, “0 
lord! The spiritual instructions that you have just 
imparted has caused some confusion to my mental 
disposition. I am confident that the single non-dual 
ingredient beyond material nature which pervades 
all living entities is none other than brahman. 

My mind is eager to know what you just said 
about you not being the carrier of the palanquin and 
about your body being different from yourself. You 
said that the living entities are inclined to perform 
material activity only by the influence of the three 
modes of material nature. So how, then, can I be 
considered the doer? Please tell me, for by listening 
to your talks my mind has become extremely eager 
to inquire about the highest spiritual goals of life. 

0 twice born! I am already en route to meet Kapila 
Muni in order to ask him about benefits that can 
be obtained by souls in the human form of life in 
this material world. However, in the middle of my 
journey, your words have attracted my mind towards 
you for hearing of the absolute truth. 0 twice born! 
This Kapila Muni is none other than the expansion 
of the all-pervading Supreme Lord. In order to rid 
the world of its illusion, he has accepted this form 
on earth. However, by listening to you speak such 
words to me, I feel that the same Lord Kapila has 
appeared in your form for my benefit. Therefore, 0 
twice born! Please tell me what will be to my benefit, 
for you appear to be a great ocean of all sciences.” 

Jada Bharat replied, “0 King! Do you wish to ask 
about material benefits or the absolute truth? 0 
ruler of earth! Material benefits are all devoid of 
spirituality. For the man who worships the demigods 
and desires sons, wealth and resources, the ultimate 
benefit for him are these objects. According to the 
Vedas, performing sacrifices to attain the heavenly 
planets is also the goal of life. However, the real 
welfare of the soul lies in not desiring the fruits 
of such actions. Therefore, 0 King, those who 
practice yoga should meditate on the Supersoul, 
who is beyond the material nature, for meeting the 
Supersoul is the ultimate aim of life. 

There are many so-called goals of life, but they are 
not the ultimate goals. Now listen to me as to what 
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the ultimate goal is. If wealth is the ultimate goal, 
then why is it recommended to give it up in charity 
while performing acts of dharma ? Why is wealth spent 
on obtaining one’s desired goals? Therefore, earning 
wealth cannot be the highest goal of life. 

0 King among men! If obtaining a son is considered 
the goal of life, then that is equally applicable to the 
father, for the father is also a son to another father, 
who is also a son to another father and so on. Thus 
this too is not the goal of life. 

If the attainment of a great kingdom is considered 
the goal of life, sometimes it may be obtained and at 
other times it may be lost. Therefore the goal of life 
will also be transitory. Therefore, this too cannot be 
the ultimate goal. 

One may consider the sacrifices conducted according 
to the Rky Yajus and Sama-veda as the goal of life. Then 
just as an object made out of mud is ultimately mud, 
similarly any sacrifice performed with temporary 
ingredients like wood, ghee, straw, etc., as used in such 
sacrifices, will also lead to temporary fruits. 

Regulated duties devoid of fruitive desires ( [niskama- 
karma ) cannot be the goal of life, for such duties are 
only a means ( sadhana ) and never the goal ( sadhya ). 
Meditating on the difference between the soul and 
other temporary objects also cannot be the goal of 
life, for the ultimate goal has no duality. 

The union of the soul and the Super soul cannot be 
the goal of life, for if they are different then there 
can never be a union, and if they are the same then 
there cannot be any separation. 

Therefore, 0 King, listen from me as to what is 
the ultimate goal of life. The soul is singular, all- 
pervading, equipoised, pure, devoid of material 
qualities, and beyond the scope of material nature. It 
is beyond birth, growth, dwindling, etc., and it is all 
pervading as well as immutable. It is full of knowledge. 
It has never come in contact with any material objects 
and will never come into such contact. That soul, 
although present in the different bodies of animals 
and humans, is essentially one. This special knowledge 
is actually the goal of life. Those who are dualists are 
unable to understand this ultimate goal of life. 

Just as the same wind passes through different holes 
of the flute and produces the seven basic notes of music, 
similarly the same all-pervading soul appears to take on 
many forms [e.g. humans, demigods, etc.]. These different 
forms of the soul have occurred due to differences 
in inclination towards material activity. When these 
designations such as demigod, human, etc., cease to 
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exist, the soul exhibits its pure nature. The domain of the 
material is only as long as ignorance pervades.” 

After this, seeingthatthe king was deep in philosophical 
thought, Jada Bharat narrated to him an ancient history 
regarding the great sage Ribhu and Nidagha to dispel 
his illusion. Thus, on hearing these instructions and 
narrations, the king became liberated in that very life. 
One who listens to this narration faithfully becomes 
eligible to be liberated in all situations. i$ 

— Translated adapted by Hari Parshad Das from the Hindi Translation 
published by Motilal Jalan, Gita Press, Gorakhpur. 

The Qualification to Hear 

Srlmad Bhagavatam 2.8.4 describes: 

smvatah sraddhaya nityam grnatas ca sva-cestitam 
kalena natidlrghena bhagavan visate hrdi 

Persons who hear Srlmad Bhagavatam regularly and 
are always taking the matter very seriously will have 
the Personality of Godhead Sri Krishna manifested in 
their hearts within a short time. 

One may ask, however, “Why is it that some people 
easily understand after hearing something while 
others don’t?” What is the qualification to hear? If 
one contemplates on the matter, one will understand 
that gaining divine knowledge through hearing is 
not a cheap, easy thing. In his Prema-bhakti-candrika 
(2.8), Srila Narottam Das Thakur writes, sunile nd suna 
kana — hearing, but the sound doesn’t enter the ear. 

In this age of instant communication, we expect 
immediate answers to our questions. From nearly 
anywhere in the world we can google from our cell 
phones and in seconds find out whatever facts we 
are interested in. Moreover, there are hundreds of 
translations of vaisnava literatures available today, 
including descriptions of intimate and esoteric 
pastimes of Krishna and the gopls. The temptation is 
there to dive into such literatures, thinking, “Simply 
by reading these books I can gain some entrance 
into the lllas and/or become famous as a learned 
preacher.” However, there is a difference between 
information and realized knowledge. Knowledge 
without realization simply brings pride. 

After the disappearance of Srila Bhaktivinode 
Thakur, his dear son, Srila Saraswati Thakur, saw 
that some persons were trying to gain spiritual 
understanding by empiric reading of the writings of his 
father. To correct their misunderstanding he compiled 
an article entitled, u Thakur Bhaktivinode” which was 
published in the December 1931 issue of the Harmonist 
magazine. The following is a short excerpt: 
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There have, however, already arisen serious 
misunderstandings regarding the proper 
interpretation of the life and teachings of Srila Thakur 
Bhaktivinode. Those who suppose they understand 
the meaning of his message without securing the 
guiding grace of the acarya are disposed to unduly 
favor the methods of empiric study of his writings. 

... It is not empiric wisdom that is the object of quest 
of the devotee. Those who read the scriptures for 
gathering empiric wisdom will be pursuing the 
wild goose chase. There are not a few dupes of their 
empiric scriptural erudition. These dupes have their 
admiring under-dupes. But the mutual admiration 
society of dupes does not escape, by the mere weight 
of their number, the misfortunes due to the deliberate 
pursuit of the wrong course in accordance with the 
suggestions of our lower selves. 

In the Bhagavad-glta y 4.34, Krishna explains to Arjuna 
what is sravana-adhikaray the qualification to hear: 

tad viddhi pranipatena pariprasnena sevaya 
upadeksyanti tejhdnamjhaninas tattva-darsinah 

Just try to learn the truth by approaching a spiritual 
master. Inquire from him submissively and render 
service unto him. The self-realized souls can impart 
knowledge unto you because they have seen the truth. 

Srila Ramanujacharya comments on this verse: 
pranipata-pariprasna-sevadibhir visaddkaramjhanibhyo 
viddhi — “You will learn this divine knowledge from 
wise men by pranipata , offering obeisances to them, 
pariprasna, submissively inquiring from them, and by 
seva — serving them.” These three items are required 
for one to have sravana adhikara y the qualification to 
hear and deeply understand. 

In his Sarartha-varsinl tlka on the same Gita verse, 
Srila Viswanath Chakravarti Thakur offers a similar 
explanation: 

taj-jhana-praptaye prakaram aha tad iti. pranipatena 
jhanopadestari gurau dandavan-namaskarena. bhagavan! kuto 
yam me samsarah? katham nivartisyate? iti pariprasnena ca. 
sevaya tat-paricaryaya ca 

“This verse speaks of the method for attaining divine 
knowledge. It is gained by offering respects, bowing 
down to the guru, and by asking questions such as, ‘0 
master! Why am I in this world of misery? How will I 
be relieved from this world of birth and death?’ That 
knowledge is attained by service to the guru.” 

Knowledge of the spirit soul and the Lord is not the 
same as ordinary mundane knowledge we acquire in 
the university. At the university we master a book, 
but in spiritual life we must serve the book — the 
Bhagavad-glta and Srlmad Bhagavatam are direct 
manifestations of the Lord. In Caitanya-bhagavata 
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Yudhisthir hears from Bhishmadev 


(antya 3.532) Srila Vrindavan Das Thakur has written, 
dux sthane bhagavata-nama suni-matra — there are 
two bhagavataSy the book Bhagavata and the bhakta y 
devotee bhagavata. We serve the book Bhagavata by 
hearing from the bhakta-bhagavata. Krishna tells 
Arjuna in the AdiPurana (quoted in Cc. madhya 11.28): 

ye me bhakta-janah pdrtha na me bhaktas ca tejanah 
mad-bhaktanam caye bhaktas te me bhakta-tama matdh 

“Those who are my direct devotees are actually not my 
devotees, but those who are devotees of my servant 
are factually my devotees.” 

Kuresh, the famous, intimate disciple of Srila 
Ramanujacharya once asked his guru the meaning 
of the well-known Bhagavad-glta verse 18.66: 

sarva-dharman parityajya mam ekam saranam vraja 
aham tvd sarva-papebhyo moksayisyami ma sucah 
“Abandon all varieties of religion and just surrender 
unto me. I will deliver you from all sinful reactions. 
Do not fear.” 
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Ramanuja replied to him, “A person who gives up 
all independent desires and serves his guru absolutely 
for an entire year can fully understand the meaning 
of this verse, and no one else.” 

“But life is so uncertain,” said Kuresh, “How can 
I know whether or not I will live for another year? 
Please bestow your mercy upon me by making the 
meaning of the verse manifest in my heart even now.” 

Ramanuja considered his request for a while and 
then replied, “If you live for one month by begging 
alms from door to door, without knowing where your 
next meal will come from, then you will begin to real¬ 
ize the meaning of full surrender. At that time, I will 
instruct you in all the meanings of this glorious verse.” 

For one month Kuresh lived as his guru had in¬ 
structed. When the month had passed, he gained 
realized knowledge from Ramanuja about the na¬ 
ture of surrender to Krishna. 

We should understand the difference between infor¬ 
mation collection and gaining realized knowledge. The 
latter only comes through offering respect, submissive 
inquiries, and rendering service to a devotee and not 
by mere reading. Srila Prabhupada once described: 

Just like some rascals say, “What is the use of ac¬ 
cepting a guru?” Of course, they have got very bad 
experience. ...It is not that, “If I like I can go to a 
guru, and if I don’t like I can study books at home 
and learn everything.” No, that is not possible. 

It is practical. Just like if you purchase a medical 
book, study at home, and then begin to practice, 
you will be called a quack. The government will 
not recognize you. ...Similarly, someone may say, 

“I have read Bhagavad-glta a hundred times.” 
But if you ask him what is Krishna he cannot say 
because he has not approached the acarya. This is 
the difficulty. He might have read Bhagavad-glta 
a thousand times but he will not understand a 
single word because he has not approached. (From 
a lecture in Mumbai on 5 October 1973.) — MD V 
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Children and Discipline 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

Regarding your question: Should force be used on 
children? No, there shall be no forcing the children 
to do anything. Child should not be forced. This is all 
nonsense. Who has devised these things? If we want 
them to become great devotees, then we must educate 
the children with love, not in a negative way. Of course, 
if they become naughty we may show the stick but we 
should never use it. Child is nonsense, so you can trick 
him to obey you by making some little story and the 
child will become cheated in the proper behavior. But 
never apply force, especially to his chanting and other 
matters of spiritual training. That will spoil him and in 
the future he will not like to do it if he is forced. (Letter 
to Brahmanya Tirtha, 10 December 1972) 

A Cottage in the City 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

From the letter I received yesterday I came to know 
that a devotee has resolved to put impediments on 
the path of glorifying Lord Hari in Madras by building 
and then living in a cottage with a desire to make 
advancement in his bhajana. ... I am not in favor of 
sannyasls constructing cottages within the city and living 
there. This kind of life could be better accomplished 
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inside the caves of the Himalaya Mountains. Such a 
performance of bhajana could be performed while living 
as trees, like the twin yamalarjuna trees. 

To glorify Lord Hari is the only goal of the human 
form of life. It awards one the opportunity to perfect his 
life. There is no need to lead an idle life on the pretext 
of solitary worship, or to invite unnecessary poverty 
on the pretext of possessing no material assets. These 
put obstacles on the path of glorifying Lord Hari. You 
should immediately stop your plan to live in a cottage, 
and instead engage fully for the pleasure of Krishna 
by preaching the glories of guru and Gauranga while 
practicing detachment internally as mentioned in 
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books like Prdrthana and Prema-bhakti-candrika (in other 
words, not by making a show ofbhajana in public), and 
by mentally accepting statements like: 

sada-rasa bhojana dure parihari 
kabe braje magiya khaiba madhukari 

When I give up the desire to enjoy the six kinds of 
food and thus fill my belly by begging alms door to 
door, then the worship of Hari and the achievement 
of Mahaprabhu’s mercy can be accomplished. (Srila 
Narottam Das Thakur’s Prdrthana 9.29.3) 

Even while riding on the motorcar of the Madras 
Gaudlya Matha, the principle and guise of a sincere 
beggar can be maintained. There is no need to 
externally display artificial renunciation or luxury 
by imitating the sahajiyas. Renunciation is a state of 
the heart. There is a gulf of difference between the 
considerations of those who misuse renunciation 
and that of the followers of King Janak and Raya 
Ramananda. Taking advantage of, and imitating, 
King Janak or Raya Ramananda, and thus acting 
like Ravana, is not internal renunciation, or 
yukta-vairagya. When duplicity enters one’s heart 
and is externally displayed [in the form of false 
renunciation], no one can achieve their true welfare. 

You don’t have to minimize the Supreme Lord 
and the execution of his devotional service. Not 
understanding this, many people have been misled 
and have simply learned how to become lazy. 

— Patramrta, Nectar from the Letters , Translated by 
Bhumipati Dasa; Published by Isvara Dasa. Touchstone 
Media, Kolkata. 2012. 

Bhakti and the Sanskrit Alphabet 

Sri Srimad Gour Govinda Swami Maharaja 

If you tread this path of devotional service, bhakti- 
patha y you will achieve a-pa-varga , the spiritual world. 
If you are only a passive listener you cannot tread 
this path. If you don’t have full confidence on what 
sadhu and Krishna say, if you don’t cultivate their 
instructions in your life, then you cannot tread this 
path of a-pa-varga. Instead of treading the path of 
a-pa-varga you’ll tread the path of pa-varga. Srila 
Prabhupada has explained what is pa-varga. It is 
described in the books of Sanskrit grammar — pa, 
pha, ba, bha, ma y these five alphabets are known as 
pa-varga. Those who are literature students, who 
study Sanskrit grammar, they can understand, are 
the five groups of Sanskrit alphabet. 


One part of the Sanskrit alphabet is divided into 
different vargas y categories of five letters, and 
they are named according to the first letter of the 
category. Ka-varga y ca-varga y ta-varga, ta-varga and 
pa-varga. The category pa-varga consists of the five 
letters pa, pha, ha, bha, and ma. Now, in philosophy, 
these five letters are taken to signify a path: 

‘Pa’ is taken to stand for parisrama y hard labor — 
gardabhera mata ami kari parisrama — those on the path 
of pa-varga toil like an ass. Then pha’. From such hard 
toil, phena y foam, will come out from your mouth. 
Then comes ‘ba’, which stands for bisada, lamentation, 
disappointment and pessimism. Following that is 
‘bha’, which stands for bhay a, fear. In this world there 
is fear at every moment. “Oh, there is war declared 
now! What shall we do? Now we’ll die! Everything will 
be destroyed.” The last letter, ‘ma’, stands for mrtyu, 
death. These five alphabets are pa-varga. 

Those who do not tread the path of hard labor, foam 
coming from the mouth, lamentation, fear, leading 
ultimately only to death are said to treading the path 
of‘a-pa-varga’. Kapila Muni says, asv apavarga-vartmani 

— you should tread the path of a-pa-varga, the path 
of liberation, the path of devotional service ( Srimad 
Bhagavatam 3.25.25). Then, sraddha ratir bhaktir 
anukramisyati — gradually you’ll develop sraddha , 
faith; rati, taste; and ultimately pure bhakti. 

— From a lecture on Nectar of Instruction text 3. Bhubaneswar, 
15 January 1991 

The Importance of Vaishnava Seva 

A Story from South India 

Obtaining the mercy of a pure devotee is an 
absolute necessity for those who aspire for the service 
and association of the Supreme Lord in the spiritual 
world. Srila Krishnadas Kaviraj Goswami writes in 
madhya-lila 22.51 of Caitanya-caritamrta: 

mahat-krpa vina kona karme ‘bhakti nay a 
krsna-bhakti dure rahu , samsara nahe ksaya 

Unless one is favored by a pure devotee, one cannot 
attain the platform of devotional service. To say 
nothing of krsna-bhakti , one cannot even be relieved 
from the bondage of material existence. 

There is a story in the life of the great devotee 
Kanchipurna that nicely illustrates this principle. 
Kanchipurna was one of the five disciples initiated 
by Srila Yamunacharya whom the members of the Sri 
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Sampradaya consider to be his most intimate followers. 
Although born in a sudra family, Kanchipurna was 
famous throughout South India as a great vaisnava. 
He resided in the city of Kanchipuram, where he daily 
offered the service of fanning the famous deity of Lord 
Vishnu known as Sri Varadaraj Swami. 

Kanchipurna’s simplicity and devotion endeared 
him to Lord Varadaraj, so much so that the two of 
them began having daily conversations. Some of the 
local people found out about this and individuals began 
approaching Kanchipurna, requesting him to convey 
questions on their behalf to the Lord. Varadaraj Swami 
would reply and then Kanchipurna would relate the 
answer back to the questioner. One day someone 
asked if they would go to Vaikuntha at the end of their 
life. Lord Varadaraj confirmed that after leaving his 
present body, that devotee would go to Vaikuntha. 

The desire arose in Kanchipurna’s heart to know 
if he were going to go to Vaikuntha after his present 
life. However, he was too shy to ask about himself. 
The Lord knew the heart of his dear devotee, and a 
few days later, Varadaraj Swami asked Kanchipurna, 
“Is there anything that you want to ask me?” 

“No, no. I have no question”, replied Kanchipurna. 

The Lord then insisted, “Kanchipurna, is there 
nothing that you want to ask me?” 

Finally, Kanchipurna revealed his heart. “My dear 
Lord, when will I go to Vaikuntha?” 

Varadaraj Swami cast a loving glance on his 
devotee, and said, “Kanchipurna, you are my dear 
servant. I love you, but you will not go to Vaikuntha 
after this life. Although you have served me with 
great devotion, you have never served my devotee. 
Unless someone serves one of my devotees they 
cannot enter into my abode.” 

Hearing the Lord’s words, Kanchipurna stood there 
for a moment, and then, without saying a word, he 
suddenly put the fan down on the altar and left. 

Kanchipurna went searching for a devotee whom 
he could serve. 

Being famous all over South India, it was not easy 
for Kanchipurna to find a devotee willing to accept 
his service. Although he tried and tried, no one would 
allow him to serve. Rather, everyone he approached 
said, “No! No! No! You are a great devotee. Lord 
Varadaraj personally talks to you! I cannot allow you 
to serve me. I’ll go to hell!” 
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Finally, Kanchipurna took off his saffron cloth. 
Donning some white dress, he went to the home of 
one of his godbrothers disguised as a cowherd man. 
For six months he rendered service to that devotee’s 
cows, always being careful to hide his face. After a 
short time his godbrother noted his devoted service 
and developed great affection for the mysterious 
cowherd man who was taking such good care of 
his cows and asking for nothing in exchange. He 
began addressing the cowherd as “My boy, my boy!” 
However, the mysterious cowherd would neither 
speak nor allow anyone to get too close to him. Hence 
no one knew his real identity. 

One day, Kanchipurna got wet. Having only one 
set of white cloth, he went back to his small room to 
change into his saffron-colored clothes. At that time 
his godbrother happened to see him and realized who 
he actually was. “Kanchipurna! It’s you! What are you 
doing? You will destroy me! I cannot allow you to render 
service to me. Rather, it is I who should serve you!” 

Kanchipurna then returned to the temple of 
Lord Varadaraj. Seeing his dear devotee entering 
the temple, the Lord smiled upon him and said, 
“Kanchipurna, for six months you did menial service 
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Inner doors to the deity chamber at the Varadaraj temple in Kanchipuram 


for one of my devotees. Now at the end of this life 
you can come to my abode.” 
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The Lord has reserved the right to only allow 
those persons entrance into his abode who have 
served one of his dear devotees. In antya 6.97 of his 
Sri Caitanya-bhagavata , Srila Vrindavan Das Thakur 
quotes from the Varaha Parana: 

siddhir bhavati va neti samsayo cyuta sevinam 
nihsamsayas tu tad bhakti paricaryaratatmanam 

One may doubt whether the servant of the Supreme 
Personality of Godhead will attain perfection, 
but there is absolutely no doubt that those who 
are attached to serving his devotees will attain 
perfection, [in Srila Bhaktisiddhanta Saraswati 
Prabhupada’s purport to Caitanya-bhagavata, adi 1.10, 
this is cited as being from Sandilya-smrti.] 

A similar statement is made by His Divine Grace A. 
C. Bhaktivedanta Swami Prabhupada in his purport 
to Srfmad Bhagavatam 4.21.39: 

Srila Narottam Das Thakur sings, chadiya vaisnava- 
seva nistdra payeche keba y which means that unless 
one serves the vaisnavas and brahmanas , one cannot 
get liberation from the material clutches. 

— Rambhakta Das and MD 
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The Appearance of Lord Narasimha 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

This Narasimhadev feature was specifically adopted 
for Hiranyakashipu. The powerful Hiranyakashipu 
took a benediction from Lord Brahma that no god or 
demigod can kill him, no man can kill him, no animal 
can kill him, and so on. Indirectly he made a plan 
that nobody could kill him. First of all he wanted to 
become immortal, but Lord Brahma said, “I am not 
immortal, so how can I give you the benediction of 
becoming immortal? That is not possible.” Raksasas , 
demons, are very intelligent — but for sinful activities. 
That is the feature of the raksasa. So Hiranyakasipu 
planned, “Indirectly I shall take a benediction from 
Lord Brahma in such a way that Til be immortal.” 

In order to keep Brahma’s promise, Narayan 
appeared as Narasimhadeva — half lion and half man. 
Even Lakshmi had previously not seen such a feature 
of the Lord. This Narayan, Krishna, is all-powerful. He 
can assume any form. Although Lakshmi is associated 
with Narayan, she had previously never seen such 
a wonderful feature of Narayan. So she was fearful. 
“Maybe he’s a different person!” Lakshmi is the most 
chaste wife, so how she can mix with a different person? 
Therefore she was doubtful. Although she is supposed 
to know everything, still, she was thinking, “He may 
not be my husband.” This is the ideal standard of 
chastity. (From a lecture in Mayapur, 12 February 1977.) 

Lord Narasimha appeared for two purposes— to kill 
Hiranyakashipu and to give protection to Prahlad. 
Prahlad Maharaja said, “Actually your appearance, 
your incarnation, is meant for these devotees, 
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these demigods.” Demigod means devotee. There are 
two classes of men in the world. One class is demigod. 
Who are demigods? Those who are vaisnavas , they 
are demigods. Demigod does not mean something 
extraordinary. Anyone who is a vaisnava, a devotee of 
the Supreme Lord, is a demigod. That is the statement 
of Vedic literature — visnu-bhakto bhaved daivah. Daiva 
means devata, demigod. Asuras tad-viparyayah — and 
those who are atheistic demons, they are just the 
opposite. They are never devotees. So there are two 
classes of men in this world. Sometimes the number 
of devotees is more or less, but in this material world 
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the proportion of the demigods, vaisnavas , is never 
greater. They are always fewer. You cannot expect 
that the whole population of the world will become 
vaisnavas. That is not possible. Mostly they are 
demons, atheistic. So Prahlad Maharaja first of all 
appealed to the Lord, “My dear Lord Narasimhadev, 
your appearance is for their protection. Now you 
have killed the demon, my father. Now your business 
is finished. Now you become pacified, satisfied, 
because you have no other cause for being angry.” 

Narasimhadev was groaning in anger, and the 
demigods were afraid to approach him, so Prahlad 
Maharaja first appealed to him, “My dear Lord, there 
is no need of any more groaning. Y ou become satisfied 
because your appearance is for the protection of these 
demigods. They are not disturbing to you.” In this way 
he began his prayers, in a very nice, simple, childlike 
way. There was no vedanta philosophy. Just the simple 
truth. (From a lecture in Hawaii, 24 March 1969.) 

Lord Brahma explains the 
Narasimha Mantra 

From the Nrsimha-purva-tapam 
Upanisad, Section 2 

Once, all the demigods, feeling afraid of death, sins, 
and material existence, went to Lord Brahma. Lord 
Brahma then instructed them in the king of all mantras 
— the Narasimha-anustubha mantra, by which they 
could conquer over all these fears. The mantra was: 
om 

ugram viram maha-visnum 
jvalantam sarvato-mukham 
nrsimham bhisanam bhadram 
mrtyu-mrtyum namamy aham 

“To the fierce (ugram) brave (viram) Lord Mahavishnu; 
to the all-illuminated one ( jvalantam ); to he who is 
omnipresent ( sarvato-mukham ); to Lord Narasimha 
who is terrible in appearance (bhisanam), yet gentle 
(bhadram); to the death of death personified (mrtyu- 
mrtyum), I offer my obeisances.” 

Therefore, one who is afraid of death, sins, or material 
existence should take shelter in this mantra. One who 
takes shelter in this mantra conquers these three. 

This mantra begins with the pranava (om, or a-u-m), 
in which the first syllable is ‘a’. This syllable has the 
earth as its presiding planetary system, the Rg-veda 
as its presiding Veda, Lord Brahma as its presiding 
deity, the eight Vasus as its presiding associates, 
the Gayatri as its presiding metrical structure, and 
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the Garhapatya as its presiding fire. All these are 
contained within the first syllable ‘a’. This syllable 
represents the first quarter of the mantra. 

The second syllable is ‘u’. Its presiding planetary 
system is space, its presiding deity is Lord Vishnu, 
its presiding associates are the eleven Rudras, its 
presiding Veda is the Yajur-veda along with all its 
verses, its presiding metrical structure is the tristup, 
and its presiding fire is known as Dakshin. This 
syllable represents the second quarter of the mantra. 

The third syllable is ‘m’, which has the heavenly 
planets as its presiding planetary system, the Sama- 
veda as its presiding Veda, Lord Rudra as its presiding 
deity, the twelve Adityas as its presiding associates, 
the Jagati as its presiding metrical structure, 
and Ahavaniya as its presiding fire. This syllable 
represents the third quarter of the mantra. 

The prolonged resounding ‘m’ which one hears 
at the end of the ‘om’ is the remaining half syllable, 
which has Soma as its presiding planet, the Supreme 
Brahman (Lord Krishna) as its presiding deity, the 
forty-nine Maruts as its presiding associates, the 
Atharva- Veda as its presiding Veda, the Virat as its 
presiding metrical structure, the Samvartaka as 
its presiding fire, and only one presiding sage — 
Brahma. This extremely effulgent final syllable is a 
representation of the supreme Brahman and is the 
fourth quarter of the great mantra described above. 

The mantra described above has a total of 32 
syllables, with eight syllables in every quarter. The 
meter is known as anustup. The creation as well as the 
destruction of this world happens through this meter. 
Thus the total number of limbs of this mantra are five 
(om is the first limb and each quarter of the mantra 
is one limb). These five can be placed on five human 
body parts as follows: The first limb (om) should be 
placed on the heart (by touching it with the right hand) 
and thereafter one should recite u hrdayaya namah”. 
Similarly, the second limb (the first quarter of the 
mantra) should be placed on the forehead and then one 
should recite u sirase svaha\ The third limb (the second 
quarter of the mantra) should be placed on one’s tuft 
(sikha) and thereafter one should recite “sikhayaivasat”; 
the fourth limb (the third quarter of the mantra) should 
be placed on the shoulders and one should then recite 
u kavacaya hum . The final limb (the fourth quarter of 
the mantra) should be placed on one’s head and then 
one should recite “ astray a phat ”. In this way one should 
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Lord Nrsimhadev killing the demon Hiranyakasipu 


apply the mantra on one’s body Just as all the planetary 
systems are related to each other in an orderly fashion, 
so are the various limbs of this mantra. 

Orh contains everything, and, therefore, sages realized 
in the absolute truth teach one to add orh at the beginning 
and end of every syllable of this mantra while applying it. 

In this way, there are eleven words in this anustup 
mantra. The entire world has been created and gets 
destroyed by this anustup mantra. One who knows 
this attains immortality. 

When the demigods asked about the meanings of the 
individual words, Lord Brahma replied, “The Lord is 
known as ugram because by his potency he elevates and 
expands the creation of all the planets, demigods and 
living entities, and by that very potency he maintains 
and dissolves everything. In this way he performs a 
great favor for everyone. The Rg-veda instructs us to 
worship the same Lord who is situated in our heart. 
Although he has assumed a terrible form of Narasimha, 
he is not terrible at all. He performs favors for one and 
all, he elevates the devotees and punishes the demons. 
For that purpose he is known as ugra." 

Lord Brahma further explained that he is known 
as vvram because by his potency he playfully creates, 
maintains and dissolves all the planets, demigods and 
living entities. The Rg-veda says that the Lord is brave 
(vfra), expert in his tasks such as performance of yajna, 
and he is the one who desires to create the demigods. 


Then Lord Brahma explained that the Lord is known 
as maha-visnum because he is equally manifest within 
all the living entities, the demigods and the planets. 
Just as fat is inherently manifest everywhere within 
flesh, similarly the Lord resides completely in each 
and every part of the universe. Therefore, the universe 
dissolves into his body completely at the time of 
destruction. This is described in the Rg-veda as follows, 
“The maintainer of all living entities has no equal and is 
equally manifest everywhere in his complete form full 
of sixteen opulences. Thus he is known as maha-visnu\ 

Thereafter, Lord Brahma explained that he is known as 
jvalantam, effulgent, because he illuminates all the living 
entities, demigods, etc., and he simultaneously stays 
fully illuminated at all times. All the sources of light in 
this world are illuminated by him. Therefore the Rg-veda 
says, “He alone in the form of savita, the deity of solar 
effulgence, illuminates himself and others. He creates 
heat in himself and in others. He is effulgent himself 
and makes others effulgent. He appears decorated with 
this brilliance and decorates others. Thus he is jvalanta. 11 

Then Lord Brahma explained that he is known as 
sarvato-mukham, having faces everywhere, because 
by his potency he sees, listens, and recognizes all 
living entities from all angles everywhere. Although 
he moves from all directions to all directions, he stays 
equally manifest everywhere. The Rg-veda says in 
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this regard, “That Supreme Lord who was initially a 
single entity, expanded within the universe and is the 
cause of the creation, maintenance and destruction 
of the universe. Thus he is known as sarvato-mukha” 
Then Lord Brahma explained why he is known as 
nrsimham. Among all living entities, the human ( nara ) 
is the best. And among all animals, the lion ( simha ) is 
the best. Thus the Lord is the best of all the worlds, 
and his eternal, indestructible form is supremely 
auspicious for all living entities. The Vedas say, “That 
Lord assumes the form of a lion and is worshiped by 
his devotees. Although fearsome, he is gentle for his 
devotees. He wanders everywhere on the earth and 
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he resides everywhere, including in the voices of his 
devotees. Thus he is nara-simha” 

Then Lord Brahma said that he is known as 
bhisanam, terrible, because although all living 
entities become fearful on seeing his form, he fears 
no one. The Vedas testify to this fact when they 
say, “Out of fear of him the wind blows, the sun 
gives light, the fire-god and Indra perform their 
prescribed duties, and out of fear of him the Lord 
of death remains active. Therefore he is bhlsana” 

Then Lord Brahma explained that he is known as 
bhadram , auspicious, because he is self-effulgent and 
he illuminates the entire universe by that effulgence. 
He is decorated and he decorates the entire world by 
his presence. The Vedas say, “0 Lord! May we always 
hear noble ideas! May we always see noble visions! 
May we be nourished to worship you for a full period 
of life! May we serve you in this way!” 

Thereafter Lord Brahma explained that he is known 
as mrtyu-mrtyum, death of death, because when he 
is remembered by his devotees, at that time by his 
potency he destroys the timely and untimely death 
of his devotees. The Vedas say, “He who bestows all 
strength, he who is worshiped by the entire world, he 
whom the demigods follow obediently, and he who 
gives immortality to the sheltered and death to the non- 
sheltered, for him, mrtyu-mrtyu, we offer our oblations.” 

Thereafter Lord Brahma explained that the term 
namami, I worship, is used in the mantra because all 
the demigods, learned souls, and aspirants of liberation 
worship him. The Vedas say, “He whom Lord Brahma 
worships, he who is the shelter of all the Vedas and 
Lord Brahma, he who is the worshipable deity of Indra, 
Varuna, Mitra, Aryama and the other demigods, may 
he accept our humble obeisances (namami)” 

Finally, Lord Brahma explained as follows, “The 
term l aham\ I, is used in the mantra because I, Brahma, 
was the first one to receive it. I was born even before 
the Vedas manifested. I am the one who caused the 
demigods to attain immortality by producing the divine 
nectar. I am present within all food-grains. I am the one 
who empowers all the luminaries within this material 
world. I eat as my foodstuff those who eat foodstuffs 
without offering them. It is I, Brahma, who received 
the mantra, and therefore the term aham is used in it.” 

In this way, the mantra was explained by Lord 
Brahma to the demigods. 

— Translated by Hari Parshad Das from the Nrsimha- 
purvottara-tdpaniya Upanisat , edited by Vinayak Ganesh Apte, 
published by Ananda Ashram Printing Press. Pune. 1929. 
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Perfecting the Mantra 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

The etymological alphabets are surcharged 
with spiritual potency. All mantras indicating the 
transcendental holy name of God are to be understood 
in that way. When we chant the mantras as they 
were presented by authorities, the process helps 
communication with the Personality of Godhead 
by sound waves. The powerful mantras have such 
potency if they are sounded properly. By chanting 
mantras one can spiritualize ones existence, just 
like heat can expand a spherical object. Mantra-siddhi 
means complete liberation. There is no difference 
between the holy name and mantra. 4 Man 1 means 
mind and l tra means deliverance. That which delivers 
one from mental speculation is called mantra. Mantra- 
siddhi means to transcend the gross and subtle mental 
plane. (Letter to Padampatji, 7 May 1957.) 

Persons who want to gain some advantage 
through acquiring a cheap reputation imitate great 
personalities like Haridas Thakur, who was chanting 
300,000 holy names daily. By such solitary chanting 
he got so much spiritual power that he was able to 
convert a harlot into a great devotee, whereas an 
ordinary person falls easily to such allurement. One 
should not imitate such great personalities but should 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


try to see how that personality has developed such 
taste that he can remain alone simply engaged in 
chanting. If one can remain alone simply chanting, 
that is very good. But it is very difficult also. For a 
conditioned soul it is very difficult to concentrate 
the mind fully on chanting. Better to be engaged in 
preaching work and that will make one gradually 
successful. When we are actually engaged in 
preaching work then we gradually acquire spiritual 
strength. (Letter to Sivananda, 11 November 1968.) 

There is no requirement that japa should be done 
silently and chanting should be done differently. 
Loudly or silently, everything is all right. There is 
no such restriction. The only thing is that we should 
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chant very attentively, hearing the vibration very 
distinctly. (Letter to Satsvarupa, 8 March 1969.) 

Generally it is the process to simply chant and 
hear, but if Krishna’s Ilia comes into remembrance, 
that is very good. It should come automatically. Not 
that you are remembering it artificially. (Letter to 
Prahladananda, 17 June 1971.) 

Even when you are walking you can softly chant 
“Hare Krishna, Hare Krishna...” or even when you are 
on the bus going somewhere you can chant. When you 
are working with your hands you can chant and when 
you are resting or going to take rest you can chant. Even 
in your toilet room while taking bath you can chant. 
In this way there is no limitation or restriction for 
chanting this holy name of God, Krishna, and his energy, 
Hara. In doing this business there is no loss, but there 
is very great gain which is transcendental realization. 
(Letter to Sriman Minoru and Kenji, 22 April 1970.) It 

Meeting a Guru 

Sri Srimad Gour Govinda Swami Maharaja 

Guru is the spiritual master, the representative of 
Krishna. He is a very dear devotee of Krishna, who is 
caitya-guru y seated in the heart as the supersoul. The 
spiritual master is always there. Don’t think that he 
is not physically present, that he is not there. He is 
there. He is always there. If you have developed love 
for the spiritual master, if you have developed that 
eye, then you can see him, you can talk to him. And 
he is also present in the form of books, vani-rupa; his 
instructions are there. 

The Katha Upanisad (1.2.23) states: 

nayam atma pravacanena labhyo 
na medhaya na bahudha srutena 
yam evaisa vrnute tena labhyas 
tasyaisa atma vivrnute tanum svam 

You cannot understand the absolute truth through 
your own mundane scholarship, your own mundane 
intelligence, medhaya. Nor can you understand it by 
listening to many lectures by karmis y jhams y and yogis. 
Those who are not devotees, who never come under a 
bona fide disciplic succession, cannot know it. 

Then how can you know? Katha Upanisad says ,yam 
evaisa vrnute tena labhyas tasyaisa atma vivrnute tanum 
svam. Atma here means paramatma, the supersoul 
who is seated in everyone’s heart. Assuming a body, 
he personally comes as spiritual master to teach 
paramatma-tattva. He is caitya-guru. Unless he speaks, 
you cannot understand. 





Sri Srimad Gour Govinda Swami Maharaja 


Where does he appear? Who meets him? 
That is another question. When an individual 
person is very, very inquisitive, very eager to 
understand all these things, the paramatma knows, 
“Oh, now he is very eager to understand me. I must 
help him.” 

So he comes, assuming the body of guru. Caitanya- 
caritamrta (madhya 19.151) states: 

brahmanda bhramite kona bhagyavanjiva 
guru-krsna-prasade pay a bhakti-lata-bija 

After wandering through so many planetary 
systems, undergoing so many species of life, such 
a person who meets a bona fide spiritual master is 
most fortunate, bhagyavan. It is Krishna’s mercy, krsna 
krpate guru mile guru krpate krsna mile — By Krishna’s 
mercy you get a bona fide spiritual master, and by 
the mercy of the spiritual master you get Krishna. 
Paramatma arranges that meeting. So we must be very 
eager, very inquisitive, as Dhruva Maharaja was, to 
get the Lord. Paramatma arranged for Narada Muni to 
appear before him. “All right, he is very eager now. 
You go and show him the path, help him.” it 

— My Revered Spiritual Master , Chapter 3. Gopal Jiu Publications. 2010. 
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Srimati Radharani in Sri Vaishnavism 

From Sri Vedanta Deshika’s composition 
Named Yadavabhyudaya 

nirapeksa ivaisa nilayd 
rasikah palikaya sa-radhaya 
prthag atra kim etad ucyate 
kuhakah kascid asau kulasya nah 

Commentary by Sri Appayya Dikshit: nirapeksa iti 
arasika nvrasa-hrdaya esa krsna. nilaya sa-radhaya radhaya 
sahitaya palikaya ca nirapeksa iva apeksyata ity apeksa. 
karmany apratyaya... apeksanlya-krtya-rahita evety arthah. 
Ivakaro vadharane. niladayo gopikavisesah. atra gopikasu 
prthak mladika pratyekam udahrtya. kim etad ucyate? asau 
krsna? na asmakam kulasyaiva kascit kuhako vahcakah. 

Translation (according to the commentary): 
Krishna behaves in an unexpectedly distant, 
emotionless manner with Nila, Palika and Radha. They 
then ask the other gopis, “Is this our Krishna?” and they 
reply, “No. He doesn’t seem to be from our group. He 
seems to be a cheater.” (Canto 9, verse 90.) '1t~ 

— Translated by Hari Parshad Das from the Yadavabhyudaya with the 
commentary of Appayya Dikshita, Volume III. Sri Vani Vilas Press, 
Sri Rangam. 1924. 
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Without Gauranga 

The medieval poet Premananda Das 

re mana! sacira nandana vine (dhru) 

prema boli nama ati adabhuta sruta haite kara kane? 

0 mind! Without the son of Mother Saci, who would 
have made us hear the loving chant of the wonderful 
holy names in our ears? 

sri-krsna namera saguna mahima kebajanaita dr a 
vrnda vipinera maha-madhurima asvada ha-ita kara 

[Without him], how would the qualities and glories 
of the name of Lord Krishna be known? How would 
the great sweetness of the forest known as Sri 
Vrindavan be experienced? 

kebajanaita radhara madhurya rasayasah camatkara 
tahra anubhava, sattvika vikara gocara chila va kara 


[Without him], how would the conjugal love 
of Srimati Radharani and the astonishing rasa 












Unknown artist, c. 1865 
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experienced by her be known? How would her loving 
feelings and ecstasies be otherwise known? 


vrajeye vilasa, rasa maha-rasa prema parakiya tattva 
gopira mahima vyabhicari sima kara avagati chila eta 

[Without him] how would the great rasa in Vraja 
and the mood of conjugal love, especially the feelings 
of parakiya be known? How would the glories of the 
gopis and the limits of their ecstasies be known? 

dhanya kali dhanya, nitai caitanya parama karuna kari 
veda-vidhi agocara, premera vikdra prakasejagata bhari 
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Glorious indeed is this kali-yuga y for Lord Nitai and 
Chaitanya have manifested immense mercy and 
illuminated the path of prema or love of God in this world, 
a path which is unreachable even through the Vedas. 

uttama adhama kichu na vachilayaciha dileka kola 
kahe premananda emana gaurahge antare dhari de dola 

Never discriminating who is elevated or who is 
fallen, Lord Gauranga lovingly embraces one and all. 
The poet Premananda Das says, “Hold tightly to that 
Gauranga in the innermost core of your heart and 
sway back and forth in ecstasy.” It 

— Translated by Hari Parshad Das from Premananda Dasa viracita 
Manah-siksa. Edited and Published by Din Sri Jagadbandhu 
Bhadra. Unknown Date. 

Material Benefits from Bhakti 

Srila Rupa Goswami’s 
Bhakti-rasamrta-sindhu 1.2.245 

kesancit kvacid anganamyat ksudram sruyate phalam 
bahir-mukha-pravrttyaitat kintu mukhyam phalam ratih 

“[The various puranas and other scriptures say that] 
certain limbs of bhakti reward one with great material 
benefits. These promises of meager material rewards 
to be earned by the practice of such activities are 
given only for inspiring the non-serious candidates 
to perform them. The main fruit of these activities, 
however, is rati , deep attraction to Lord Krishna.” it 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira. 
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Reading Other Books 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

So far as reading is concerned, you may read any 
one of the books you have mentioned — Introduction 
to Srimad Bhagavatam, Professor SanyaPs book, Srila 
Bhaktivinoda’s book Sri Caitanya Mahaprabhu — Life and 
Precepts , or English translations of Sri Caitanya-caritdmrta. 
The best thing is to take any one of the above mentioned 
books and finish it from beginning to end. If you can do 
that with Srila Bhaktivinode’s book, that would be very 
nice. (Letter to Mahapurush, 7 March 1968.) 

There is even archaeological evidence of Vyasadev 
which was recently propoundedby one Dr. Chakravarti. 
I personally saw this in a monthly magazine of Calcutta 
of the name “Mother” in which I was giving my 
articles. If you like, you can inquire from them or such 
institutes as Chaitanya Research Institute, started by 
my god-brother Tirtha Maharaja. That is not a very 
difficult task. (Letter to Janardan, 2 March 1969.) 

Regarding the Susruta-samhita ., I have no information 
about this. Susruta-samhita is a big book of medical 
science. It cannot be understood by ordinary 
laymen. I do not know why you bother about this, 
but if somebody helps you from this book, I have no 
objection. (Letter to Arundhati, 1 April 1970.) 

Gopal Krishna informed me that you plan to build the 
temple in Nellore with the help of local life members. 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

This is a very good idea. You may construct a library 
and a meditation hall to please the donors, but as far as 
possible the library should carry our books and books 
of other vaisnava dcdryas. In the meditation hall you 
may put pictures of Krishna on all four sides. (Letter 
to Mahamsa Swami, 17 August 1975.) 

There is no need of studying Manu. Don’t divert your 
attention in that way. We have got so many books. Those 
you should study. (Letter to Nayanabhiram, 30 April 1971.) 

We have no business with Tagore’s Gitanjali. We are 
simply interested in spreading Krishna’s Gita. When the 
greatestauthor,Krishna,is there,thereisnoneedofbringing 
smaller authors. When there is the brightest sunshine, 
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there is no need of bringing small lamps. When there is 
the brightest moonshine, there is no need of bringing 
glowworms. This is our principle. If you want to write 
something, read our Bhagavad-glta As It Is carefully and 
write something simple to benefit the common people. 
(Letter to S.N. Sharma, 9 November 1976.) fjf- 

King Panduvijay, Jagannath, 

And the Pandas 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

There was a powerful king named Pandyavijay, or 
Panduvijay, ruling Pandya-desh. He was born around 
300 B.C. Pandya-desh was an ancient kingdom situated 
on the shore of the ocean in South India, forming the 
southernmost part of ancient Dravida. Although he 
was the king, Panduvijay steadily engaged himself 
in the worship of Lord Vishnu and the vaisnavas. His 
reign began about 300 years after the appearance of 
Lord Buddha. At the time of King Panduvijay, vaisnava- 
dharma had almost been forgotten due to the vigorous 
preaching of the Buddhists. 

Powerful king Panduvijay drove the practice 
of Buddhism out of Pandya-desh because he was 
very eager to re-establish eternal vaisnava-dharma 
throughout his kingdom. King Panduvijay’s priest 
was a great devotee and staunch worshiper of Lord 
Vishnu named Sri Deveshwar. This devotee advised 
his vaisnava king on a great variety of subjects. Being 
advised by Deveshwar, the king of Pandya-desh 
converted the people throughout his entire kingdom 
into devotees of Lord Vishnu. With the help of 
Deveshwar and his son, King Panduvijay delivered the 
deities of Lordjagannath, Baladev and Subhadra from 
the clutches of the Buddhists, who claimed that they 
were actually deities of Buddha, Dharma and Sangha. 

The king placed these deities on a chariot and 
took them to Sundarachal, and later they were re¬ 
established in the temple at Sri Nilachal. Even today, 
when Lordjagannath, Balaram and Subhadra climb 
upon their chariots at the time of ratha-yatra , this is 
known as Pahandi or Panduvijay a after King Panduvijay. 
When Lord Jagannath returns from Sundarachal to 
Nilachal, this is called punar-yatra. Indeed, the present 
worshipers of Lordjagannath are known as panda or 
the priests of Panduvijay. Deveshwar tried his best to 
free the people from the misconceptions preached by 
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the followers of Lord Buddha, and he reinstated the 
worship of Lord Purushottam at Nilachal according to 
the prescribed rules and regulations. it 

— The Life and Teachings of the Four Acaryas. Translated by Bhumipati 
Das. Edited by Purnaprajna Das. Presented by Laxman Das and 
Sanmohini Devi Dasi. Jai Nitai Press. Vrindavan. 2007. 

Various Grades of Bhakti 

Naradiya Purana 1.15.38-51 

visnau samarpitam sarvam sattvikam saphalam bhavet 
hari-bhakti para nfndrh sarva-papa-pranasinl 

[Lord Vishnu, incarnated as Dharma, religiosity 
personified, said to the sagacious king Bhagirath:] 
Everything dedicated to Lord Vishnu attains success 
and goodness. It is transcendental devotion to Lord 
Hari that is the destroyer of all sins of human beings. 

sa bhaktir dasadhajneya paparanya-davopama 
tamasai rajasais caiva sattvikais ca nrpottama 

O best among kings! That devotional service which 
is like a great fire for a forest of sins is understood 
to be divided into ten types according to [the broad 
categories of] tamasl-bhakti, devotion in the mode of 
ignorance, rajasf-bhakti devotion in the mode of passion, 
and sattviki-bhaktiy devotion in the mode of goodness. 

[Translator's Note : These ten categories are as follows: 

(1) adhama-tamasi-bhaktiy low-level devotion in the 
material mode of ignorance; 

(2) madhyamd-tamasi-bhaktiy intermediate devotion 
in the material mode of ignorance; 

(3) uttamd-tamasi-bhaktiy superior devotion in the 
material mode of ignorance; 

(4) adhama-rajasl-bhaktiy low-level devotion in the 
material mode of passion; 

( 5 ) madhyamd-rajasi-bhaktiy intermediate devotion in 
the material mode of passion; 

(6) uttamd-rajasi-bhaktiy superior devotion in the 
material mode of passion; 

( 7 ) adhamd-sattviki-bhaktiy low-level devotion in the 
material mode of goodness; 

(8) madhyamd-sattviki-bhaktiy intermediate devotion 
in the material mode of goodness; 
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Four male ascetics 


(9) uttama-sattviki-bhaktiy superior devotion in the 
material mode of goodness; 

(10) uttamottama-bhaktiy topmost devotion devoid 
of the material modes.] 

yac canyasya vinasartham bhajanam srl-pater nrpa 
sa tamasy adhama bhaktih khala-bhava-dharayatah 

0 King! That devotional service towards the Lord 
of Sri, Lakshmi, which is performed for revengefully 
destroying someone, is known as adhama-tamasi- 
bhakti, low-level devotion in the material mode of 
ignorance, for it consists of rogue-like tendencies. 

yo rcayet kaitava-dhiya svairiril sva-patim yatha 
narayanamjagannatham tamasl madhyama tu sa 

One who worships Lord Jagannath, also known 
as Narayan, with a deceitful heart, like an 
unchaste wife worshiping her husband, performs 
madhyama-tamasi-bhaktiy intermediate devotion in 
the material mode of ignorance. 


deva-puja par an drstva matsaryadyo rcayed dharim 
sa bhaktih prthivi-pala tamasl cottama smrta 

0 maintainer of the earth! Seeing the demigod 
worship of others, one who worships Lord Hari with 
a feeling of competitive enviousness is understood 
to be performing uttama-tamasi-bhaktiy superior 
devotion in the material mode of ignorance. 

dhana-dhanyadikamyas tu prarthayann arcayed dharim 
sraddhaya parayayuktah sa rajasy adhama smrta 

Equipped with higher faith, one who worships Lord 
Hari, praying for money and material resources, is 
understood to be performing adhama-rajasi-bhaktiy 
low-level devotion in the material mode of passion. 

yah sarva-loka-vikhyata-kirtim uddisya madhavam 
arcayet par ay a bhaktya sa madhya rajasi mata 

Through higher devotion, one who worships Lord 
Madhav while desiring material fame in all the worlds 
is said to be performing madhyama-rajasi-bhaktiy 
intermediate devotion in the material mode of passion. 

salokyadi padamyas tu samuddisyarcayed dharim 
sa rajasy uttama bhaktih kxrtitd prthivi-pate 

0 Lord of the earth! One who worships Lord Hari 
with a desire to attain liberation such as salokya y 
residing on the same planet as the Lord, is said to be 
performing uttama-rdjasf-bhakti, superior devotion 
in the material mode of passion. 



Krsna-puja 


Printed in “German News”, bi-monthly magazine of the German Embassy in New Delhi. C. 1950s 
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yas tu sva-krta-papandm ksaydrtham prarcayed dharim 
sraddhaya parayopetah sa sattviky adhama smrta 

Equipped with higher faith, one who worships 
Lord Hari expertly only to diminish his sins is said 
to be performing adhama-sattviki-bhakti , low-level 
devotion in the material mode of goodness. 

barer idam priyam iti susrusam kurute tuyah 
sraddhaya samyuto bhuyah sattviki madhyama tu sa 

Equipped with faith, one who performs service 
because he has heard [from somewhere] that such 
and such service is dear to Lord Hari [but does not 
apply much intellect and realization] is said to be 
performing madhyama-sattviki-bhakti, intermediate 
devotion in the material mode of goodness. 

vidhi-buddhyarcayedyas tu dasavac chri-patim nrpa 
bhaktinam pravara sa tu uttama sattviki smrta 

0 King!, One who worships the Lord of Sri, Lakshmi, 
like a servant, with an intelligence equipped with 
scriptural rules and regulations, performs the 
topmost type of devotion in the material modes, 
known as uttama-sattviki-bhakti , superior devotion 
in the material mode of goodness. 

mahimanam barer yas tu kincit krtva priyo narah 
tan mayatvena santustah sa bhaktir uttamottama 

[Linally], knowing thoroughly the glories of Lord 
Hari, that human who performs anything dear to Lord 
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Hari while being fully satisfied due to being absorbed 
in spontaneous devotion is said to be performing 
uttamottama-bhakti, topmost devotion devoid of the 
material modes. 

aham eva paro visnur mayi sarvam idam jag at 
iti yah satatam pasyet tarn vidyad uttamottamam 

One who constantly realizes that I, Vishnu, am the only 
transcendental Lord and that the entire world is resting 
upon me, is to be known as the topmost [devotee]. 

evam dasa-vidha bhaktih samsarac-cheda-karini 
tatrapi sattviki bhaktih sarva-kama-phala-prada 

These are the ten types of devotion, [and any 
one of them is] capable of destroying material 
existence. Yet devotional service in the mode of 
goodness is the one which can fulfill all of one’s 
[material and spiritual] desires, if 

— Translated by Hari Parshad Das from the NaradTya-maha-purana 
published by Khemraj Shrikrishna Das. Printed at the Venkateshwar 
Steam Press, Mumbai. Vikram Samvat 1980 (~ 1923 A.D.) 

More than the Lord 

From the Prapannamrta of Sri Anantacharya 

srimad-bhagavatarcanam bhagavatah puja-vidher uttamam 
sri-visrior avamananad guru-tar am sri-vaisnavollanghanam 
tirthad acyuta-padajad guru-tar am tirtham tadiyanghrijam 
tasman nityam atandrito bhava satam tesam samaradhane 

The topmost form of worshiping the Supreme Lord 
is the worship of his pure devotee. More dangerous 
than defying Lord Vishnu is to defy a vaisnava. More 
potent than the water emanating from the Lord’s 
feet is the water emanating from his dear devotee’s 
lotus feet. Therefore always be alert and engage in 
the dedicated worship of those devotees dear to the 
Lord. (Chapter 65, verse 86.) i$ 

— Translated by Hari Parshad Das from the Prapannamrta edited 
by Srinivas Nrsimhacharya (Balaji Swami). Published by Khemraj 
Shrikrishnadas. Printed at the Venkateshwar Steam Press, Mumbai. 
Vikram Samvat 1964 (~ 1907 A.D.) 
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It Is No Longer Your Body 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

I am very much concerned about you, that you have 
been injured by working. I do not know what sort 
of ugra-karma you were performing, but whatever 
you do, you must be careful. Your body is dedicated 
to Krishna, therefore you should not be neglectful 
about it. You should always think that your body is 
no more your body, but it is Krishna’s body. Therefore 
you should take care of it. (Letter to Jayapataka, 6 
October 1968.) if 

Eleventh Canto after the Tenth 

Sri Srimad Gour Govinda Swami Maharaja 

You should hear Srimad Bhagavatam from a real 
vaisnava-sadhu who knows it, who is completely 
drowned in that ocean of radha-krsna-prema, 
completely absorbed in that thought. Only from such 
a person you should hear. Otherwise the reverse 
effect will be there. 

However, after reading or hearing the tenth canto 
of Srimad Bhagavatam , one has to read the eleventh 
canto. Unless one reads the eleventh canto he will 
definitely fall down. This bhagavata-sravana is our 
daily activity, nityam bhagavata-sevaya. It is a daily 
activity. Just like we daily take food, take rest, take 
bath, pass stool and urine, similarly, this srimad- 
bhagavatam-sravana is a daily activity. i$ 

— From a lecture on Srimad Bhagavatam 9.2.10 given at Krishna 
Balaram Temple, Bhubaneshwar. 19 June 1993. 
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His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


Sampradayas, Mantras 
And their Importance 

“Sampradaya” is often translated into English as 
“sect”, which is derived from the Latin term l secta\ 
meaning “a path”. However, the term ‘sect’ is sometimes 
used to refer to groups of people with a narrow frame 
of mind who are not open to other’s points of view. 

From the etymological point of view, the term 
‘ sampradaya ’ is composed of sam + pra + dayah. The 
prefix “sam” means “samyak”, “complete”; the prefix 
“pra” means u prakarsena\ “thoroughly”; and the 
verbal form “dayah” indicates the act of bestowing. 
Thus, the term sampradaya actually means “the 
medium through which complete and thorough 
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The Six Goswamis ofVrindavan 


bestowing [of spiritual realization] occurs.” Thus, 
translating the term 'sampradaya 1 as a “narrow 
sect” actually proves that not only is much lost in 
translation, but much is also misunderstood. 

In the days of the yore, affiliating oneself to a 
sampradaya was not considered something that one 
would be hesitant to do. Actually, in past ages no one 
would be accepted as a spiritualist unless they had 
been admitted to a sampradaya — a far cry from the 
modern humanists who encourage people to declare 
themselves as 'spiritual but not religious'. 

In the introductory prayers to his Bhavartha-dipika 
commentary on Srlmad Bhagavatam , Srila Sridhar 
Swami writes: 

sampradayanurodhena paurvaparyanusaratah 
sri- b hagavata- b havartha-dlpikeyam pratanyate 

In accordance with my sampradaya and adhering to a 
logical sequence, I commence this commentary on the 
Srlmad Bhagavatam named Bhavartha-dipika , the lamp 
of essential meanings. 

Why does he restrict himself to his sampradaya ? 
Is it not a narrow frame of vision to describe 
things only as per one’s limited group? Actually, 
in declaring his adherence to a sampradaya , Srila 
Sridhar Swami demonstrates great honesty. 
He could have easily claimed to be a knower 
of the conclusions of all the sampradayas. 
He may have even read their books. But he does not 
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claim to be able to write a commentary according to 
any other sampradaya besides his own. This is because 
one does not gain realized knowledge of all the 
sampradayas simply by reading their books. Knowledge 
of practical, day-to-day spiritual activities ( dina-carya) y 
the mood behind the worship rituals ( puja-vidhi ), and 
secrets of mantras are not found in books. These are 
gained from a personality who belongs to a sampradaya. 
Thus, not claiming expertise in another sampradaya is 
actually a sign of intellectual and spiritual honesty. 

The essential idea behind a sampradaya is to protect a 
valuable flow of knowledge and realization. Realization 
in all fields of spiritual and material knowledge is not 
possible for a single limited soul. No one can claim to 
know all fields of knowledge. Everyone who aims for 
spiritual realization has to make a wise decision as to 
what he/she considers the aim of life. The Vrddha- 
canakya-nlti-darpana (15.10) says: 

ananta-sastram bahulas ca vidya 
alpas ca kalo bahu-vighnata ca 
yat sara-bhutam tad upasanlyam 
hamsoyatha kslram ivambu-misram 

There are unlimited scriptures regarding innumerable 
sciences. Time is limited and obstacles are many. Only 
the essential is to be known and worshiped, in the 
same way that a divine swan separates the essence 
(milk) from the inessential water. 

Thus, every field of specialized knowledge has its 
specialized teachers (gurus) and qualified receiving 
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souls ( adhikaris ). Sometimes, due to a lack of qualified 
souls, some specialized branches of learning disappear. 
A classic example is given in the Bhagavad-glta 4.2-3: 

evarh parampara-praptam imam rajarsayo viduh 
sa kaleneha mahatayogo nastah parantapa 

sa evayam may a te ’dyayogah proktah puratanah 
bhakto si me sakha ceti rahasyam hy etad uttamam 

This supreme science was thus received through the chain 
of disciplic succession and the saintly kings understood 
it in that way. But in course of time the succession was 
broken, and therefore the science as it is appears to be 
lost. That very ancient science of the relationship with the 
Supreme is today told by me to you because you are my 
devotee as well as my friend and can therefore understand 
the transcendental mystery of this science. 

Seeing Arjuna as the only qualified person (adhikari) 
for the science, the Supreme Lord re-inaugurates a 
sampradaya on the battlefield of Kurukshetra. Thus, 
even Lord Krishna favors the concept of knowledge 
transmission through a sampradaya. 

There are many sciences that have been transmitted 
faithfully from guru to disciple. Sometimes it may 
happen that the scriptures that were used as a 
reference for proving the tenets of that science may no 
longer be available after certain centuries. Even in such 
cases, essence seekers do not question the validity of 
such a sampradaya. An example of this is the literature 
Samgita-ratnakaray “the jewel-mine of music”. This great 
composition on traditional Vedic music was written 
by an author named Sarangadev in the 13 th Century. 
During the following two centuries, India came under 
heavy attacks by Muslim invaders, such that by the 
15 th Century this book became extremely difficult 
to understand. Fortunately, one of the remaining 
students of the sampradaya , a person named Kallinath 
wrote a commentary on Sahglta-ratnakara in which he 
bought out the meanings of the difficult texts. In his 
commentary on chapter seven, verse ninety-one, he 
defines sampradaya by quoting Lord Vishnu’s words: 

sastranuktasyapi sdstrendbhyanujndtasya sastravirodhino ’rtha- 
visesasya dcarya-sisya-paramparayayad-upadesa-pradamm sa 
sampradaya ity etal-laksana-laksitatvat. tatha coktam , 

yoyat samyag vijanlte say ad vadati tattvatah 
sa sampradayah kathito visnuna loka-jisnuna 

Knowledge, even if not spoken directly in the 
scriptures, if it is not opposed by them and is 
supported indirectly by them — if such special 
knowledge is transmitted in a disciplic succession then 
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it is known as a sampradaya. It is said by Lord Vishnu, 
the conqueror of the worlds, that, “A sampradaya is 
the truthful transmission of facts by one who knows 
them correctly and completely.” 

In the age of Kali, when the prominence of chanting 
the names of the Lord Hari is at its pinnacle, it is 
obvious that receiving a vaisnava mantra is the 
highest spiritual benefit that one can get from a 
sampradaya. There has been confusion about whether 
initiation is required for chanting such a mantra, 
especially after the following verse was penned by 
Sri Lakshmidhar in the Bhagavan-nama-kaumudi: 

akrstih krta-cetasam sumanasam uccatanam camhasam 
acandalam amuka-loka-sulabho vasyas ca mukti-sriyah 
no dlksam na ca sat-kriyam na ca purascaryam manag Iksate 
mantro yam rasana-sprg eva phalati sn-krsna-ndmatmakah 

The holy name of Krishna, having attracted the hearts 
of the saintly souls and having destroyed all sins, is 
now easily available for all classes of people — all 
the way down to the candala. The holy name has 
conquered and controlled the opulence of liberation. 
The holy name does not depend on dlksa , neither 
does it wait for any rituals or other preparatory 
purifications. This mantra is such that it becomes 
fruitful simply by coming in contact with the tongue. 

This verse is also quoted by Srila Rupa Goswami 
in his book Padyavail and by Srila Krishnadas Kaviraj 
Goswami in the Caitanya-caritamrta , Madhya 15.110. 
Although it is true that the holy name does not 
depend on initiation, it should not be interpreted 
to imply that one does not need initiation to attain 
perfection in spiritual life. [See the Bhaktivedanta 
purport to Cc. madhya 15.108 for an elaborate 
discussion as to why one needs dlksa, second 
initiation.] The initiation mantra is one of the many 
things that the guru in a sampradaya bestows on a 
disciple. In the opening verse of his Mukta-carita , Srila 
Raghunath Das Goswami lists all the wonderful gifts 
that he attained by the mercy of his guru: 

nama-srestham manum api sacl-putram atra svarupam 
srl-rupam tasyagrajam uru-purlm mathunm gosthavatlm 
radha-kundam girivaram aho radhikd-madhavasam 
praptoyasya prathita-krpaya srl-gurum tarn nato smi 

I offer obeisances to Sri Guru, by whose mercy, I 
have obtained the topmost holy-name, the divine 
mantra, and personalities like Lord Sachinandan, 
Sri Swarup Damodar Goswami, Sri Rupa Goswami 
and his elder brother Sri Sanatana Goswami and 
I have also obtained residence in holy places like 
Sri Mathura, Sri Vrindavan, Sri Radha Kunda, Sri 
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Govardhan and of course, most importantly, I have 
attained the desire and hope to render confidential 
service to Sri Sri Radha Madhava. 

Therefore, while gaining knowledge of a mantra 
from a book can help attain perfection to a certain 
level, the topmost fruits are only bestowed by the 
process of surrender to a guru who is in a bona- 
fide sampradaya and has received teachings in the 
confidential service to the Supreme Lord. 

Moreover, various faults are introduced in a mantra 
if it is not received in a proper way. The Matrka-bheda- 
tantra (12.43) lists some of the faults that enter into a 
mantra if it is merely received through a book: 

abhaktis caksare bhrantir luptas chinnas tathaiva ca 
hrasvo dlrghas ca kathanam svapne tu astadha smrtah 
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(1) abhakti — one may end up considering the mantra as 
merely a collection of syllables without any inherent 
sense of devotion in it. 

(2) aksara-bhranti — one may misunderstand one or more 
syllables in the mantra to be some other syllable. 

(3) lupta — one or more syllables may be missing from 
the mantra. 

(4) chinna — in mantras where the syllables are tightly 
joined together, one may not pronounce half a syllable 
or a complete syllable. 

(5) hrasva — one may utter an elongated syllable (e.g. a) 
in its shortened form (a). 

(6) dlrgha — one may utter a short syllable (e.g. a) in its 
elongated form (a). 

(7) kathana — one may speak out a secret mantra to an 
unqualified person while awake. 

(8) svapana — one may speak out a secret mantra to an 
unqualified person while sleeping. 

It is important that a mantra be received from 
a proper knowledgeable soul from an established 
sampradaya. The Gautamlya-tantra (30.6) therefore 
says, sampradaya vihlnaye mantras te nisphala matah — 
“Mantras without a proper sampradaya are fruitless.” 

Thus, it is the duty of everyone who is interested in 
spiritual life to approach a proper lineage of spiritual 
masters for gaining proper realizations in spiritual 
life. V - HPD. 
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• Cause of Fall Down 

His Divine Grace A.C. Bhaktivedanta Swami Prabhupada 


• Reconciling Seemingly Outrageous Figures 



Cause of Fall Down 

His Divine Grace A. 

C. Bhaktivedanta Swami Prabhupada 

If one always follows the orders of the spiritual master, 
there is no question of falling down. As soon as a foolish 
disciple tries to overtake his spiritual master and becomes 
ambitious to occupy his post, he immediately falls down. 
Yasya prasadad bhagavat-prasado yasyaprasadan na gatih 
kuto pi [Text 8 of Srila Vishwanath Chakravarti Thakur’s 
Sri Gurv-astaka]. If the spiritual master is considered an 
ordinary man, the disciple surely loses his chance to 
advance further. Despite a very rigid life in devotional 
service, Bharat Maharaja did not consult a spiritual 
master when he became overly attached to a deer. 
Consequently he became strongly attached to the deer, 
and, forgetting his spiritual routine, he fell down, ft 

— Purport to Srimad Bhagavatam 5.12.14 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


Reconciling Seemingly 
Outrageous Figures 

Some of the numbers given in Vedic literatures 
seem too fantastic to be true. For example, the forty- 
first verse of chapter ninety of the tenth canto of 
Srimad Bhagavatam states: 

tasrah kotyah sahasrdndm astasiti-satani ca 
asanyadu-kulacaryah kumaranam iti srutam 

[in Dwarka] the Yadu family [had so many children] that 
they employed 38,800,000 teachers to educate them. 

Quadrillions of Bodyguards 

The next verse says laksenaste sa ahukah — Maharaja 
Ugrasena had an entourage of thirty trillion 
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attendants. In chapter ninety of Krishna Book, Srila 
Prabhupada gives an even more fantastic figure: “... 
it is said that King Ugrasena alone had ten quadrillion 
soldiers as personal bodyguards.” 

One quadrillion is equivalent to a thousand million 
millions — a one with 15 zeros following it. The 
world population today is estimated to be 7.148 
billion persons. In other words, according to Srila 
Prabhupada, King Ugrasena had over than 100,000 
times more personal bodyguards than the entire 
present population of the earth planet. And aside 
from that, there were also cooks, laborers, priests, 
housewives, children, soldiers, and the rest of a 
variegated population of Dwarka. 
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Regarding the number of personal servants of 
Maharaja Ugrasen, Srila Vishwanath Chakravarti 
Thakura offers an explanation in his commentary to 
the Srimad Bhagavatam 10.90.42 as follows: 

atrayutanam iti bahu-vacanam kapinjaladhikarana-nyayena. 
tritva-visistayam sankhydyam paryavasayitam ayutanam ayuta- 
laksanena bindu-trayodasa-yuktena trayena sankha-trayenety 
arthah. asid iti vaktavye asta iti nitya-lila-sphurtya uktam. 

The plural in the term “ ayutanam 7 should be under¬ 
stood according to the maxim of kapinjala-nyaya. [The 
kapinjala-nyaya says that whenever plural is used in 
context of numbers, it should be understood as the 
number 3]. Thus, the number here is 3 followed by 
thirteen zeros (30,000,000,000,000). 

The present tense term “aste” (are) in this verse is 
used instead of the past tense “asid” (were) and this 
indicates that this great number is being spoken of 
by Srila Shukadev Goswami from the remembrance 
of the continuous ongoing nitya-lila of the Lord [in 
Goloka Vrindavan, and not from the pastimes that 
happened on earth]. 

Unlimited Cows 

What to speak of the cows of Vrindavan! In 
his purport to Srimad Bhagavatam 10.12.2, Srila 
Vishwanath Chakravarti Thakur says that the 
number of Krishna’s cows exceeded one followed by 
seventeen zeros. That’s in the realm of one hundred 
quadrillion cows. And Visvanath says that was just 
the young calves, the older cows far exceeded that 
amount. In his commentary on Bhagavatam 10.12.2, 
Srila Jiva Goswami explains: 

evam vatsanam bdldnancanantyam uktam. ittham vane 
balaih palyamananam api vatsanam yadiyatta nabhut tarhi 
vraje ruddhanam abhinavanam tma-caranam tatha go-sange 
gatananca mukta-stanyanam vatsanam tatha tan-mdtrnam 
anyasanca gavam tatha vatsatarinam vrsananca sri-gopala- 
deva-prabhavena nityam vivardhamananam iyatta katham 
astam? mahisyadayasca kena va ganya ity evam asankhyeyah 
pasavas tad-anusarena gopa-gopyadayas canantajneyd. 

The boys and calves of Vrindavan together could not 
be counted. If the number of calves that they herded 
in the forest was beyond calculation, how many more 
calves must have been left back in Vraja-the small 
calves taking milk from their mothers, as well as the 
mothers of the calves that went to the forest, other 
cows, the elder male and female calves, the bulls, whose 
numbers kept increasing daily by the power of Gopal, 
and the buffalo as well? Thus the animals, cowherd and 
cowherd women were unlimited in number. 





How do we understand such numbers? Are they 
exaggeration? Allegory? 

Srila Vishwanath Chakravarti Thakur gives an 
answer in his Sarartha-darsini commentary on Srimad 
Bhagavatam 10.12.3: 

na ca sodasa-krosi-matrasya vmdavanasya pradese tavanto 
vatsah naiva bhantiti vacyam bhagavad-vigrahasyai- 
va dhamnas casya tathaparimitatve py acintya-saktya 
vibhutvat tat-pradesaika-dese pi pancasata-koti-yojana- 
pramana-brahmandarbuddnam bhagavataiva brahmane etat- 
uttaradhyaye darsayisyamanatvad ata evoktam bhagavatamrte, 

evam prabho priyanam ca dhamnas ca samayasya ca 
avicintya-pmbhavatvad atra kincin na durghatam. iti. 

One should not argue that such a large number of cows 
could not possibly fit into the thirty-two square mile 
area of Vrindavan, because the dhama is unlimited by 
the inconceivable energy of the Lord. Even a small 
portion of the holy dhama is sufficient to accommodate 
billions of universes each measuring fifty million 
miles in diameter. Krishna showed this to Brahma in 
a later chapter. The Laghu Bhdgavatamrta says there is 
no question of impediments, obstacles or limitations 
because the Lord, his associates, and his holy dhama 
have inconceivable power ( acintya-saktih ). 
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Srila Prabhupada similarly writes in his purport to 
Srlmad Bhagavatam 10.12.3: 

In this verse the words krsna-vatsair asankhyataih are 
significant. The word asankhydta means “unlimited.” 
Krishna's calves were unlimited. We may speak of 
hundreds, thousands, tens of thousands, hundreds 
of thousands, millions, billions, trillions, tens of 
trillions, and so on, but when we go further to speak of 
numbers impossible for us to count, we are speaking 
of unlimited numbers. Such unlimited numbers are 
indicated here by the word asankhyataih. Krishna is 
unlimited, his potency is unlimited, his cows and calves 
are unlimited, and his space is unlimited. Therefore 
he is described in Bhagavad-glta as Para-brahman. The 
word brahman means “unlimited,” and Krishna is the 
Supreme Unlimited, Para-brahman. Therefore, we 
should not consider the statements of this verse to 
be mythological. They are factual, but inconceivable. 
Krishna can accommodate an unlimited number of 
calves and an unlimited measurement of space. This is 
neither mythological nor false, but if we study Krishna's 
potency with our limited knowledge, that potency will 
never be possible to understand. Atah srl-krsna-namadi 
na hhaved grdhyam indriyaih [Padma Purana quoted in 
Cc. madhya 17.136]. Our senses cannot perceive how he 
could keep an unlimited number of calves and cows and 
have unlimited space in which to do so. 

Another example is found in Srlmad Bhagavatam 
10.33.38 which states brahma-ratra upavrtte — 
Krishna danced with the gopls for an entire night of 
Lord Brahma. Krishna describes the length of Lord 
Brahma’s day and night in Bhagavad-glta (8.17): 

sahasra-yuga-paryantam aharyad brahmano viduh 
ratrim yuga-sahasrantam te y ho-ratra-vidojanah 

By human calculation, a thousand ages taken together 
form the duration of Brahma’s one day. And such also 
is the duration of his night. 

A thousand yugas together equals four million three 
hundred and twenty thousand years. The Bhagavatam 
describes that the duration of those thousand yugas 
entered into a single twelve-hour night in Vrindavan 
during which the gopls danced with Krishna. Srila 
Vishwanath Chakravarti Thakur compares this 
inconceivable expansion of time to the fact that many 
universes fit within the forty-mile range of earthly 
Vrindavan. Similarly, he says, one may consider how 
Mother Yasoda was unable to encircle the abdomen 
of her child Krishna using many, many ropes, or 
how on another occasion Krishna displayed many 
universes in his mouth to Mother Yasoda. 
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Srila Rupa Goswami writes in his Laghu 
Bhagavatamrta (1.5.515): 

atah prabhoh priyanam ca dhamnas ca samayasya ca 
avicintya-prabhavatvad atra kim ca na durghatam 

In Gokula, nothing is impossible for the Lord, the 
devotees, the abode, and everything in the abode, by 
the power of the Lord’s inconceivable energy. 

Evidences from the Puranas 

Krishna, his devotees, and his abode are not in this 
material world and cannot be understood by the 
material senses. In his Sri Mathura Mahatmya , Srila 
Rupa Goswami cites many evidences from various 
Puranas regarding the unlimited glories of Vrindavan. 
In text fifty-one he quotes the Adi-varaha Purana: 

sasthi-koti-sahasrani sasthi-koti-satani ca 
tlrtha-sdnkhyd tu vasudhe mathurayam mayodita 

0 Vasudha, I have manifested six-hundred-sixty billion 
holy places in Mathura. 

In the next text Rupa quotes the Mathura-khanda 
of the Skanda Purana: 

bhume rajamsi ganana kalenapi bhaven nrpa 
mathureyani tlrthani tesam sankhya na vartate 

0 king, the particles of dust in this world may be counted 
in due course of time, but it is impossible to count the 
number of holy places that are present in Mathura. 

Rupa Goswami declares athaprapahcatltam — “[This 
area of Mathura] is transcendental to the material 
world.” he then quotes from the Adi-varaha Purana: 

anyaiva kacit sa srstir vidhatur vyatirekinl 
nay at ksetra-gunan vaktum Isvaro plsvaro yatah 

Mathura is completely different from the creation of 
the creator, because even the controller of this world 
is unable to describe the unlimited qualities of this 
holy place, (text 121) 

Vrindavan is Like a Lotus 

Another perspective is given in the book Prema- 
vilasa (chapter 16, texts 174 -191), wherein the author 
Nityananda Das relates a conversation that he had 
with Srila Raghunath Das Goswami that took place 
while the two were at Radha-kunda: 

Raghunath Das Goswami said, “While staying here and 
visiting the various pastime places, be careful not to 
commit any offense even in your mind. The pastimes 
of Krishna cannot be understood, but if you read the 
books of Srila Rupa Goswami then you will understand 
them. If you cannot hear about these subjects from the 



mouth of your guru then you should hear from persons 
in whom you have full faith, for by doing so you will 
become fixed in your mind. You should understand 
the different pastimes that Radha and Krishna are 
performing day and night in different places in 
Vrindavan. Although Radha and Krishna are always 
performing pleasure pastimes in Vrindavan, no one 
can perceive them. The amazing conjugal pastimes of 
Radha and Krishna are only understood by the gopfs.” 

Nityananda Das replied to Raghunath Das, “There 
is one doubt in my heart. If you give me your kind 
permission I will express it to you. My inquisitive mind 
has become blessed by hearing from your lotus mouth 
about Vrindavan. 

“The distance between Vrindavan and the bank of Radha- 
kunda and Shyama-kunda is about eight krosas [a krosa is 
about two miles or three kilometers] and Govardhan is 
two krosas from the kuridas. Sanketa is eight krosas from 
Vrindavan, Nandishwara is two krosas and Yavat is one 
krosa. Radha and Krishna travel between these places in a 
moment. How is it possible for Radha, Krishna, and their 
associates to travel such distances daily? For a long time 
I have had a desire to hear the answer to this question. 
Otherwise how can a sadhaka understand these pastimes?” 

Mercifully, Das Goswami said, “Listen, Nityananda 
Das! Krishna's pastimes are always going on in these 
places. Through sastra , Mahaprabhu has established 
that Vrindavan is just like a lotus flower. 

mudita prakasa haila dui ta prakara 

vilase mudita hana lilaya vistara 
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“As a lotus, Vrindavan is manifested in two ways, 
closed and open. It closes itself in pleasure, vilasa; and 
opens itself in sport, Ilia. 

ei rupe hay a saha gamanagamana 
tadasritayei tahra hay a ei mana 

“In this way Radha Krishna and their associates come 
and go. Only those favored devotees of the Lord can 
understand this. 

yogamaya bale iha ghatana achaya 
yanhara gamana sei kichu najanaya 
“By the strength of yogamaya one can understand 
these matters. Other persons cannot understand.” 

Conclusion 

As unimaginably tiny creatures in this vast creation, 
the only way that we can hope to understand the 
inconceivable pastimes, abode and associates of the Lord 
are if they manifest themselves to us. Srila Prabhupada 
writes in chapter three of Beyond Birth and Death: 

According to Brahma-samhita there are two ways of 
acquiring knowledge — the ascending process and 
the descending process. By the ascending process one 
is elevated by knowledge acquired by himself. In this 
way one thinks, “I don’t care for any authorities or 
books. I will attain knowledge myself by meditation, 
philosophy, etc. In this way I will understand God.” 
The other process, the descending process, involves 
receiving knowledge from higher authorities. Brahma- 
samhita states that if one takes to the ascending 
process and travels at the speed of mind and wind 
for millions of years, he will still end up not knowing. 
For him, the subject matter will remain elusive and 
inconceivable. But that subject matter is given in 
Bhagavad-gita: ananya-cetah. Krishna says to meditate 
on him without deviation from the path of devotional 
service in submission. For one who worships him 
in this way —tasyaham sulabhah: “I become easily 
available.” 1$ — MD and HPD 
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The Fault of Wanting to be 
More and More Important 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

The perfect spiritual concept of life is complete 
knowledge of one’s constitutional position, in 
which one knows enough to dovetail himself in the 
transcendental loving service of the Lord. One must 
know that he is finite and that the Lord is infinite. 
Thus it is not possible to actually become one with 
the Lord even if one aspires for this. It is simply not 
possible. Therefore, anyone who has any desire or 
aspiration for satisfying his senses by becoming more 
and more important, either in the material sense 
or in the spiritual sense, cannot actually relish the 
really sweet taste of devotional service. Srila Rupa 
Goswami has therefore compared possessing these 
bhukti (material) and mukti (liberation) desires with 
being influenced by the black art of a witch — in 
both cases one is in trouble. Bhukti means material 
enjoyment and mukti means to become freed from 
material anxiety and to become one with the Lord. 
These desires are compared to being haunted by 
ghosts and witches, because while these aspirations 
for material enjoyment or spiritual oneness with 
the Supreme remain, no one can relish the actual 
transcendental taste of devotional service, 

— From chapter three of Nectar of Devotion. 
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His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


Don’t Think Yourself a Vaishnava 

Sri Srimad Gour Govinda Swami Maharaja 

If this thing enters into your mind, “Oh, I am a 
great vaisnava sadhu! 11 then a demon enters into you. 
You will develop pride and become puffed up. You 
will demand respect. You will never pay respect. 
But Mahaprabhu says, amani manada — “Don’t 
demand respect. Pay respect to one and all.” But if 
you think, “Now I am a great sadhu , vaisnava! 1 ’ you 
cannot become amani and pay respect to one and 
all. You will demand respect and your heart will 
become contaminated. You will run after name, fame, 
prestige and adoration — material gain — and thus 
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your heart will become contaminated. Pratisthasa asi 
hrdaya dusibe, ha-iba niraya-gami — “Then I will go to 
hell. ” [Bhaktivinode Thakur’s Kalyana-kalpataru 2.8] 
That is the consequence, the result that you will get. 
You will desire labha, puja, pratistha — name, fame, 
prestige and adoration. Your heart will become 
contaminated and you will go to hell. Your heart 
will not be purified but rather will become more 
contaminated. So this is the most important thing. 
One should eternally be a disciple and remain in the 
position of being eternally disciplined by guru. r $t' 

— Sri Gum-vandana, p. 74-75. Gopal Jiu Publications. Bhubaneswar. 
1996. From a lecture, Bhubaneswar, March 1993. 

The right of all human beings 

From a Letter by Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

According to sastra , everyone has a right to receive 
spiritual initiation. It is not confined to a particular 
sampradaya y as is the case with ordinary worldly 
initiation. I am quoting here some scriptural evidence. 
Kindly explain the meanings to pandita mahasaya. 

The qualities of a candidate eligible for chanting 
these mantras: 

tantrikesu ca mantresu diksayam yositam api 
sadhvmam adhikaro sti sudradlnam ca sad-dhiyam 

Not only faithful twice-born brahmanas , but also chaste 
ladies, pious sudras , and others who are engaged in the 
service of their spiritual master, are qualified to be 
initiated into these mantras described in the Tantras. 

In the Smrti-artha-sara , as well as the Padma Parana , 
Vaisdkha-mahdtmya , in a conversation between Sri 
Narada and Sri Ambarish, it is stated: 

agamoktena mdrgena strl-sudrais caiva pujanam 
kartavyam sraddhaya visnos cintayitva patim hrdi 

According to the path shown in the Agama literature, 
the ladies and sudras have the right to worship the Lord. 
They should perform such worship with great faith, 
thinking of their respective masters in their hearts. 

sudranam caiva bhavati namna vai devatarcanam 
sarve cagama-margena kuryur vedanusarina 

For the sudras the worship of the deity can certainly 
be done by chanting the names of the Lord, and all 
this is to be done according to the path shown in the 
Agamas that follow the Vedas. 

strlnam apy adhikaro sti visrior aradhanadisu 
pati-priya-hitanam ca srutir esa sanatanl 





Indian lady going to do puja 


Even the ladies have a right in performing worship, etc., 
of Lord Vishnu, especially those who desire welfare for 
their husbands. This is the verdict of the eternal sruti. 

In the Agastya-samhita , regarding the rama-mantra , 
it is stated: 

suci-vrata-tamah sudra dharmika dvija-sevakah 
striyah pati-vratas canye pratilomanuloma-jah 
lokas candala-paryantah sarve py atradhikarinah 

Sudras who are religious, who serve the brahmanas , 
and who observe sacred vows, as well as chaste ladies, 
those born in intercaste families, and even dog-eaters, 
are eligible to chant the srlrama mantras. ( Hari-bhakti- 
vilasa, chapter 1, texts 194 to 198.) 

In the Gautamiya T antra it is stated in a general way: 

atha krsna-manun vaksye drstadrsta-phala-pradan 
yan vai vijhaya munayo lebhire muktim ahjasa 

Now I will describe the Krishna mantras, the chanting 
of which give results which are sometimes seen 
and sometimes unseen. By knowing these mantras, 
thoughtful practitioners can easily attain liberation. 

grhastha vanagas caiva yatayo brahma-cdrinah 
striyah sudradayas caiva sarve yatradhikarinah 
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Anglo-Indian school at Patna, circa 1880. Attributed to Bani Lai 
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Brahmacaris , grhasthas , vanaprasthas , and sannyasis , as 
well as women and sudras , are eligible to chant these 
mantras. (. Hari-bhakti-vilasa 1.217-218.) 

The living entities attain the human form of life 
especially for serving the Supreme Lord. Animals 
cannot accept spiritual initiation and only human 
beings are eligible for it. 

Acceptance of initiation is eternal. It is stated in the 
Agama literature: 

dvijanam anupetanam svakarma adhyanadisu 
yathadhikaro nastiha syat ca upanayanadanu 
tathatra dlksitanam tu mantra devarcanadisu 
nadhikarastitah kuryat atmanam siva samstutam 

Just as a brahmana boy is not qualified to perform 
his occupational duties and study the Vedas if he is 
not initiated, so a person who has not taken spiritual 
initiation is not eligible to chant spiritual mantras and 
worship the Supreme Lord. By accepting initiation into 
Vishnu mantras, one makes himself worthy of praise 
even by Lord Shiva. Just as one cannot separate oneself 
from worshiping the Supreme Lord, one cannot 
separate oneself from accepting initiation. 

In a conversation between Brahma and Narada 
recorded in the kartika-prasahga section of the Skanda 
Parana , the following statement is found: 

te narah pasavo loke kim tesamjivane phalam 
yenair labdha barer dlksa narcito vajanardanah 

Those who on attaining initiation as a servant of 
Hari do not worship him, such people certainly are 
animals in the form of humans in this world, what is 
the use of their lives? 

A conversation found in Visnu YamalabetweenRukmangada 
and Mohini, includes the following statement: 

adiksitasya vamoru krtam sarvam nirartakam 
pasu-yonim avapnoti dlksa-virahitojanah 

0 beautiful one! All activities performed by an 
uninitiated person are useless. Not only that, but after 
death such a person receives the body of an animal. 

(. Hari-bhakti-vilasa 2.3-6) 

This is described in Srfmad Bhagavatam: 

The spirit soul is neither male, female, nor neuter. 
The living entities that are forced to enjoy the fruits 
of their karma consider themselves to be male or 
female due to forgetfulness of their constitutional 
position and accept their material body as the self. 
But learned persons do not. 

yasyatma-buddhih kunape tri-dhatuke 
sva-dhih kalatradisu bhauma ijya-dhlh 
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yat-tirtha-buddhih salile na karhicij 
janesv abhijhesu sa eva go-kharah 

One who identifies his self as the inert body composed 
of mucus, bile, and air, who assumes his wife and 
family are permanently his own, who thinks an 
earthen image or the land of his birth is worshipable, 
or who sees a place of pilgrimage as merely the water 
there, but who never identifies himself with, feels 
kinship with, worships, or even visits those who are 
wise in spiritual truth — such a person is no better 
than a cow or an ass. (Bhag. 10.84.13) 

prayena veda tad idam na mahajano yam 
devya vimohita-matir bata mayayalam 
trayyamjadl-krta-matir madhu-puspitayam 
vaitanike mahati karmani yujyamanah 

Because they are bewildered by the illusory energy 
of the Supreme Personality of Godhead, Yajnavalkya 
and Jaimini and other compilers of religious scriptures 
cannot know the secret, confidential religious system 
of the twelve mahajanas. They cannot understand 
the transcendental value of performing devotional 
service or chanting the Hare Krishna mantra. 
Because their minds are attracted to the ritualistic 
ceremonies mentioned in the Vedas—especially the 
Yajur Veda , Sama Veda, , and Rg Veda — their intelligence 
has become dull. Thus they are busy collecting the 
ingredients for ritualistic ceremonies that yield only 
temporary benefits, such as elevation to Svargaloka 
for material happiness. They are not attracted to the 
sankxrtana movement; instead, they are interested in 
dharma , artha , kama y and moksa. (Bhag. 6.3.25) 

Without understanding the teachings of Srlmad 
Bhagavatam and the concept of bondage and 
liberation, many people are bereft of the opportunity 
of receiving spiritual initiation. No learned follower 
of sanatana-dharma can disagree with the principal 
that every male and female has the right for spiritual 
initiation. The spirit soul is not a male or a female of 
this material world. There are many social and worldly 
duties which display their prominence due to a lack 
of the realization of one’s constitutional position. 
One is advised to surpass all those conceptions and 
proceed on the path of devotional service. (Letter 
from Sri Gaudiya Matha, Calcutta. 2 March 1929.) 

— Excerpted, with a few verses retranslated, from Patramrta , Nectar 
from the Letters , pps. 44-48. Touchstone Media. Kolkata. 2012. 

Cream for Krishna 

From Govinda Mangala by Duhkhi Shyamdas 

Duhkhi Shyamdas , also known as Duhkhishyam , lived 
in the late 1500s. He was a disciple ofSrila Shyamananda 



Unknown artist, c. 1950's 
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Krishna and Mother Yasoda 


Pandit and an accomplished poet He was horn in the village 
Hariharpur in the Kedarkund district, about sixteen miles east 
ofMidnapore. His parents were Srimukha De and Bhavani. 

In his Govinda Mangala he has presented, in various 
metrical styles, Krishna's pastimes of the tenth canto ofSrlmad 
Bhagavatam, including points from various other sources, such 
as the Brahma-vaivarta Purana and Srila Sridhar Swami 1 s 
Bhavartha-dlpika commentary on Srimad Bhagavatam It 
is said thatDuhkhi Shy amdas spent his time wandering around 
in the Midnapore area reciting from his Govinda Mangala. 


take eka dina krsna vicariya mane 
upanlta haila eka gopvra bhavane 
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On another day, after considering things in his 
mind, Krishna reached the house of a gopl. 

suna go sundari eka upadesa vanI 
kara parna kari sara deha goyalini 

tomara bharete take na asibe cora 
satya katha kahi ami barabara tora 

[Krishna told her:] “0 beautiful lady, listen to my 
advice. If you give some cream in my hand then no 
thief will enter your house. I am telling you the truth.” 

suniya usatacitta haila goyall 
dugdhera mohana haite sara ane tuli 

Hearing this that woman became very happy and 
brought the cream from the bowl of milk. 

govindera kara take nahila purana 
krsna bale sara ana suna goplgana 

However, the hands of Govinda were not filled up. 
Krishna said, “Listen gopls, bring more cream for me.” 

vyanta haila goyalini iha dekhi suni 
padaslra ghara haite sara magi ani 

The milk maids became restless hearing his words 
and begged cream from their neighbours. 

sateka handira sara emana prakare 
bare bare dila laiya govindera kare 

Nearly a hundred bowls of cream were brought as 
they tried again and again to fill the hands of Govinda. 

kara-purna na ha-dayadumani base 
khaila se saba sara ekal garase 

When the hands of Yadumani Krishna were still not 
filled, he started laughing. Indeed he ate everything 
up simply in one morsel. 

dekhi camakita gopl nake dila hata 
mucaki hasiya grhe gela goplnatha 

Seeing this, the women were astonished. Gopinatha 
smiled and left for his home. W 

— Translated from the edition published by Sri Biharilal Sarkar. 
Kolkata. 1808 Sakabda. (1886) 



Man and an ox pumping water 
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Sridama’s Stick 


His Divine Grace A.C. Bhaktivedanta Swami Prabhupada 


Balaram Kills Pralambasura 



Sridama’s Stick 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Once Krishna was watching Sridama very ex¬ 
pertly using his stick to fight with Balaram, who 
was an expert club fighter and who had even killed 
the Pralambasura demon with his club. When 
Krishna saw Balaram finally defeated by Sridama, 
who was using only a small stick, Krishna became 
filled with pleasure and began to look upon Sri¬ 
dama with great wonder, it 

— Nectar of Devotion chapter 49 

Balaram Kills Pralambasura 

From Govinda Mangala 
By Duhkhi Shyamdas 

For more about Dukhki Shyamdas and his book Govinda 
Mangala, see Bindu issue 330. 

vrndavane krida kare brahmanda thakura 
acambite mile asi pralamba asura 

The Lord of the universe was performing his 
pastimes in Vrindavan when suddenly the demon 
Pralambasura arrived. 

mane mane mahasura karaye vicara 
ki rape vadhiba dji nandera kumara 

That great demon contemplated how that very day 
he could kill the son of Nanda: 

sisu sahge thaki ami sisu-rupa dhari 
pase pele nipatiba kamsera ba-iri 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


“I will adopt the form of a boy and enter into their 
group. Then I will get the opportunity to kill Kamsa’s 
enemy.” 

kamarupi asura aneka may a jane 
sisu rupa dhari mile balaka sandhane 

That demon could assume many different forms 
according to his desire, and he immediately took the 
form of a small boy and joined the group. 

asurera maya krsnajanila antare 
usat hasiya krsna aruna adhare 
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Lord Balaram with his plow and buffalo horn 


Internally understanding the illusion of that asura, 
a slight smile appeared on Krishna’s reddish lips. 


nikate dakila krsna yata sisugane 
sabare balila krsna madhura vacane 


Krishna then called all the boys to come close and 
he spoke some sweet words to them. 

rama-krsna pdse haila balakera meld 
hasiya balila krsna kheliba eka khela 

All the boys then gathered around Balaram and 
Krishna. Krishna smiled and said, “Now we will play 
a wonderful game. 

yudiyudi ha-ibayateka sisugana 
mallayuddha prakasiba dui duijana 


“Whoever loses the game will have to put the win¬ 
ner on his shoulders and carry him to Bhandira Vat.” 

iha suni bhala bhala bale sisugana 
yudiyudi haila mallayudhera karana 

Hearing this, the boys said, “Very, good! Very 
good!” and then divided into pairs to wrestle. 

srl krsna sridama sahge subala sudama 
pralamba asura sahge prabhu balarama 

Sri Krishna and Sridama paired off, as did Subala 
and Sudama, while the demon Pralamba paired up 
with Prabhu Balaram. 

vasu sahge stokakrsna subahu arjune 
jay an ana varuna sahita dui jane 

Vasu was paired with Stokakrishna, Subahu with 
Arjuna, and Jayavan with Varuna. 

suna parlksita raja krsnera kathana 
srldame harila krsna may dr a karana 

Oh King Parikshit, listen to this wonderful pastime! 
Krishna accepted defeat from Sridama for the pur¬ 
pose of establishing mdya y illusion. 

dheyane na payajahre sura munigana 
kandhe kari lajjd gela bhdhglra kanana 

He whom even the gods and sages cannot under¬ 
stand, humbly carried Sridama on his shoulders. 

vata nikatete krsna rakhila srldame 
samsara sagara tare ye krsnera name 

The same Krishna whose mere name releases one 
from the ocean of material existence carried Sridama 
to Bhandira Vat. 

subalera mallayuddhe sudama harila 
kandhe kari vata-vrksa nikate rakhila 

Subal defeated Sudama in wrestling. The loser 
had to carry the winner to the banyan tree at 
Bandhiravan. 

balarame harila se pralamba asura 
kandhe kari y ay a daily a may dr a pracura 

Balaram defeated the demon Pralambasura, who 
then began carrying Balaram on his shoulders. 

balarame kandhe kari calila satvare 
ei-rupe diba laye kamsa barabare 


“All of you boys should divide up into pairs and 
wrestle with each other. 

ye Jana haribe khele kandhe kari niba 
bhdhglra vipina vata nikate rakhiba 


While he was carrying Balaram, Pralamba thought 
to himself, “I will carry him to Kamsa. 

nahe madhyapathe laye nipatiba vane 
eta ball cade daily a Ivarita gamane 
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“Or perhaps I will carry him to the forest where 
I will kill him. Thinking in this way, the demon 
started running. 

asurera mayajani dev a sahkarsana 
acala mandara bhara haila tataksana 

Recognizing the demon’s illusion, Lord Balaram 
made himself too heavy to carry. 

visnu-sakti bhara daitya sahite nd pare 
achadiya pheliyena bhume padi mare 

Unable to bear the weight of visnu-sakti , the demon 
decided to throw Balaram on the ground to kill him. 

eta cinti balarame phelaite cay a 
dui guna bhara haila baladeva raya 

Thinking this, he tried to drop Balaram. But 
Balaram then became twice as heavy. 

nija murti dhare daitya mayara putali 
nllambare sobha ahga karejhalamali 

kundala keyura hara mukuta sobhana 
kinkinl kahkana tara lohita vasana 

The demon then returned to his original form. He 
had an effulgent blue body and was ornamented with 
earrings, a beautiful crown, ankle bells, armbands, and 
was wearing reddish garments. 



Krishna and Balaram 
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Haladhara Balaram 


hena murti dekhi baladeva mahasaya 
asura badhiva hela bhavila hrdaya 

When Balaram Mahasaya saw him in that feature, 
he thought to himself, “I will kill this demon now.” 

ati krodhambita mati rohini-nandana 
musti eka tara munde karila ghatana 

The son of Rohini became very angry. With his fist 
he punched the demon in the head. 

vajrdghata hay a hena pure digantara 
pralambera munda paise petera bhitara 

The punch was as powerful as a thunderbolt. When 
it struck Pralamba it pushed his head into his belly. 

padila pralambasurayojanayudiya 
sisu madhye gela rama asure mariya 

When the body of Pralambasura hit the ground it 
extended for eight miles. After killing the demon, 
Balaram returned to the boys. 
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dekhiya vismayayata vraja sisugana 
dhanya dhanya balardme bale sarvajana 

Being astonished to see this, all the boys began to 
sing the glories of Balaram. 

rama krsna kolakuli karila kanane 
sisu sange krlda kareyamund puline 

Rama and Krishna embraced each other and began 
to play with the boys on the bank of the Yamuna. 

krlda badge dina sesa ha-da vanane 
gokule calda krsna balaka sandhane 

As the day ended, Krishna started for Gokul with 
his friends. 

godhana mahisa mesa dda calaiya 
gokula pravesa hada venu bajaiya 

As the cows headed towards home, Krishna entered 
Gokul playing his flute. 

nija nija grhe sabe karda gamana 
pralamba nipata kahe sabara sadana 

When the boys went to their homes they all told 
the story of the killing of Pralamba. 

suniyayasoda nanda bale hari hari 
sakala sankate prabhu rakhibe daityari 
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Balaram Kdling Pralambasura 

Hearing this, Yasoda and Nanda called out, “Hari! 
Hari!” And prayed to the Lord to protect their son 
from all dangers. 

dukhl-syama dasa kahe hari-nama sara 
govinda-carana vinu gati nahi ara 

Dukhisyam Das says that hari-nama is the es¬ 
sence. Other than the lotus feet of Govinda there 
is no other goal. : 'W 

— Translated from the edition published by Sri Biharilal Sarkar. 
Kolkata. 1808 Sakabda. (1886) 
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The Confidential 
Message of Vrindavan 
His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada 

We have to understand Vrindavan Dham through 
the Goswamis. ei chay gosaijar mui taro das — We are 
the servant of those who follow the Six Goswamis. 
[Narottam Das Thakur, Nama-sanklrtana , text 6] 

rupa-raghunatha-pade hoibe akuti 
kabe hama bujhabo sejugala-plriti 

When shall I be eager to study the books of the Six 
Goswamis? One has to learn of the conjugal loving affairs 
of Radha-Krishna through the teachings of these Six 
Goswamis. [Narottam Das Thakur’s Prarthana, song l] 

Jugala-pirlti , the love affairs of Krishna and Radharani, 
are not ordinary. They are completely spiritual, radha 
krsna-pranaya-vikrtih [Cc. adi 1.5] — It is not the affair 
of some young boy and young girl. It is the exhibition 
of the pleasure potency of Krishna, hladinlsaktir asmat 
— It is completely spiritual. Do not immediately try 
to understand Radha-Krishna’s playing. “Oh, because 
I have come to Vrindavan, let me immediately 
understand Radha-Krishna’s rasa-llla." It is not so easy. 
Narottam Das Thakur says [Prarthana song l]: 

visaya chariya kabe suddha ha be mana 
kabe hama herabo sn-vrndavana 

As long as you have got the propensity for sense 
gratification there is no possibility for understanding 
Vrindavan. There is no possibility. Visaya means 
this ahara-nidra-bhaya-maithunam — eating, sleeping 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

and sex life. If you are still inclined for these then 
there is no possibility of understanding what is 
Vrindavan. This is the confidential message given 
by Sri Chaitanya Mahaprabhu and his followers, "ft 

— From a lecture in Vrindavan, August 1974. 

Govinda 1 s Everything 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

There is one personality whose name is not referred 
to in the Srlmad Bhagavatam , yet the readers of Srlmad 
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Bhagavatam nurture the hope of becoming that I 
person’s devoted servant. May that personality, who 
is everything to Bhagavan, completely destroy our 
false ego and grant us shelter at her feet! 

Today is her appearance day. Having accrued 
all varieties of compassion from Bhagavan, 
she distributes that as gifts to all. May that 
personification of great mercy manifest within our 
hearts and make her appearance there! May her 
appearance day be the concern of our adoration! 

Generally we hear that the whole world is maintained 
by Govinda. Many people discuss about Govinda in 
this way. Yet there is one personality whom Govinda 
considers as his sarvasva, his all-in-all. Without taking 
shelter of that personality we will not be able to 
comprehend what sarvasva actually means. The word 
sva means “one’s own”, and sva also means “treasure.” 
Sva means Govinda’s own, and also one who is Govinda’s 
treasure. She is the complete wealth of Govinda — the 
wealth of the wealth of Govinda. She is Govinda’s sarvasva- 
vastu. When we make her our worshipable object, then 
we will understand the actual meaning of worship. 

All the sastras loudly proclaim that those things that 
are in relation to Bhagavan are the objects of worship. 
Apart from him, nothing and no one can be worthy of 
the word aradhya , to be worshiped. At present we are 
bound by ignorance and we have forsaken our search, 
cheating ourselves out of attaining prema. At the time 
when anarthas arise, we mistake them for something 
else. Our ultimate goal is artha y that which is necessary, 
the opposite of which is anartha. If we do not serve 
those innermost necessary ideals or perfections that 
are available to us and if we do not gain instructions 
on the matter of service, then we will be ruled by our 
own false ego, rendering service unto something else 
other than that which is actually worthy of service. 

Only divine love for God is worthy of worship. 
Understanding this point clearly, we live with the 
fervent hope that we will eventually be counted 
amongst her retinue. Otherwise, it is better for us 
to die thousands of times. 

asa-bharair amrta-sindhu-mayaih kathahcit 
kalo mayati-gamitah kila sampratam hi 
tvam cet krpam mayi vidhayasi naiva kim me 
pranair vrajena ca varoru bakarinapi 

0 Varoru, my beautiful, most magnanimous 
goddess! My heart is flooded with an ocean of 
nectarean hopes. I have somehow been passing my 

2 


time until now eagerly longing for your grace, which 
is an ocean of ever-cherished nectar. If still you do not 
bestow your mercy on me, then of what use to me are 
my life, the land of Vraja, or even Sri Krishna, who, 
without you, is simply a mighty hero who destroys 
demoniac forces like Baka. (Srila Raghunath Das 
Goswami’s Vilapa-kusumahjali 102) 

ha natha gokula-sudhakara su-prasanna- 
vaktraravinda madhura-smita he krpardra 
yatra tvaya viharate pranayaih priyarat 
tatraiva mam api nay a priya sevanaya 

0 Lord, 0 ambrosial moon of Gokula, 0 Lord whose 
beautiful face is like a lotus flower, 0 sweetly smiling one, 0 
you who are soft and compassionate! So that I may render 
service unto you, please take me to where your beloved 
sports in loving pastimes with you. ( Vilapa-kusumahjali 100) 

The devotee’s only desire is, “When will that ocean of 
nectarean hope bear fruit?” I believe it is imperative that 
I maintain my life because of that hope. But because our 
eagerness does not increase, that hope is not completely 
attained; that hope is not fruitful. If that hope is not 
fulfilled today, if today Govinda’s sarvasva does not 
manifest in our hearts, then we have been deceived. 
You will not be able to find anyone more unfortunate 
than us in the history of the world. If we are cheated 
out of serving that personality whose mercy awards us 
everything we need, including residence in the Lord’s 
holy dhama, and all things connected to him, and if we 
cannot understand her identity or discover her within 
the 18,000 verses of the Srimad Bhagavatam , then our 
study of the Srimad Bhagavatam has been pointless. 

Being intimately acquainted with her identity, 
Sri Gaurasundara has spoken to us on the topic of 
unnata-ujjvala-rasa , the highest mellows of conjugal 
love, explaining the various ways of serving the Lord 
and the process of pure service. It is only because 
he spoke to us about ujjvala-rasa that we may 
understand the topic as well as the opposite topic, 
the meager splendor of material rasa. \i 

— From a lecture on Radhastami, 19 September 1931. First printed in 
The Gaudiya , vol. 10, No. 11 in October 1931, and reprinted in Sri Caitanya 
Sarasvata Matha’s periodical, Sri Gaudiya Darsana , vol. 4, October 1958. 

When Krishna Forgets all Other Women 

Srila Rupa Goswami’s Ujjvala-mlamani 1.25-26, 
With commentaries hy Srila Jiva Goswami and 
Srila Viswanath Chakravarti Thakur 

atiraktataya nary am tyaktdnya-lalana-sprhah 
sitayam ramavat so yam anukulah prakirtitah 
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Sri Sdriskm ^cdkcinritci Sindu 

radhayam eva krsnasya suprasiddhanukulata 
tad-aloke kadapy asya nanyd-sarigah smrtim vrajet 

He who gives up desire for other women with intense 
attachment for one woman, like Rama for Sita, is called 
anukula, the well-disposed lover. Krishna is famous for his 
anukula attachment to Radha. Upon having her company, 
he does not remember the company of anyone else. 

Srila Jiva Goswami: A dramatic hero is known as 
anukula when due to his amorous attachment for a 
particular woman he gives up the desire for other 
women. This is exemplified by the singular attachment 
Lord Rama had for Sitadevi. Krishna’s amorous attraction 
for Sri Radha is renowned for having the same quality — 
when Krishna is in the company of Sri Radha he never 
remembers the company of any other woman. 

Since the desire for other women is improper and 
since he has taken a vow of having only one wife, 
accepting only one wife with complete dedication is 
not difficult for Rama. However, Krishna sees Radha 
while in the presence of many gopis. In such a situation 
it is difficult to forget the desirable women surrounding 
him. Yet, upon seeing Radha, he forgets all others. This 
strong inclination that Krishna has for Radha, even 
under such circumstances, is declared to be the topmost 
example of a hero demonstrating a favorable nature 
toward a heroine. [Translator’s comment: Krishna’s 
madhurya-rasa is universal since alljivas are potentially 
capable of tasting it. However, Lord Rama’s conjugal 
tendencies are seen only with Sitadevi and not with any 
jiva. Therefore his conjugal feelings are not universal. 
Thus, someone may say that the comparison given in 
this verse is not justified because of a lack of universality 
(sdrvatrikdbhdvdt ) of the conjugal mood in Lord Rama. 
However, Srila Jiva Goswami here is saying that such a 
thought should not be entertained.] 

Thus when Krishna took Radha and disappeared during 
the rasa-lildy he did not meet the other gopis, though they 
were suffering. Gita-govinda (3.1) says, radham adhaya 
hrdaye tatyajavraja-sundarih —“Taking Radha in his heart, 
Krishna gave up the other women of Vraja.” 

Srila Vishwanath Chakravarti Thakur: Because 
of being intensely attached to one woman, Krishna 
gives up desire for other women. Because the verse 
says that the desire disappears only at that time and 
does not say that the desire for other women is absent 
all the time, the theory that Krishna should have 
attraction to no other women is defeated. 

The phrase “when Krishna sees Radha” also means 
when he hears of or remembers her. It is easy for Rama 
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to be anukula to Sita since he took a vow of having only 
one wife. But it is difficult for Krishna to be anukula to 
Radha since he has many women. But because the most 
astonishing level of prema exists in her, he forgets all 
other women who have prema for him. The superiority 
of Krishna’s anukula sentiments to those of Rama is 
indicated here. [See also next article in this issue.] ft 

— Adapted from Bhanu Swami’s translation with Sri Vaikuntha 
Enterprises, Chennai, India, and Sanskrit from Gaudiya Grantha 
Mandir (http://www.granthamandira.com) 

A Chain Binding Krishna 

Srila Jayadev Goswami 1 s Gita Govinda 3.1 
With commentaries hy 
Srila Prabodhananda Saraswati Thakur 
And Sri Chaitanya Das Pujari 

Chaitanya Das was a disciple ofBhugarbha Goswami and was 
engaged in worshiping Rupa Goswami's deity of Govindaji , for 
which he became known as Chaitanya Das Pujari. 

kamsarir api sarhsdra-vdsand-bandha-srhkhalam 
radham adhaya hrdaye tatyaja vraja-sundarih 

Thus, the enemy of Kamsa placed in his heart the 
gopi named Radha, who was like a chain binding him 
to the samsara of conjugal affairs. In this way he gave 
up the company of all other gopis. 

Sri-gita-govinda-vyakhydna commentary by Srila 
Prabodhananda Saraswati Thakur: In the first 
two chapters of this literature, Radha’s longing for 
Krishna was described. Krishna’s longing for Radha is 
now described. Krishna, the enemy of Kamsa, gave up 
the other gopis since he had placed Radha in his heart. 
This indicates Krishna’s intense attraction for Radha. 
Radha acted as a chain to bind Krishna to impressions 



Krishna begs forgiveness from Radharani 
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of samsara , the passage of existence. This indicates 
the first state called abhilasa. Its characteristics 
were described previously in Prabodhananda’s 
commentary on Gg. 1.27]. It is also said: 

safigamopdya-racita-prdrabdha-vyavasdyatah 
safikalpeccha-samudbhutir abhilaso ’tra vikriyah 

pravesa-nirgamau tusnirh tad-drsti-patha-gaminau 
raga-prakasana-paras cestah svatma-prasadhanam 
vyajoktayas ca vijane sthitir ity evam adayah 

Out of a desire to arrange union with the lover, various 
activities manifest such as — (l) sankalpa , resolve (2) 
icchd-samudbhutiy complete arousal of desires, and 
(3) abhilasa , longing (i.e. “When will my desire be 
fulfilled?). The desirous person thus goes outside and 
stands silently looking at the path where the lover 
should appear and performs other actions which 
reveal the inner attachment —dressing up, speaking 
with double meaning, remaining in a solitary place, 
etc. ( Rasarnava-sudhakara 2.379-380) 

By abhilasa , it is implied here that he also 
automatically attained the previous two stages. This 
is because abhilasa occurs only after the first stage, 
sankalpa y occurs, and because prema automatically 
causes the execution of a deluge of sweet activities. 

Samsara can also mean “complete essence”, which is 
madhurya-rasa —full of bliss since the Lord is its subj ect. 
Thus Radha was like a chain for binding him to 
eternal impressions of madhurya-rasa. 
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ananda-cinmaya-rasa-pratibhavitabhis 
tabhirya eva nija-rupataya kalabhih 
goloka eva nivasaty akhilatma-bhuto 
govindam adi-purusam tam aham bhajami 

I worship the Supreme Lord Govinda who, though 
regarding all the inhabitants as his very self, resides 
in Goloka exclusively with the young gop!s y who are 
embodiments of madhurya-rasa. He accepts them as 
his wives, while they respond to his conjugal affection 
reciprocally. ( Brahma-samhita 5.37) 

Samsara can also indicate Radha, the final goal of all of 
Krishna’s efforts. Thus she was a chain for controlling 
him by making him continually think (vasana) about 
her (samsara). The word kamsarih y “Kamsa’s enemy” 
can also refer to one who distributes (sarati) happiness 
(kam). Since Kamsa feared him, the name also shows 
Krishna’s abilities. It is said bhayat kamsah — out of fear, 
Kamsa obtained Krishna’s mercy. (SB 7.1.31) According 
to the Visva-prakasa dictionary, Smkhala means chains. 

Bala-bodhim commentary by Sri Chaitanya Das 
Pujari: Having described the glories of the love of 
Sri Radha-Madhava and then describing the longing 
of Sri Radhika, now in this verse the longing of Sri 
Krishna is described. 

Just as she was longing for Krishna, similarly Kamsari, 
the enemy of Kamsa, completely (a) held Radha in his 
heart (dhaya) and gave up the other beauties of Vraja. 
The plural case in the term “vraja-sundarfh” suggests 
that he gave them up after a lot of effort. By this, his 
deep and intense love for Radha is indirectly suggested. 
Holding her in his heart, he remembered pastimes with 
Radha other than those which occurred at the Rasa- 
dance and thus he departed from that place. 

How deep is his attraction? The word used is “vasana”, 
which means a deep-seated longing for obtaining the 
object of desire, solidified by previous experiences 
etched in the memory. This vasana is samsara-vdsana y 
meaning that it is the complete essence of all the 
longings that have been deeply etched in the heart, 
just like an anchor is deeply rooted in the depths of the 
seafloor. Just as the anchor bound to the chain ( smkhala ) 
gives shelter to the boat, similarly this vasana is like a 
chain which gives the topmost shelter to Krishna. Thus, 
Krishna’s mind is like that of an intelligent seeker, who 
after considering various religious practices ultimately 
takes to the essence and leaves behind everything else. 
This is the meaning of the verse. 

— Adapted from Bhanu Swami’s translation with Sri Vaikuntha 
Enterprises. Chennai, India, and Sanskrit from Gaudiya Grantha 
Mandir (http://www.granthamandira.com) 
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Become Self-Sufficient 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

In New Vrindavan our program is that the 
inhabitants should produce their own food. Somehow 
or other they should be self-independent. Otherwise, 
what is the use of occupying such a great tract of 
land? (Letter to Hayagriva, 7 October 1968.) 

My idea is to purchase land for agriculture so that 
residents may not depend on outsiders but grow food 
there and things may go on nicely. (Letter to Dinesh 
Babu, 14 August 1971.) 

Your farm appears very nice, with open plain land. 
The cows are very nice, and so are the sheds. This farm 
project you should consider very important. The idea 
is that people can be self-sufficient, raise their own 
foodstuffs, and have sufficient milk to save time and 
chant Hare Krishna. Why should they work so hard in the 
hellish factories? Let everyone live simply and be Krishna 
conscious. (Letter to Nityanand Das, 1 July 1975.) it 

Krishna Promises Through a Devotee 

Sri Srimad Gour Govinda Swami Maharaja 

In the Bhagavad-gltci (9.31) Krishna says, “Oh son of 
Kunti, Arjuna, you go out beating drums, proclaiming, 
T give protection to my bhakta , my devotee! He is 
protected! He will never perish!’” 

He proclaimed it through his devotee, Arjuna. Why 
didn’t he proclaim it himself? If he himself promises, he 
may break it, but that is not the case if he makes a promise 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


through a devotee. So is a devotee greater than him? Yes. 
Krishna is not greater but the devotee is greater. He says 
in the Bhagavad-gfta (7.7), mattah parataram ndnyat kincid 
asti dhananjaya , — “There is no one superior to me!” At 
the same time he makes his dear devotee greater than 
himself. Srila Krishnadas Kaviraj Goswami says, krsnera 
samata haite bada bhakta-pada. No one can be equal to 
Krishna because he is supreme. But if you become his 
dear devotee he will make you greater than himself, it 

— From an undated lecture on Srimad Bhagavatam 1.7.25. 
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The “Faults” of Krishna 

From Srila Rupa Goswami’s 
Bhakti-rasamrta-sindhu 2.1.246 - 247 

vaisnava-tantre 'pi — 

astadasa-maha-dosai rahita bhagavat-tanuh 
sarvaisvaryamayisatya-vijhdndnanda-rupim 

astadasa-maha-dosah, yatha visnu-yamale — 

mohas tandra bhramo ruksa-rasata kama-ulbanah 
lolata mada matsarye himsa kheda parisramau 
asatyam krodha akatiksa asatika visva-vibhramah 
visamatvam parapeksa dosa astadasoditah 

In the vaisnava-tantra it is said: The body of the Lord 
is free from the eighteen faults [found in mortals]. It 
is full of all opulences and is the personification of 
truth, realized knowledge and bliss. 

The eighteen faults [of conditioned mortals] 
are described in the visnu-yamala as follows: Moha 
(perplexity), tandra (sleep), bhrama (mistakes), 
ruksa-rasata (artificial attachment without actual 
love), kama-ulbanah (troublesome lust), lolata 
(fickleness), mada (intoxicated behavior), matsarya 
(envy), himsa (violent behavior), kheda (weariness), 
parisrama (fatigue due to overwork), asatya (lying), 
krodha (anger), akatiksa (expectation to obtain a 
desired object), asanka (doubt or concern), visva- 
vibhrama (indulgence in worldly activities), visamatva 
(partiality) and parapeksa (dependence on others). 

Commentary by Srila Jiva Goswami and Srila 
Vishwanath Chakravarti Thakur: When these 
faults are found in the Lord, in the context of his 
love for his devotees, then they are understood to 
be his divine qualities. 

For example, the quality of moha , perplexity, in 
connection with devotees is found in the Lord as follows: 

tato vatsan adrstvaitya puline pi ca vatsapan 
ubhav api vane krsno vicikaya samantatah 

When Krishna was unable to find the calves he 
returned to the bank of the river, but there too he was 
also unable to see the cowherd boys. Thus he began to 
search for both the calves and the boys as if he could 
not understand what had happened. (Bhdg.10.13.16.) 

The triad of tandra , sleep, kheda , weariness, and 
parisrama , fatigue due to overwork, are found in 
Krishna as follows: 

kvacit pallava-talpesu niyuddha-srama-karsitah 
vrksa-mulasrayah sete gopotsangopabarhanah 
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The ''faults'' of sleep, weariness , and fatigue are all found in Krishna. 


Sometimes Lord Krishna grew tired from fighting and 
lay down at the base of a tree, resting upon a bed made 
of soft twigs and buds and using the lap of a cowherd 
friend as his pillow. (Bhdg.10.15.16.) 

The quality of bhrama (making mistakes) is found 
in the Lord as follows: 

tav anghri-yugmam anukrsya sarisrpantau 
ghosa-praghosa-ruciram vraja-kardamesu 
tan-nada-hrsta-manasav anusrtya lokam 
mugdha-prabhxtavad upeyatur anti matroh 

When Krishna and Balaram, with the strength 
of their legs, crawled in the muddy places that 
had been created in Vraja by cow dung and cow 
urine, their crawling resembled the crawling of 
serpents, and the sound of their ankle bells was 
very charming. Very much pleased by the sound 
of other people’s ankle bells, they used to follow 
these people as if going to their mothers, but when 
they saw that these were other people, they became 
afraid and returned to their real mothers, Yashoda 
and Rohini. (Bhag. 10.8.22.) 

Ruksa-rasata means artificial attachment without 
actual love. This quality is not in him (in other words, 
he is attached only to those whom he really loves). 
Also, ulbanah-kamah means troublesome lust. Since 
his lust is nothing but prema, transcendental love, 
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this quality too is not present in him (in other words, 
his lust does not bring him material suffering). 

Lolata means fickleness, and Krishna does exhibit 
that quality as follows: 

vatsan muncan kvacid asamaye krosa-sanjata-hasah 
steyam svadv atty atha dadhi-payah kalpitaih steya-yogaih 
markan bhoksyan vibhajati sa cen natti bhandam bhinatti 
dravyalabhe sagrha-kupito yaty upakrosya tokan 

[The adult gopis complained]: Our dear friend Yashoda, 
your son sometimes comes to our houses before the 
milking of the cows and releases the calves, and when 
the master of the house becomes angry, your son merely 
smiles. Sometimes he devises some process by which 
he steals palatable curd, butter and milk, which he then 
eats and drinks. When the monkeys assemble, he divides 
it with them, and when the monkeys have their bellies 
so full that they won’t take more, he breaks the pots. 
Sometimes, if he gets no opportunity to steal butter or 
milk from a house, he will be angry at the householders, 
and for his revenge he will agitate the small children by 
pinching them. Then, when the children begin crying, 
Krishna will go away. (Bhag. 10.8.29.) 

The quality of mada , intoxicated behavior, is found 
in the Lord as follows: 

mada-vighurnita-locana Isat 
mana-dah sva-suhrdam vana-mali 
badara-pandu-vadano mrdu-gandam 
mandayan kanaka-kundala-laksmya 

As Krishna respectfully greets his well-wishing friends, 
his eyes roll slightly as if from intoxication. He wears 
a flower garland, and the beauty of his soft cheeks is 
accentuated by the brilliance of his golden earrings 
and the whiteness of His face, which has the color of 
a badara berry. (Bhag. 10.35.24.) 

The quality of matsarya, envy, is also found in the 
Lord as follows: 

tatra pratividhim samyag atma-yogena sadhaye 
lokesa-mdnindm maudhyad dhanisye sn-madarh tamah 

By my mystic power I will completely counteract this 
disturbance caused by Indra. Demigods like Indra are 
proud of their opulence, and out of foolishness they 
falsely consider themselves the lords of the universe. 

I will now destroy such ignorance. (Bhdg.10.25.16.) 

The quality of himsa , violence, is clearly seen in 
many places in the Srlmad Bhagavatam , such as in the 
killing of Putana. 

The quality of asatya , lying, is found in Krishna 
as follows: 

naham bhaksitavan amba sarve mithyabhisamsinah 
yadi satya-giras tarhi samaksarh pasya me mukham 
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[Krishna said]: My dear mother, I have never eaten 
dirt. All my friends complaining against me are liars. If 
you think they are being truthful then you can directly 
look into my mouth and examine it. (Bhag. 10.8.35.) 

This quality of lying is also found in his cheating 
of Jarasandha [by begging alms disguised as a 
brahmin]. In similar places one can also see the 
qualities of krodha , anger. 

The quality of akahksd , expectation to attain a 
desired object, is also found in the Lord as follows: 

tarn stanya-kama asadya mathnantlmjananim harih 
grhltva dadhi-manthanam nyasedhat prltim avahan 

While mother Yashoda was churning butter, Lord 
Krishna, desiring to drink the milk of her breast, appeared 
before her, and in order to increase her transcendental 
pleasure he caught hold of the churning rod and began 
to prevent her from churning. (Bhag. 10.9.4.) 

The quality of dsahka y doubt or concern, is also 
found in him as follows: 

kvapy adrstvantar-vipine vatsan palams ca visva-vit 
saw am vidhi-krtam krsnah sahasavajagama ha 

When Krishna was unable to find the calves or their 
caretakers, the cowherd boys, anywhere in the forest, 
he could suddenly understand that this was the work 
of Lord Brahma. (Bhag. 10.13.17.) 

Visva-vibhrama means indulgence in worldly activities, 
and it is found in many places in connection with his 
devotees like Lord Brahma who are engaged in fulfilling 
the Lord’s desire to maintain the material world. 

The quality of vaisamatva , partiality, is also found 
in him as follows: 
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samo ’ham sarva-bhutesu na me dvesyo sti na priyah 
ye bhajanti tu mam bhaktya mayi te tesu capy aham 

I envy no one, nor am I partial to anyone. I am equal to 
all. But whoever renders service unto me in devotion is 
a friend, is in me, and I am also a friend to him. ( Bg . 9.29.) 

The quality of parapeksa (dependence on others) is 
also found in him as follows: 

aham bhakta-paradhlno hy asvatantra iva dvija 
sadhubhir grasta-hrdayo bhaktair bhakta-jana-priyah 

The Supreme Personality of Godhead said to the 
brahmin: I am completely under the control of my 
devotees. Indeed, I am not at all independent. Because 
my devotees are completely devoid of material desires, 

I sit only within the cores of their hearts. What to 
speak of my devotee, even those who are devotees of 
my devotee are very dear to me. (Bhag. 9.4.63.) 

It is to be known that the faults that occur in the 
Lord are not the same as those that occur in the 
ordinary souls devoid of knowledge [these so-called 
faults occur only due to his love for his devotees and 
not due to any material factor]. Therefore it is said, 

kva soka-mohau sneho va bhayam vaye jna-sambhavah 
kva cakhandita-vijhana-jhanaisvaryas tv akhanditah 

Neither are such faults found in intelligent and 
liberated souls. However, sometimes such faults are 
also seen in the liberated souls like Sri Shukadev 
Goswami, as follows: 
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Krishna has the ''fault” of dependence on others 

ittham sma prstah sa tu badarayanis 
tat-smdritdnanta-hrtdkhilendriyah 
krcchrat punar labdha-bahir-drsih sanaih 
pratyaha tarn bhagavatottamottama 
Suta Goswami said: 0 Shaunaka, greatest of saints 
and devotees, when Maharaja Parikshit inquired 
from Shukadeva Goswami in this way, Shukadeva 
Goswami, immediately remembering subject matters 
about Krishna within the core of his heart, externally 
lost contact with the actions of his senses. Thereafter, 
with great difficulty, he revived his external sensory 
perception and began to speak to Maharaja Parikshit 
about krsna-katha. (Bhag. 10.12.44.) 

In such cases, the faults in liberated souls are 
generated out of pure love of the Lord [and not 
because of any material factors]. V 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.com) 



Bengali school, early 20th century 
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Moving Temples 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

You will be glad to know that although we lost our 
Hollywood temple by the grace of Krishna we have got a 
better place at a cheaper rent already on Melrose Avenue, 
and we are going to occupy the same within a day or two if 
all goes as planned. (Letter to Upendra. 18 November 1968.) 

So far as moving the temple to a new location, that is 
very good news. When I return to your country, I must 
visit your temple, either from New York or from New 
Vrindavan. (Letter to Nayanabhiram. 1 December 1970.) 

Your proposal to move the Tokyo temple back to 
the center of Tokyo is very good. This was my Guru 
Maharaja’s policy that we should remain in the big 
cities in order that the maximum amount of people 
could take advantage of our preaching. (Letter to 
Karandhara Das. 25 January 1972.) 

It is not my policy to close any temple, but if there is 
inconvenience, we may change the place. If we can get 
another nice house in San Francisco in good quarters, 
we can immediately reopen another temple in San 
Francisco. (Letter to Mooljibhai Patel. 8 May 1975.) 

The Hyderabad deity is already installed. Simply they 
are moving them to their new temple. The installation 
(bathing ceremony) can be at noon. Then again there 
can be the regular Janmashtami function at midnight. 
(Letter to Gopala Krishna. 11 July 1976.) ft 

next column 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


Platform Speakers and Paid Employees 

Srila Bhaktisiddhanta Saraswati Thakura Prabhupada 

A platform speaker or a professional priest 
cannot be a guru. [Such people think that] if I read 
in an advertisement that I can make more money 
as a sweeper than in reciting Srimad Bhagavatam f I 
will immediately give up my recitation of Srimad 
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Bhagavatam and submit an application for the job 
of sweeper. If people are not constantly engaged in 
worshiping Hari then we can be certain that they are 
becoming involved in inferior activities unrelated to 
the Supreme Lord. This means that they are engaging 
in sense gratification on the strength of chanting the 
Lord’s Holy Names, and this is a grave offense. 

One should not think that reciting Srlmad 
Bhagavatam is one’s ordinary duty, no different from 
other duties like eating, walking, talking with people, 
and so on. If serving Srlmad Bhagavatam becomes 
one’s only duty then with every step one takes, with 
every morsel of food one swallows, and with every 
breath one will be serving Lord Hari. 

A salaried or contract speaker can never explain 
Srlmad Bhagavatam. So keep yourself away from such 
so-called professional gurus. Find out whether the 
Srlmad Bhagavatam speaker is sincerely spending 
all of his twenty-four hours a day serving Srlmad 
Bhagavatam or if he is doing something else. One 
who receives a stipend or who is under contract 
to speak the Bhagavatam cannot explain it. Refrain 
from approaching the professional priest. First see 
whether that priest devotes his time fully to the Srlmad 
Bhagavatam. 1$ 

— Vaktrtdvali (Garland of Divine Discourses) by Srila Bhaktisiddhanta 
Sarasvati Thakura Prabhupada. Compiled by Sri Sundarananda 
Vidyavinode. Translated by Bhumipati Das. Produced and published 
by Isvara Das. Touchstone Media. 2014. 

Mahaprabhu’s Intimate Companions 

Sri Srimad Gour Govinda Swami Maharaja 

One who has been to Jagannath Puri may have 
seen the house of Kashi Mishra. It is still there. In 
that house there is a small room known as Gambhira 
where Mahaprabhu stayed with his two most 
intimate associates, Swarup Damodar Goswami 
and Raya Ramananda. Krishna in radha-bhava 
is Gaura. Mahaprabhu is feeling the same acute 
pangs of separation as Radharani is feeling. So now 
Radharani’s intimate sakhls , Lalita and Visakha, are 
in the form of Swarup Damodar Goswami and Raya 
Ramananda. They were always with him. 

When Krishna left Vrajabhumi, we have mentioned 
how Radharani cried and spoke to her intimate 
sakhls, Lalita and Visakha. Similarly, when Gaura 
sees the intimate sakhls , Raya Ramananda and 
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Swarup Damodar Goswami, he cries, “0 my sakhl , 
my dear girl companion.” 

kva nanda-kula-candramah kva sikhi-candra-kalankrtih 
kva mandra-murall-ravah kva nu surendra-nlla-dyutih 
kva rasa-rasa-tandavl kva sakhijlva-raksausadhir 
nidhir mama suhrttamah kva bata hanta ha dhig-vidhih 

My dear friend, where is the glory of the family of Maharaja 
Nanda, who wears a peacock feather on his crest? Where 
is Krishna, whose hue is like that of the indranlla jewel and 
who plays so nicely on his flute? Where is your friend, the 
best of all men, so expert in dancing in the circle of the rasa 
dance? Where is he who is the real medicine to save me 
from dying of heart disease? I must condemn providence, 
for he has caused me so many tribulations by separating 
me from Krishna. ( Lalita-madhava 3.45) 

Mahaprabhu uttered the same words that 
Radharani had uttered. So this is the mood of Gaura; 
always crying, both day and night, feeling such pangs 
of separation from Krishna. Feeling the same delirium 
as Radharani, he could not sleep during the night. 

Swarup Damodar Goswami and Raya Ramananda 
would discuss krsna-prema-tattva with Mahaprabhu. 
Every day he would cry before Raya Ramananda 
and Swarup Damodar Goswami. Then both of them 
could see what mood had arisen in the mind of 
Gauranga, and to nourish that mood they would 
sing songs from Chandidas, Vidyapati or Jayadev 
Goswami’s Glta-govinda. Sometimes they would sing 
from Bilvamangala Thakur’s Krsna-karnamrta and 
thereby give pleasure to Mahaprabhu. Sometimes 
Mahaprabhu would quote verses from the tenth 
canto of Srlmad Bhagavatam and cry. In this way, 
they spent their days and nights immersed in 
krsna-llla-gana. 

One day, Swarup Damodar Goswami and Raya 
Ramananda requested, “Mahaprabhu, it is past 
midnight now. Please take rest.” Somehow they 
made Mahaprabhu lie down in the Gambhira. Then 
Raya Ramananda went back to his residence. Swarup 
Damodar Goswami and Mahaprabhu’s personal 
servant, Govinda, slept outside at the doorstep. Both 
of them slept, but Mahaprabhu could not sleep. He 
was awake the whole night, loudly chanting, 

hare krsna hare krsna krsna krsna hare hare 
hare rama hare rama rama rama hare hare 

Swarup Damodar and Govinda could hear 
Mahaprabhu’s klrtana , but after some time the 
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Mahaprabhu and his associates at the Gambhira 


klrtana stopped. So they had some doubt, “What has 
happened to Mahaprabhu?” 

At that time, all three doors of Mahaprabhu’s 
room were bolted very tightly. There was only one 
small opening. Govinda got up, lit the castor oil 
lamp and saw that all three doors were still bolted. 
With great difficulty he opened one door, but he 
saw that Mahaprabhu was not there and the other 
doors were also bolted from inside. Mahaprabhu had 
disappeared. “Where is Mahaprabhu? He is not here.” 
Then Govinda called Swarup Damodar and told him 
what had happened. They were in great anxiety, 
“Where is Mahaprabhu? Where is Mahaprabhu?” 

This is wonderful, how Mahaprabhu came out! All 
three doors were bolted very tightly and the walls 
of the compound were very tall. How could he jump 
over them and slip away? 

All the devotees came with lamps and searched 
in many places, but they could not find Him. At 
last they went to the Jagannath temple gate at the 
southern side of the Simhadwar. There they found 
Mahaprabhu lying unconscious amidst some cows 
from the district of Tailanga. 


Mahaprabhu’s body had become like a tortoise. 
His hands and legs were pushed inside his body like 
Jagannath. This is ecstasy, mahabhava. Foam was 
coming out from his mouth and tears flowed from his 
eyes. His body has become like a pumpkin. Outside, if 
you touch it, it is all cold like a dead body, but inside 
there is transcendental blissfulness, ananda. 

The cows were smelling Mahaprabhu’s body. 
When the devotees tried to drive them away, they 
would not leave him. All the devotees tried their 
best to rouse the consciousness of Mahaprabhu, but 
they failed. So in that unconscious condition they 
carried Mahaprabhu back to Gambhira. Then Swarup 
Damodar Goswami chanted very loudly in his ear: 

hare krsna hare krsna krsna krsna hare hare 
hare rama hare rama rama rama hare hare 

After some time, Mahaprabhu regained 
consciousness. His hands and legs came out and he 
resumed his general form. Then he asked Swarup 
Damodar Goswami, “I heard the very sweet singing of 
Krishna in Vrindavan. I had been to Vrindavan. Why did 
you bring me here?” Saying this, again he began to cry. 
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ha ha krsna prana-dhana, ha ha padma-locana 

ha ha divya sad-guna-sagara! 
ha ha syama-sundara, ha ha pftambara-dhara 

ha ha rasa-vilasa nagara 

kahah gele toma pax, tumi kaha,—tdhanyai” 

eta kahi calila dhana 

svarupa uthi 1 kole kari\ prabhure anila dhari\ 
nija-sthane vasaila laina 

“Alas! Where is Krishna, the treasure of my life? 
Where is the lotus-eyed one? Where is the divine 
ocean of transcendental qualities? Alas! Where is the 
beautiful blackish youth dressed in yellow garments? 
Alas! Where is the hero of the rasa dance? Where shall 
I go? Where can I find you? Please tell me! I shall go 
there.” (Cc. antya 17.60) 

This is gaura-lila. He is always in radha-bhava and 
sometimes also in gopf-bhava. if 

— The Embankment of Separation. Chapter 9. Gopal Jiu 
Publications. Bhubaneshwar. 2011. 

Inconsistent Statements 
In the Scriptures 

From Sripad Madhvacharya’s Commentary on 
Vedanta-sutra 2.1.1.6-7 

mrdabravidapo 'bruvan ity adi vacanadyukti-viruddho 
veda ity ato ’bravit 

In certain parts of the Vedas there are some ques¬ 
tionable statements, such as mrdabravit — “the soil 
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spoke” ( Satapatha-brahmana 6.1.3.4) or apo ’bruvan 

— “the water spoke” ( Satapatha-brahmana 6.1.3.2). 
An argument is given that due to such statements 
the Vedas should not be accepted as logical or 
truthful. To counter these arguments, these two 
sutras from Vedanta-sutra are given: 

orh abhimani vyapadesas tu visesanugatibhyam orh 
(Vedanta-sutra 2.1.1.6) 

[Statements such as these] describe that the deities 
of earth, water, etc. have claimed for themselves the 
ability to be pervasive in and speak through such 
substances. 

mrdady abhimani devataiva tatra vyapadisyate. tasam 
cetarebhyo visistam samarthyam anugatis ca sarvatra. 
atas tasam sarvam uktamyujyate. 

In all these places in the scriptures, their special 
capacities [to speak through mud, water, etc.] and 
their omnipresence in such substances is described. 
Therefore, their speaking through such substances 
can be accepted. 

orh drsyate ca orh (Vedanta-sutra 2.1.1.7) 

These deities are seen [by those qualified to see]. 

tasam samarthyam mahadbhih , bhavisyat-purane ca 

The capabilities and strength of these gods can be 
seen by the realized sages, as the Bhavisya-purana says: 

prthivyady abhimaninyo devatah prathitaujasah 
acintyah saktayas tasam drsyante munibhis ca tah 

tas ca sarva-gata nityarh vasudevaika sarhsraya. iti. 

The gods in charge of earth, etc., are extremely 
powerful. Their powers are inconceivable, and these 
powers can be seen by the self-realized sages. These 
gods are omnipresent and eternal and are always 
under the shelter of Lord Vasudev. if 

— Brahma-sutra-bhasyam of Sri Anandatirtha Bhagavatpada 
Madhvacharya with three commentaries and seven glosses. 
Volume 3. Edited by Mahamahopadhyaya Prof. K.T. Pandurangi. 
Poornaprajna Vidyapeetha. Bangalore. 1999. Published by Dvaita 
Vedanta Studies and Research Foundation. Bangalore. 
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Books for Children 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Yes, to make a Krishna conscious coloring book 
for children is a very good idea for serving and 
for spreading Krishna consciousness to the young 
children. Please do it. I will give you hints how to do it; 
just let me know when you are ready to begin. It will 
be a great service. (Letter to Malati Dasi, 28 May 1968.) 

If you want to write books for children, story books 
about Krishna’s pastimes, I shall give you nice hints and 
Hamsaduta and Himavati can help you with nice pictures. 
I shall give you some facts about Lord Jagannath also. I 
am very glad to learn the practical result of deity worship 
in your behavior. I am so glad to learn that you are 
developing a bit of affection for Jagannath by personally 
taking care of him. That is the way of increasing our love 
of Godhead. Deity worship is the practical demonstration, 
and hearing from the spiritual master is the nourishment 
of the idea. Krishna consciousness is so nice that anyone 
who has a little taste of it must feel a distinction between 
his past and present life. It is not only the case with you 
but it is the case for everyone who has the fortunate 
opportunity for coming into contact with Krishna. (Letter 
to Satyabhama Dasi. 27 December 1968.) 

Yes, you can make nice children’s books, and in this 
connection you may correspond with Satyabhama who is 
already working on a condensed version of Krishna book. 
You should continue your painting, and then, with love 
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and devotional practice, your pictures will become all 
attractive because of the bona fide transcendental subject 
matter. (Letter to Ekayani Dasi, 15 March 1970.) It 

Draupadi’s Chastity 

Sri Srimad Gour Govinda Swami Maharaja 

There is a story in the Mahabharata — there were five 
brothers, Yudhisthir, Bhima, Arjuna, Nakul, and Sahadev. 
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They were known as the Pandavas and they had a wife I 
named Draupadi. These five brothers had one wife. 

In the scriptures, Draupadi is known as a most chaste 
lady. The question arises as to how can a lady who has 
five husbands be considered chaste? “Chaste lady” 
means that she should have only one husband and she 
should be devoted to that husband like goddess Sita. Sita 
Devi is the ideal lady and wife. Sita Devi had only one 
husband, Lord Rama. She had developed one-pointed 
devotion towards Lord Rama. That is a chaste lady. How 
is it that Draupadi, with five husbands, is a chaste lady? 

There are these two considerations, tattva-vicara 
and apara-vicara, the absolute consideration and the 
apparent consideration. All our discussions should be 
based on tattva-vicara, the absolute consideration, and 
not on the apparent consideration. It is stated in the 
Bhagavad-gita (9.24), na tu mam abhijananti tattvenatas 
cyavanti te — “Those who do not understand the 
tattva-vicara fall down.” This is a question of tattva. 

You may say, “No, Draupadi is not at all a chaste 
lady. She is an unchaste lady.” This is an apparent 
consideration. How can a lady having five husbands be 
chaste? However, Draupadi is not at all unchaste. No. 
Draupadi is a chaste lady, sati. How is it? How could she 
keep up her chastity being the wife of five husbands? 

Draupadi had that potency. There was a condition 
at Draupadi’s svayamvara, ceremony for selection of 
her groom. Arjun shot an arrow that hit the eye of a 
fish revolving at the end of a pillar by only seeing the 
reflection of the fish in a water pot below. Nobody else 
could do it, so Arjuna won Draupadi. Neither Yudhisthir, 
Bhima, Nakula nor Sahadev got her. Arjuna did. So 
according to the law, Draupadi should be the wife of 
Arjuna. But when they came to mother Kunti, they 
said, “Mother Kunti, we have got a very nice gift today.” 

The mother said, “All right, whatever you have got, 
you share it equally among all five brothers.” 

They got Draupadi, so carrying out the order of their 
mother, they should equally share. Thus Draupadi 
became the wife of five husbands, but since she had 
extraordinary potency she did not become unchaste. 

They had a condition that Draupadi should spend 
one month with one husband. The first month she 
would spend with Yudhisthir, the next month with 
Bhima, then Arjuna, then Nakula, and then Sahadev. 

In this way she divided her time. During that period 
no other brother will enter into that apartment. 

If someone breaks the condition he will be banished to I 
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the forest. That condition was there and it was strictly 
observed. After the expiry of one month, Draupadi 
was entering into the fire. Remember that Draupadi 
was born out of the fire of a sacrifice. She is not an 
ordinary lady. She is known as yajnasenf. Her body had 
been enjoyed by Yudhisthir. And afterwards she put 
it in the fire and got a new body. Then she went to 
Bhima’s apartment with a new body. In this way she 
was keeping up her chastity. Can any ordinary woman 
do it? No! Therefore Draupadi was a chaste lady, "it 

— From a lecture on Bhagavad-gita 9.24. New Vrindavan. 30 
October 1990. 

The First Attraction - Part 1 

From Srila Jiva Goswami’s 
Gopala-purva-campu, purana 15 

The Gopala-campuh describes events that took place in 
the eternal Goloka Vrindavan immediately after Lord Krishna 
left this planet and went back there. The book describes all 
the pastimes that took place on earth in the form of a re¬ 
narration from the perspective of two celestial singers in 
Goloka , Madhukantha and Snigdhakantha, who sing these 
pastimes for the pleasure ofNanda Maharaja , Krishna , and 
other associates in Goloka. In the daytime they describe these 
pastimes in the general assembly ofNanda Maharaja , and 
at night they describe them in a private and secret assembly 
consisting of the gopls along with Krishna and a few selected 
associates. The descriptions given in front ofNanda Maharaja 
and the other gopas in the day are of a more general nature, 
whereas the descriptions in the night time assembly are of 
a more intimate nature. Each chapter in this composition is 
called a purana (not purana). purayati iti purana — That 
which completes is known as purana. Thus , each purana 
makes the devotees realizations more complete. 

In purana 15, Srila Jiva Goswami describes the events that 
took place on earth after the killing ofDhenukasura. Srila 
Jiva Goswami has named this chapter , “Purvanuragah”. 
This technical term as it relates to divine love is defined in 
the Rasarnava-sudhakara: 

yat prema sarigamat purvam darsana- 
sravanadibhih purvanuragah sa jneyah — u The 
feelings of love experienced before the first meeting are 
known as purvanuraga. These feelings are experienced 
by seeing the beloved from a distance , hearing about him 
or her, etc. 11 (Rasarnava-sudhakara 2.174 - 175) 

Purvanuraga is a stage where the lover and the beloved 
have not met, yet they secretly develop a liking for each other. 
Since the lover and the beloved are separated from each 
other at this stage , it is technically a stage of vipralambha 
(separation). There are many varieties of purvanuraga and 
various transitory emotions that accompany it. 
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SrilaJiva Goswamis narration now begins: 


On another evening, the prince of Goloka, Krishna, 
had his evening meal in the association of his friends. 
Taking permission from mother Yashoda, he then 
went to the splendid assembly of Nanda Maharaja, 
just as he would do each night. There he spent almost 
three hours, and then he took permission from the 
seniors present in that assembly to leave. Krishna 
sent away most of his friends to their respective 
homes, and then he went back to his wonderful home. 

Taking permission once again from his mother, 
he took with him his internal friends like Subal, 
Madhumangal and the two singers Madhukantha 
and Snigdhakantha, to the supremely pleasurable 
mansion of Sri Radha which is within the huge lotus¬ 
like Gokula (in the spiritual world). 

[Translator’s Note: Gokula in the eternal spiritual 
world is shaped like a thousand-petalled lotus flower. 
This is described in Brahma-samhita 5.2 — sahasra- 
patra-kamalarh gokulakhyarh mahat padam. From this 
description it seems that Srimati Radharani’s mansion 
in the eternal spiritual world is extremely opulent]. 

Due to the unexpected arrival of Krishna, the 
gopis, who were smiling and joking with each 
other, simultaneously exhibited the symptoms of 
sambhrama (perturbation), bhrama (forgetfulness of 
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external circumstances), vismaya (amazement), garva 
(pride), lajja (bashfulness), apatrapa (boldness devoid 
of shame), bhaya (fear), adara (respect), harsa (great 
joy), and iccha (desire to meet), and the deluge of all 
these simultaneous emotions caused them to become 
stabdha (motionless) and amazed, as if they were some 
sort of colorful paintings. 

[Translator’s Note: The motionlessness was 
caused by the simultaneous manifestation of all 
various types of opposing emotions. Now Srila Jiva 
Goswami singles out a special one among the gopis 
and describes her feelings.] 

akasmad ayantam harim anubhavanti kila hriya 
dasam aksnor nam-drutam apidadhe sa nata-mukhi 
muda smera bhugna vikasitavati kuncitavati 
sa-baspa stabdhabhabhavad iti samamya na ghatate 

Hearing of the unexpected arrival of Hari, her face was 
turned down in a bashful mood. She quickly tried to 
hide all the various restless movements of her eyes. 
Sometimes she would smile out of joy and sometimes 
her face would have a furrowed look. Sometimes 
she would swell with happiness and sometimes she 
would shrink out of bashfulness. Sometimes she would 
experience an overflow of tears and sometimes she 
would simply remain motionless. Indeed, no one could 
match her in terms of the flow of emotions. 

[Translator’s Note: It is thus indirectly suggested 
that this gopi is Srimati Radharani, for only she can be 
the one whom no one else can match. The meter for 
this verse is sikharini— as used in the Jagannathastakam] 

The host of the gopi maidservants, who were 
decorated with simple qualities, spread a thick deer¬ 
skin mattress on the floor of the vast courtyard 
bedecked with pearl necklaces. On the western side 
of the covered courtyard, Krishna now sat on a 
comfortable quilt while facing east. The maid-servants 
started serving him using objects such as brilliant 
white cdmara fans. In this situation, Krishna appeared 
to be the life force of Radha outside her body. 

[Translator’s Note: She had a life force within her 
body, and Krishna appeared to be like a second life force 
outside her body. And here we find more evidence of 
the opulence of Radha s mansion in the spiritual world.] 

Among all the hosts of doe-eyed gopis who were 
drowning in the nectarean triveni of (l) Radha’s joy, 
(2) Krishna’s joy, and (3) their own joy — Krishna 
caught Radha by his hands and seated her in front 
of all of them on his left side. 
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[Translator’s Note: Trivenlis an auspicious holy place 
in India where the three rivers Ganga, Yamuna and 
Saraswati meet. Here, the confluence of three rivers of 
joy are being described metaphorically as trivenu] 

On his right, Krishna seated his equal-aged 
friends like Subal, who are present only for the 
desire of serving him and for displaying the glory 
of his youthful association. 

[Translator’s Note: The host of gopfs were seated 
on the left and the host of friends were seated on 
the right. Thus these two groups encircled Radha 
and Krishna.] 

In between, the two singers Madhukantha and 
Snigdhakantha seated themselves. These two singers 
were always eager to sit in front of the romantic 
couple and were of a suitable age to understand 
and sing of such love. Some other friends of Krishna 
joined these two brothers in assisting them with the 
raga (melody) and tala (beat) of the songs. 

In this beautiful evening scene, the gopfs and 
gopas appeared like two strands of a pearl necklace. 
The two singers were seated at one end and on the 
other end were the effulgent divine couple whose 
effulgences were reflecting on each other. The 
brothers experienced the difference between the 
bluish hue of Krishna and the golden hue of Radha 
and simultaneously experienced the oneness of the 
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divine couple's emotions. Radha and Krishna were 
like two wonderful gems mounted in the middle of 
that necklace. 

Although both Radha and Krishna were happily 
looking everywhere, the two brothers beheld their 
exchange of loving side-long glances. Seeing this 
exchange of loving glances, the two brothers became 
stunned in ecstasy for several minutes. 

Then, being ordered by the smiling new-dark-cloud 
(Krishna), both brothers regained their alertness and 
happily folded their hands to perform the nandl. 

[Translator’s Note: Nandi is the auspicious 
invocatory verses spoken in the beginning of a 
drama or narration by the singers. Srila Rupa 
Goswami describes in his Nataka-candrika (verse 14), 
prastavanayas tu mukhe nandl karya subhavaha — “In 
the beginning of a dramatic performance, one should 
perform the nandl for invoking auspiciousness.”] Hf 

[To be continued....] 

— Translated by Hari Par shad Das from the Gopala-purva- 
campuh. Published by Sri Nityasvarup Brahmachari. 1912 A.D. 

— Sanskrit for Rasarnava-sudhakara and Nataka-candrika 
taken from the Gaudiya Grantha Mandira (http://www. 
granthamandira.com) 
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Enjoy your Spiritual Life 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Please accept my greetings. I am in due receipt of 
your letter and have noted the contents carefully. As 
promised by me previously, I am sending herewith 
the gramophone record of my kirtana and short 
speech thereof. I hope you will enjoy it. (Letter to 
Krishna Panditji. 15 April 1967.) 

When I am there I shall see if your presence is 
actually required there. In the meantime you can 
continue with your painting as usual and enjoy 
spiritual life. (Letter to Jadurani. 26 October 1967.) 

I think there is not any good English version 
of Mahabharata , but very soon we shall have the 
Bhagavad-gita and the Teachings of Lord Chaitanya , and 
you can enjoy reading them. (Letter to Nandarani 
and Dayananda. 29 April 1968.) 

Please always talk about Krishna amongst you two 
sisters, and enjoy life. This is very good opportunity 
that you are talking and painting about Krishna, 
so that your mind, hands, and attention are all 
absorbed in Krishna samadhi , and the tongue in 
chanting Hare Krishna. This is first class samadhi , 
and the highest position of the greatest yogi. Try 
to continue this atmosphere happily. (Letter to 
Madhavi Lata. 20 June 1968.) 

Krishna is so kind that he has saved both of you. 
Now, feeling this obligation to Krishna, you should 

next column ^ 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

be more enthusiastic to serve Krishna, and I am very 
pleased to learn that you have got a nice beautiful 
Krishna-conscious child. So raise her to full Krishna 
Consciousness, and engage yourself and your husband, 
and then the family will be a very beautiful, happy 
family. You will enjoy in this world and in the next 
world. (Letter to Krishna Devi. 18 October 1968.) it 
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Different Levels of Vaishnavas 

Srila Bhaktivinode Thakur 

The renunciate vaisnavas should not think that they 
are more respectable than the grhastha-vaisnavas. One 
should know that the difference in respect among 
the vaisnavas lies only between uttama-adhikari 
and madhyama-adhikari. Both uttama-adhikaris and 
madhyama-adhikaris are found among the grhasthas. 
This rule also applies to the renunciate vaisnavas. 
The glories of the renunciate vaisnavas are that they 
have given up the association of women, greed for 
money, and bodily pleasure. The grhastha-vaisnavas 
have special glories. Many of them work hard to 
earn money, and after serving Krishna they serve 
grhastha and sannyasi-vaisnavas. Whether one is 
a grhastha or a sannyasi , the principal cause for 
respect is the attainment of devotional service. One 
should be respected as a vaisnava according to one’s 
advancement in devotional service. There is no other 
cause to distinguish the level of a vaisnava. 1$ 

— Bhaktivinoda Vani Vaibhava. Translated by Bhumipati Das. 
Published by IswaraDas and Touchstone Media. Vrindavan. 2003. 

The First Attraction - Part 2 

From Srila Jiva Goswami’s 
Gopala-purva-campu, 15 th purana 

In the previous part, Srila Jiva Goswami described the 
evening assembly consisting of Radha and her sakhls, 
Krishna and his friends, and the two singers Madhukantha 
and Snigdhakantha. The two singers started to sing the 
nandl (introduction verses) for the evening. The first 
invocation verse introduces the subject matter. 

imau gauri-syamau manasi viparitau bahir api 
sphurat tadvad vastrav iti budha-janair niscitam idam 
sa ko pyaccha-prema vilasad ubhaya-sphurtikataya 
dadhan murti-bhavam prthag-aprthagapy avirud abhut 

Although these two are Gauri (golden-hued) and 
Shyam (dark-hued), within their minds is the exact 
opposite [i.e. Gauri is dark-hued in her mind due to 
Shyam and Shyam is golden-hued in his mind due 
to Gauri]. Indeed, the wise have concluded that this 
opposite condition of their minds is reflected in 
the color of their cloth [i.e. Shyam’s golden mind is 
reflected in his pitdmbara cloth and her dark-hued 
mind is reflected in the shade of her cloth]. In this way, 
it seems to be the same indescribable love which has 
exhibited itself in two different bodies of two different 
shades, although it is actually one substance. 


[Translator’s Note: This is the first verse of a 
mahgalacarana, auspicious invocation at the beginning of 
any performance. As stated in the Caitanya-caritdmrta adi 
1.22, the mahgalacarana verses involve three processes, 
vastu-nirdesatmaka (defining the objective), namas- 
kriyatmaka (offering obeisances) and asir-vadatmaka 
(offering benedictions). This particular verse is a vastu- 
nirdesatmaka invocation in the meter known as sikharini 
the same meter used in Jagannathastakam.] 

srir dsdrh na tulam bibharti nitaram ity uddavah kirtayan 
yasam anghri-rajo nanama harinayah svena tulyo matah 
tasam tat-priyata-sudhakara-tanum visvak cakorayite 
nanendnugatam samasta-mahitdm vandamahe radhikam 

Even Uddhava, the devotee considered by Lord Hari 
to be as dear as his own self, said that Sri, Laksmi 
Devi, can absolutely never match the gopis. That 
same Uddhava also repeatedly paid obeisances to the 
dust of the feet of these gopis. Among all those gopis, 
however, is one who has a body composed entirely 
of the nectar of love of Lord Hari. In her presence, 
Krishna sways to and fro like a cakora bird and always 
follows in her footsteps. We offer our obeisances to 
that all-worshipable Sri Radhika. 

[Translator’s Note: This is a namas-kriyatmaka 
invocation in the meter known as vikridita-sardula — 
the same one used in Sad-gosvamy-astakam.] 

premayo ’sau rddhikd-krsna-yugmam 
svanandena plavayitva sakhis ca 
sasvad visvam plavayan suprasiddhah 
so yam buddhih nah samiddham karotu 

Prema, divine love, through its own joy has inundated 
Sri Radhika-Krishna as well as the sakhis and is 
constantly inundating all the worlds. May this love 
illuminate and enlighten us! 

[Translator’s Note: This is an asir-vadatmaka invocation 
in the meter known as salini — used often in Srimad 
Bhagavatam, e.g. 10.3.24] 

The brothers were watching the shy smiles of 
the couple. Then Snigdhakantha eagerly began 
the narration: 

“Just like we described the sweetness of Krishna’s 
birth in a previous chapter, the sweetness of Sri 
Radhika’s birth also needs to be described. However, 
in doing so we will indicate only a few things, for we 
are shy of describing too much. 

“This has been brought out in the Srimad 
Bhagavatam (10.5.18): 

tata arabhya nandasya vrajah sarva-samrddhiman 
I barer nivasatma-gunai ramakridam abhun nrpa 
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Mohana Madhuri — Enchanting Beauty 


“Beginning from the day of Krishna’s appearance, 
Nanda’s Vraja had become like an all-prosperous 
playground for Rama Devi (Lakshmi) due to the Lord 
personally residing here and exhibiting his qualities.” 

[Translator’s Note: Someone may ask how this 
verse indicates Sri Radhika’s appearance since 
it speaks only of the appearance of Rama Devi 
(Lakshmi) upon the appearance of Lord Hari in Vraja. 
Snigdhakantha replies to this.] 

“This verse is explained as follows: 

janmdrabhya barer vraja-sthalam abhud visvardhiyuktam punar 
laksmmam ramanaspadahca tad adhisthanad visisyajani 
radha yasu lalasa purna-sasa-bhrn-murtlva tarasu sa 
kantih kintv iha citra-bhava-valita yd krsna-paksadhika 

“From the very birth of Lord Hari, this place of Vraja 
had again become complete with all worldly opulences; 
and since Vraja was the place of residence of Sri Hari, it 
had especially become the playground of all Lakshmis 
(gopfs ). Moreover, just like the beautiful rabbit-marked 
moon beautifully stands out among the various stars, 
the form of Sri Radha was especially magnificent among 
them all. Moreover, the moon in its waxing phase 
(krsna-paksa) only exhibits its ordinary brightness, 


but Sri Radha exhibited a beautiful brightness filled 
with amazing qualities ( citra-bhava-valita ).” 

[Translator’s Note: The meter is vikndita-sardula. 
The last line of this verse is a play on words and can 
also be translated as follows, “However, the beautiful 
brightness of Sri Radha was such that it completely 
conquered the mood of Chitravali ( citra-bhava-valita ) 
for she was always better in receiving favor from 
Krishna ( krsna-paksadhika )”]. 

“In the Brhad-gautamiya-tantra the status of Sri 
Radhika as being specially situated over everyone is 
described as follows: 

dev\ krsnamayx prokta radhika para-devata 
sarva-laksmi-mayl sarva-kantih sammohinl para 
“That goddess known as Radhika is krsna-mayl (full of 
Krishna consciousness) and is the topmost deity. She 
is the summum bonum of all Lakshmis, she possesses 
all their effulgence, and she is the original internal 
potency attracting the Lord in all ways.” 

[Translator’s Note: Now a question may arise as 
to what is the lineage of Sri Radhika and the other 
gopis. In reply to this, Snigdhakantha says]: 
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“The magadhas (singers who know about the lineage 
of famous personalities) have said that all these gopis, 
who were greater even than Lakshmi Devi, appeared 
in the lineage of Sriman Parjanya Maharaja, who was 
the father of Nanda. Related to Parjanya were three 
uncles of Lord Krishna who were spotless in nature 
and praiseworthy in character. The gopis such as 
Vishakha appeared in the lineage of the relatives of 
these three uncles of Lord Krishna. This indeed is the 
verdict of the expert magadhas. 
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[Translator’s Note: Snigdhakantha said that he will 
not say much about the lineage of Sri Radha and the 
gopis. He just mentions “three uncles”. Their names are 
given in the Radha-hrsna-ganoddesa-dipika as Yashodhar, 
Yashodev and Sudeva.] 

“If someone says otherwise then the glorious 
restraint ( maryada ) that Krishna exhibited when 
he voluntarily denied marrying the wives of the 
brahmins will never attain its pinnacle.” 

[Translator’s Note: In other words, Krishna was 
so self-controlled that even though the wives of the 
brahmins offered themselves at the feet of Krishna, 
he did not accept them in marriage. Why? He cared 
for the social convention that it is not befitting a 
son of a lower caste vaisya to marry the daughter of 
a high-caste brahmana.] 

“And, moreover, in this situation everyone accepts 
the fact that the birth of Sri Radhika is from the 
wealthy and noble born senior cowherd named 
Vrishabhanu, whose good qualities are as large as 
an ocean. 

“In this regard, all learned scholars joyously sing 
a verse as follows: 

satyam bahu-suta-ratna-karatam sa prapa gopa-dugdhabdhih 
kintv amrta-dyuti-rddhd-laksmi-jananad agat purtim 

“True it is indeed! Vrishabhanu, who was like a 
great milk-ocean of sweetness among the gopas, was 
already rich with jewels in the form of many qualified 
sons. However, with the appearance of the eternally 
effulgent Lakshmi-like Radha, this ocean named 
Vrishabhanu attained fulfillment.” 

[Translator’s Note: The ocean is complete because 
of two reasons — it has many valuable jewels, and it 
has Lakshmi as a daughter. Vrishabhanu is compared 
here to an ocean of sweet milk since he is also 
complete because he has so many valuable jewel-like 
sons and a daughter much better than Lakshmi Devi. 
The meter used here is visama-vrtta (uneven) and it 
is a variation of the meter named arya.] 

“Since she is born one year after Krishna in the 
all-auspicious constellation named Radha, she has 
been given this name.” W 

[To be continued.] 

— Translated by Hari Parshad Das from the Gopala-purva-campuh. 
Published by Sri Nityasvarup Brahmachari. 1912 A.D. 
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Bhagavad-gita Commentaries 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

The Bhagavad-gita is a standard literature. Most 
of you know this Bhagavad-gita. But generally the 
Bhagavad-gita is read very superficially, not very 
critically. We do not understand Krishna, the author of 
Bhagavad-get. Neither do we understand what is Krishna 
consciousness, although it is stated in the Bhagavad- 
gita. We read Bhagavad-gita superficially, not very 
critically, neither there is any edition so far. Of course, 
in Sanskrit there are many editions, annotations by 
Sridhar Swami, Srila Baladeva Vidyabhushan, Srila 
Vishwanatha Chakravarti, Sri Ramanujacharya. There 
are many great scholars. But we have no information 
of those scholars in the western countries. (Lecture on 
Bhagavad-gita 4.11,27 July 1966.) 

Everything is there in the Bhagavad-gita. Everything 
is explained and commented on by so many, great, 
stalwart commentators, especially Sridhar Swami, 
Ramanujacharya, Vishwanath Cakravarti, Baladeva 
Vidyabhushan, etc. So many great scholars have 
commented upon the Bhagavad-gita. So try to 
understand Bhagavad-gita as it is. That is the real 
necessity of life. That we have explained several times. 
(Lecture on Bhagavad-gita 7.7, 22 February 1974.) ftt 

Atheists and Maha-prasada 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

Some of us, instead of being faithful to transcen¬ 
dental maha-prasada , think that “faithfully” eating 
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His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

non-vegetarian food at Wilson’s Hotel is something to 
be proud of. Some of us, in order to freely engage in 
sense gratification in the name of being God-fearing, 
busily separate ourselves from the Supreme Lord and 
try to cheat him of his enjoyment by denying that he 
has hands, feet, and a mouth. 

Instead, we imagine him formless and without spiritual 
variety, yet imagine ourselves with form and material 
varieties. Therefore we rush to enjoy the ingredients 
meant for the indisputable enjoyer, the Supreme Lord. 

The Svetasvatara-upanisad (3.19) says: 

pasyaty acaksuh sa srnoty akarnah 
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“The Supreme Lord can see, though he has no eyes; 

he can hear, though he has no ears.” 

However, Lord Hari’s illusory energy does not allow us 
to understand what this Vedic statement actually means. 
By trying to measure his eternal, transcendental form 
with our material knowledge, we become degraded. 

Moreover, some of us think, “We can eat first, 
because if we wait until the Lord eats the food will 
become cold.” Following such a misconception, we 
enjoy bhoga rather than prasada. Some of us loudly 
chant Vedic mantras like l om tad visnoh paramam 
padam and l na tat-samas cabhyadhikas ca drsyatej 
yet we do not repose our faith in Lord Vishnu’s 
supreme abode. Instead, we become impersonalists 
worshiping the five gods, or perhaps we become 
henotheists — considering Lord Vishnu as equal to 
the demigods — and thus accept foods not offered to 
Vishnu to be equal to his prasada. Sometimes, after 
realizing that some demigod’s remnants are more 
pleasing to the tongue, we become attached to eating 
them. When that happens, we should remember this 
statement from the Padma-purana: 

visnor niveditannenayastavyam devatantaram 
pitrbhyas capi tad deyam tad anantyaya kalpate 

“Food-grains offered to Vishnu should be offered to the 

demigods and the forefathers, for doing so brings about 

unlimited benefits for all.” ( Hari-bhakti-vilasa 9.297) If 

— Vaktrtavali (Garland of Divine Discourses) by Srila 
Bhaktisiddhanta Sarasvati Thakura Prabhupada. Compiled by 
Sri Sundarananda Vidyavinode. Translated by Bhumipati Das. 
Produced and Published by Isvara Das. 

The First Attraction - Part 3 

From Srila Jiva GoswamVs 
Gopala-purva-campu, 15 th purana 

[After singing auspicious invocations and glorifying 
Srimati Radharanxs birth and lineage ,, after saying that 
she was named ‘Radha' because she was born in the 
constellation with the same name , Snigdhakantha now 
continues her glorification.] 

“After her birth, people enquired about her 
exquisite sweetness. They would ask, ‘Can you please 
describe the exquisite sweet nature of the newborn 
Radha?’ In reply to this, those who had seen her 
beauty would reply as follows: 

navendur murtir va kanaka-kamalam vaktram athava 
cakorau netre va visarad-amrtam drstir athava 
apittham radhayamyadijita-tulayam na valate 
vikalpah kim tarhi prasajatitaram tat-tad-upama 


‘“Is it a new moon or her brilliant form?’ ‘Is it a golden 
lotus or her brilliant face?’ ‘Are these her two eyes or 
are they two cakora birds?’ ‘Is this her glance or is it a 
wave of nectar?’ Such questions cannot be asked about 
Sri Radha. Her beauty exceeds that of any beautiful 
object, so how can any such comparison be considered?” 

[Translator’s Note: In other words, none of the 
comparisons are suitable. She cannot be compared 
to anything in this world no matter how beautiful it 
may be. How then can we describe her sweet nature? 
The meter used is sikharini.] 

“And moreover, when the parama-laksmi (Radhika) 
is present, all other gopis also obtain [special] names 
as follows: 

harim anu vindati sasval laksmir itiya tu sarvatah khyata 
tarn api kila gopayitum gopi-samjna jay anti ta laksmyah 

“Since they always follow Lord Hari, the women 
of Vrindavan are famously known everywhere as 
Lakshmis; and since they always take efforts to hide 
and protect ( gopayitum ) Sri Radhika, these Lakshmis 
are known as gopis. All glories to them!” 

[Translator’s Note: In other words, all other 
gopis of Vrindavan get their qualities, fame and 
names from Sri Radhika only. It is only because of 
her that all other girls of Vrindavan follow Lord 
Hari. Therefore they become known as Lakshmis. 
Also, since they protect the secrets of Sri Radhika, 
they also become known as gopis. Thus, all their 
glories and names are a result of the presence of Sri 
Radhika. The meter used here is a variation of the 
meter named arya.] 

krsnanurupam apy asam vayo-vrddhih samrddhyate 
yatha candramasah pustis tatha tasya rucam api 

“Furthermore: ‘Since they all [conforming to Sri 
Radha’s behavior] followed Lord Hari with attraction, 
they all too started growing in age slowly [like 
Radhika]. It is just like a moon which gradually waxes 
to grow in size and thereby its various rays also 
become stronger and richer in nourishment.’” 

[Translator’s Note: So they all grew in age and 
became attractive only because they all followed 
in Radhika’s footsteps. Radhika is compared here 
to a moon and the various gopis are compared to 
its rays. When the moon waxes, the rays become 
more brilliant. The meter used here is sloka (a 
common meter comprising of 32 syllables found 
in many places)]. 
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Radharani worships Suryadev 


“When Sri Radhika attained youth among all these 
other gopiswho had attained youth, some ladies present 
at that time described it metaphorically as follows: 
pasya pasya, 

arunita-laghu-sati-khanda-kamradharangi 
sravana-galava-randhra-prota-susparsa-sutra 
rajasi mja-sakhibhih kridaya lola-netra 
madhuri-purati-bija-sri-nibha bhati radha 

“[The ladies said] — ‘Just see! Just see! How beautiful 
she looks below her waist due to wearing a small red- 
colored sari. On each of her ears are small piercings 
from which threads that are extremely soft to touch 
are dangling. Due to playing in the dust of Vrindavan 
with her friends, her eyes have become unsteady. 
She looks like the personification of the luster of the 
seed of attraction to Krishna, the enemy of Madhu.’” 

[Translator’s Note: This verse clearly specifies that 
in the spiritual world Sri Radhika wears a sari. The 
meter used is malinl ] 

“Some other ladies specially described her as follows: 

api rajasi viharasangi-dhiranurupyad 
ajita-kara-grhiti bhavam ayati radha 

“This Radhika who delights in the dust of Vraja is attaining 
the position of having her hand taken in marriage by 
Krishna, due to being very favorable to his nature.” 
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[Translator’s Note: This is only half a verse in the 
same meter ‘ malini . This verse only explains what 
some other ladies specially saw in Radhika. The verse 
is incomplete because the first two lines need to be 
taken from the first two lines of the previous verse. 
Thus, the entire verse would be as follows: 

arunita-laghu-sati-khanda-kamradharangi 
sravana-galava-randhra-prota-susparsa-sutra 
api rajasi viharasangi-dhiranurupyad 
ajita-kara-grhiti bhavam ayati radha 

“‘How beautiful she looks below her waist due to 
wearing a small red-colored sari. On each of her 
ears are small piercings from which threads that are 
extremely soft to touch are dangling. This Radhika 
who delights in the dust of Vraja is attaining the 
position of having her hand taken in marriage by 
Krishna, due to being very favorable to his nature.’” 

This means that some ladies saw her as a lover of 
Krishna and some saw her as a suitable wife for Krishna.] 

“Having attained maturity in youth, the glory of 
the beauty of Sri Radhika and the other gopis spread 
everywhere, despite their parents trying as far as 
possible to prevent it. In their anxiety, the parents 
would think, ‘We do not know what nasty tricks that 
rascal Kamsa will be up to.’” 

[Translator’s Note: Srila Rupa Goswami describes in 
his Lalita-madhava (2.1.17) that the parents were worried 
that due to his lust, Kamsa might kidnap their daughters.] 

“Thereafter, every day they would ponder within 
the depths of their minds, ‘It is better to immediately 
put them in wedlock. However, no one aside from 
Nandanandana is suitable to become their husband, 
for all others boys are much inferior.’ 

“Their feelings are described as follows: 

kanya dhanyatama ramam apijitam kurvanty amur nandajah 
svasmad unadasam rama-ramanam apy asadayan drsyate 
tasmat tulyataya sa eva varatam arhaty amusam tadapy 
astam dhdma-suhrt-priydtma-tanaya-prdna hi nas tat krte 

“These most fortunate girls seem to conquer even Rama 
Devi (Lakshmi). In the same way, the son of Nanda 
seems to diminish the husband of Rama Devi (Lord 
Narayan). Because of such similarity between these girls 
and Krishna, he is certainly fit to attain the position of 
a husband. What more should we say? [Krishna is so 
attractive that] all our homes, friends, dear relatives, 
and our very lives are all meant for him.” 

[Translator’s Note: Meter is vikridita-sardula.] 

3 











tissue Three ^Hundred Tkirbj Sevat, — 4 

“Among them, some opined that Krishna has not had 
his sacred thread ceremony and thus it is not possible 
to conduct a marriage. Still, making a verbal promise 
about the marriage would not be inappropriate. 

“Garga Muni, the omniscient sage, perfectly 
understood the intentions of the residents of Vraja. 
Thus, in order to undo the decisions taken by them, 
he calmed his mind in the same way that Sri Vasudev 
did and began thinking as follows: 

“This pastime of Krishna is certainly unfathomable 
for me. However, since we [who are here at the same 
time as Krishna] are all a part of his pastimes and 
equipped with his lila-sakti, the energy which carries out 
pastimes, there will be no harm or problem if I speak 
against the will of the vraja-vasis, just like Sri Narada did 
not incur any negative reaction on instructing Kamsa 
to kill the sons of Devaki. Thus, I should say something 
so that there will be no negative reactions from the 
girls and at the same time their desire to have him as a 
husband can be fulfilled later at an appropriate time.” 

[Translator’s Note: Garga Muni could not understand 
why the vraja-vasis wanted to marry off the girls, since 
they were better off as his paramours. Being omniscient, 
it was a difficult situation for him. In situations like 
these, when it becomes very difficult to understand 
the will of the Lord, it is better to look up to Vasudev 
as the ideal example. Vasudev went through immense 
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Srimati Radharani 

turmoil every time one of his children was killed by 
Kamsa, yet he always recomposed his mind. Similarly, 
Garga Muni too recomposed his mind and concluded 
that it would be better to advise the residents of Vraja 
against the marriage of the gopis to Krishna. 

However, he was constantly worried that he might 
interfere with the will of the Lord. Still, he thought 
that since everyone connected to Krishna is a part 
of his eternal pastimes, there would be no harm if he 
goes and advises the vraja-vasis against their decision. 
He thought that Narada Muni had previously gone to 
Kamsa and advised him to kill all the sons of Devaki 
and Vasudev, and yet there was no negative reaction 
incurred by him. Similarly, Garga Muni thought that he 
should go and now speak up against the marriages, for if 
it is all a lila of the Lord then his going and advising the 
vraja-vasis against the marriage of the gopis and Krishna 
will be counted as a part of that lila. He also thought 
that eventually the desire of the gopis to have Krishna 
as their husband will be fulfilled later when Krishna 
comes back to Vrindavan and the grand marriage 
between the gopis and Krishna is arranged as described 
at the end of the Gopala-campu. Thus, if it has to happen, 
it will happen someday, sooner or later.] it 

[To be continued.] 

— Translated by Hari Parshad Das from the Gopala-purva-campuh. 
Published by Sri Nityasvarup Brahmachari. 1912 A.D. 


Unknown artist 
















tava kathdmrtarh tapta-jfvanam 

Fortnightly email mini-magazine from Gopal Jiu Publications 


W <S ri {Krishna {K^hcmriia 

'Qindn 


Issue No. 338 Sri Utpanna Ekadasi 18 November 2014 Circulation 7,520 



• True Economic Advancement 

His Divine Grace A.C. Bhaktivedanta Swami Prabhupada 

• Sweet Dealings and Strong Preaching 

Sri Srimad Gour Govinda Swami Maharaja 

• The First Attraction — Part 4 



From Srila Jiva Goswami’s Gopala-purva-campuh, 15™purana. 



His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 


True Economic Advancement 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

My idea of developing New Vrindavan is to create 
an atmosphere of spiritual life where people in bona 
fide order of social division, namely brahmacdris, 
grhasthas y vanaprasthas and sannyasis , will live there 
independently, completely depending on agricultural 
produce and milk from the cows. Life there should 
be simplified — without being hampered by laboring 
day and night for economic development without any 
spiritual understanding. The New Vrindavan idea is 
that persons who live there will accept the bare neces¬ 
sities of life to maintain the body and soul together, 
and the major part of time should be engaged in de¬ 
velopment of Krishna consciousness. The whole Vedic 
principle is to develop Krishna consciousness without 
creating much botheration for the program of sense 
gratification. (Letter to Hayagriva, 17 August 1968.) 

If a certain fraction of people are supposed to be very 
materially happy at the cost of others, that is not material 
advancement. If it were so then why are there so many 
persons confused and frustrated? So actually there is no 
material advancement here. I am seeing practically that 
an intelligent and qualified boy here has to work hard 
twelve hours simply for his subsistence. I think there are 
many instances like that. So this is not material advance¬ 
ment. You can call it “capitalist advancement”, and the 
reaction for such “advancement” is communism. The 
communist movement is suppressed in your country, 
but actually the reaction is this. 

next column 


So the Western type of civilization, industrialism 
and capitalism, is not material advancement. It is 
material exploitation. When one gets the bare neces¬ 
sities of life — a peaceful home, sumptuous eating, 
necessary sex life, and a feeling of security — then 
it is called material advancement. In the absence of 
such four preliminary necessities of life it is not at 
all material advancement. Just try to understand! 
According to Vedic civilization, a man is supposed to 
be rich when he has got sufficient grains and cows. 
Here we have neither sufficient grains nor cows, 
but you have got sufficient quantity of papers only, 
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falsely thinking that it is money. When there is some I 
catastrophe, this bunch of paper will supply neither 
milk nor grain. It will be seen as paper only, and the 
man will starve. (Letter to Rupanuga, 14 March 1969.) 

If a person, a community, or a nation, in the top posi¬ 
tion of material enj oyment, still does not find any peace, 
they search after something better. That is the position 
of the Western countries. But they have no information 
of what is that “better”. Therefore, especially those of 
the younger generation are turning out to be confused 
and frustrated and are generally known as hippies. 
Because the actual solace and remedy is here in this 
Krishna consciousness movement, the younger genera¬ 
tion is finding it very nice, and gradually they are being 
attracted. Some of them experience that before coming 
to this movement they did not know what spiritual life 
actually is. So there is a great potential to spread this 
movement all over the world. The Indian government 
has a Department for Cultural Affairs. If they would 
have taken this cultural movement as the background 
of Vedic civilization then the whole world would have 
been happy and India’s glories would have been mag¬ 
nified many thousands of times, rather than by simply 
imitating Western technology which is on the verge of 
failure. (Letter to Nevatiaji, 16 July 1970.) 'it 

Sweet Dealings 
And Strong Preaching 

Sri Srimad Gour Govinda Swami Maharaja 

Mahaprabhu has practically taught us. He is the 
Supreme Personality of Godhead, mattah parataram 
nanyat — No one is superior to him. All are subordi¬ 
nate ( Bhagavad-gita.7.7 ). Yet, how did he act? Sarv- 
abhauma Bhattacharya was a professor, a teacher 
of Vedanta. He said, “Oh Sri Krishna Chaitanya, 
you have taken sannyasa at a young age. Sannyasa is 
very difficult in Kali-yuga. How can you maintain it? 

A sannyasVs dharma is to hear vedanta , but you are 
chanting ‘Hare Krishna’ and dancing! You should 
hear Vedanta from me.” He had so much pride be¬ 
cause he was thinking, “I am the great professor of 
Vedanta.” He wanted to teach Vedanta to he from 
whom Vedanta has emanated from his breathing. 

Mahaprabhu said, “Yes, yes. I am an ignorant fool. I 
don’t know anything. I must hear from you.” He was 
so humble! He heard from Sarvabhauma for seven 
continuous days without saying anything. Finally, I 
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Sarvabhauma asked, “Sri Krishna Chaitanya, did you un¬ 
derstand what I said? You are not asking any questions.” 

Only then, when he was asked, did Mahaprabhu open 
his mouth. He said, “I understand the sutras very well, but 
your explanation is very difficult to understand.” Com¬ 
mon people cannot understand the sutras, therefore an 
explanation is required. But Mahaprabhu said, “Your ex¬ 
planation is very difficult to understand.” This is because 
Sarvabhauma was not presenting the correct explana¬ 
tion. His words were all imaginative. He was presenting 
Shankaracharya’s commentary, the Sariraka-bhasya. 

Then in a nice, pleasing way, Mahaprabhu defeated 
him. Mahaprabhu is a practical teacher. He has taught 
us through his dealings, priti puma vyavahara yukti 
puma katha — his dealings are very sweet, but when 
he speaks it is like a bullet. No one can defeat him 
because he speaks the truth. Mahaprabhu behaves 
very humbly and sweet, not harsh and strong. 

— VaisncLva Institutions and the Sweet Dealings of Sri Chaitanya 
Mahaprabhu. Gopal Jiu Publications. 

The First Attraction - Part 4 

From Srila Jiva GoswamVs 
Gopala-purva-campu, 15 th purana 

[After the girls in Vraja grew up to a marriageable age, their 
parents were in constant anxiety and wished to marry them to 
Krishna. Garga Muni came to know about it and decided to visit 
Vraja to dissuade them from trying to arrange the marriages.] 

Thinking in this way, Garga Muni without delay 
arrived in Sri Vraja and went to see Paurnamasi in 
her leaf-hut where she was meditating. Telling her 
everything, he requested her again, “This has to be 
done by me, but you too should act in such a way that 
the husbands for these girls are arranged only in a for¬ 
mal social way and not in terms of day-to-day affairs.” 

Thus speaking to Paurnamasi and carrying out 
talks with Vrajaraj Nanda Maharaja, Garga Muni 
started walking around in the village. On seeing his 
unexpected arrival, the vraja-vasis felt relief from the 
depression within their minds. Eager to fulfill their 
desire, they properly worshiped Garga Muni by of¬ 
fering obeisances, etc. and asked him if he was doing 
well. Thereafter they secretly revealed their doubts 
regarding the marriage of their daughters and asked 
for his advice as to what they should do.” 

Garga Muni replied, “I already know everything 
about this exceptional situation, and I would say that 
although all of you want to arrange for your daughters 
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to marry Krishna, there is another great doubt rolling 
around in my mind like a spinning nail. Very soon 
all of the vraja-vasis will experience separation from 
Krishna for a long period of time. If these girls who are 
born from you are married to the great son of Vrajaraj 
Nanda, then what will be their condition at that time? 
Moreover, when these girls attain further maturity 
in their youth, then due to a natural attraction for 
their husband (Krishna) and due to not having has 
association for a long time, it will become extremely 
difficult to make them forget him. All this will be a 
very difficult affair. Therefore give these marriage¬ 
able girls to men other than Kamsa and other than 
Krishna,the decoration of Nanda Maharaja’s family.” 

Having instructed them in this way, Garga Muni, 
the priest of the Yadu dynasty, departed. This group 
of gopas started thinking anxiously about eligible boys 
other than Krishna for these girls whom they always 
protected so dearly. No matter how hard they tried to 
think of other boys, their attachment to the thought 
of having Krishna as the groom did not fade away. 

The respected couple of Vraja, Nanda and Yashoda, 
were extremely eager to arrange the marriage of 
their son with these girls, especially because they 
knew of the delightful, charming qualities of Sri Rad- 
hika. However, Garga Muni had already declined the 
proposal and thus, both of them halted their efforts. 

However, this did not stop the constant affliction 
of their minds. The brothers of Nanda Maharaja 
were also supposed to follow the same instruction 
[as given to Nanda Maharaja], but considering that 
the marriage of these girls to their sons would be a 
great injustice they became disinterested in accept¬ 
ing these girls as brides for their sons. What more is 
there to say? All of them seemed to have only one 
desire — “Let Krishna be the groom for all these girls.” 
This desire is justified because: 

yogyenayogyasy atu nitya-sangamah 
kasmai na roceta bhrsamsa-cetase 
ratnena hemnah sarad asaro mbhasah 
sitakhya-paksena yatha sudha-ruceh 

“Who is that person who won’t like the eternal combi¬ 
nation of one suitable object with another? Just as the 
combination of precious jewels and gold; of the winter 
season with clear lakes; or the combination of the bril¬ 
liant moonshine with the period of the waxing moon 
(sukla-paksa) is dear to everyone [similarly the combina¬ 
tion of the girls with Krishna was dear to one and all].” 

[Translator’s Note: The meter used is upajdti.] 
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Not only did the girls have the desire of obtaining 
Krishna as their husband, but their fathers also desired 
the same. Their hearts were shattered by the words of 
Garga Muni. These words appeared to be like people 
who had associated with malicious ear-whisperers 
who bring bad news. This is because the affection for 
Krishna possessed by the fathers of the other young 
boys of Vraja was such that it had overridden their 
affection towards their own sons. Only Krishna ap¬ 
peared to them like the blissful celebration of a yajna. 

Even though they knew the secrets told by Garga 
Muni, they wanted to decide the fate of their daughters, 
and thus they went to Vrajaraj Nanda Maharaja and 
individually requested him to accept their girls as his 
daughters in law. They told him that their girls were 
born in reputed families and were glorious. Only if of¬ 
fered to Krishna would proper justice be done to them. 
Thy said to Nanda Maharaja, “If you personally take 
up responsibility for carrying out this task, then such a 
decision will be supported by us too.” 

Hearing their words, Sri Vrajaraj took a deep, anx¬ 
ious breath and the color of his body faded a bit in 
disappointment. He told them, “We do not plan to have 
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these relationships for our son. However, please do not 
have any doubt that these girls of yours are as dear to 
us as our own, and it is necessary to get them married. 
Therefore we will help you all in any way possible.” 

On hearing the words of Nanda Maharaja, the joy of 
the other vraja-vasis suddenly came to an end. They 
took his permission and, with a heavy heart, started 
looking elsewhere for suitable matches for their girls. 
The girls themselves were so young and innocent 
that they could not even comprehend the fact that 
their marriage arrangements were being discussed. 
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[Translator’s Note: Seeing all this, Vrindadevi 
gets disturbed and decides to go meet Paurnamasi. 
This incident will be described now.] 

Vrinda Devi, came from the deep forests of Vrin- 
davan to meet Paurnamasi. Paurnamasi is indeed 
the direct personification ofyoga-maya in Vrindavan 
who takes on the role of an austere saint. Vrindadevi 
appeared to be engrossed in some deep thought 
while she came to meet Paurnamasi. 

[Translator’s Note: Now, some glories of Vrinda 
Devi will be spoken by the two brothers.] 

It is not possible to determine if Vrinda Devi is a human 
who acts as a special goddess or whether she is a goddess 
who acts as an ordinary human. However, it is clear that 
she always has the mood of favorably maintaining the 
Vrindavan forest, of executing the pastimes of Krishna, 
and she possesses superlative love for Radhika and her 
friends. Thus, her actual name is “Vrindarika”, but the 
people in general call her by the short name “Vrinda”. 

Hearing about everyone’s inauspicious condi¬ 
tion, Vrinda Devi came to meet Paurnamasi. Pau¬ 
rnamasi was chanting japa. Seeing Vrinda at her 
door paying obeisances, she got up, embraced her, 
and bestowed many blessings on her. Thereafter 
she asked with a clear mind, “Please speak! What 
brings you here at an unexpected time?” 

Vrinda: 0 Bhagavati Paurnamasi! A major calamity 
has occurred. How do you maintain such composure? 

Paurnamasi: What event or place is the cause of 
your distress? 

Vrinda: Alas! Those who are the eternal lovers of 
Krishna [and are supposed to be married to him] now 
appear to be bound in relationships to other people. 

Paurnamasi: When the marriage has not yet oc¬ 
curred, why do you foresee such events? 

Vrinda: I am seeing it with my very own eyes. 
That’s why. 

Paurnamasi: That relationship with other men 
won’t happen, because I myself will create duplicate 
mayd-gopis and prevent the entire affair. 

[To be continued.] 

— Translated by Hari Par shad Das from the Gopala-purva- 
campuh. Published by Sri Nityasvarup Brahmachari. 1912 A.D. 
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Responsible Devotee Marriages 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

I am so glad to hear that you are now married. I pray 
to Krishna that you may live henceforward happily as a 
householder without thinking of separation from your 
wife. According to Vedic wisdom, a good wife is a great 
assistant for material and spiritual prosperity. Even if 
there is some deficiency you should try to correct it 
without thinking in the westernized way. I hope your 
wife may be taking interest in your chanting, sankirtana 
and reading Srfmad Bhagavatam. As she has become 
your life’s companion, it is your duty to induce her, 
peacefully, in the matter of spiritual advancement 
of life. (Letter to Janis Dambergs, 10 December 1966.) 

I have already instructed you that he should get 
married. They should get a marriage certificate as soon 
as is possible. In the temple the ceremony should be 
observed by chanting Hare Krishna before the fire, 
offering the clarified butter with the word svaha and the 
bride and groom should exchange their garlands before 
the deity of Lord Krishna and promise not to be separated 
in life. They should know it that bodily relations between 
the husband and wife is a secondary factor, whereas the 
primary factor is that both should help one another in 
the matter of advancement of Krishna consciousness. 
(Letter to Brahmananda, 4 August 1967.) 

Marriage between husband and wife means that the 
husband must forever be responsible for the wife’s 
well-being and protection in all cases. That does 
not mean that now there is agreement between us, 
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His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

therefore I am responsible, but as soon as there 
is some disagreement then I immediately flee the 
scene and become so-called renounced. Whether 
your husband likes to take responsibility as your 
spiritual guide or not, that does not matter. He must 
do it. It is his duty because he has taken you as his 
wife. Therefore he must take full responsibility for 
you, the rest of his life. And you also must agree to 
serve him under all circumstances and assist him 
in every way so that he may make advancement in 
Krishna consciousness. By his making advancement 
in Krishna consciousness, automatically the wife 
will make advancement in the husband’s footsteps; 
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but if you do not assist him and be very obedient to his 
welfare, then he may become disgusted and go away. 

So there must be mutual responsibility by both 
parties, and now that you are married couple there 
is no question of your separation, but you must both 
strive very hard to serve Krishna together in harmony. 
What are these nonsense emotions that cause you to 
go this way and that way? The real thing is your duty. 
Now you are a married couple, and you know what your 
duty is, so the best thing is to perform your duty and 
always think of Krishna. Never mind some temporary 
inconvenience, we must remain steady in our duty to 
Krishna. (Letter to Sudevi Dasi, 15 September 1972.) it 

The Mood of Sridhar Swami 

Srila Bhaktisiddhanta Saraswati Thakur 

During the medieval age, Sridhar Swamipada, who 
was a member of the visnu-svaml-sampradaya, was 
found to be a worshiper of Nrsimhadeva and, from the 
external point of view, on the path of reverence. The 
worship of Krishna was also prominent in his heart. 

In some opinions, Sridhar Swamipada was a 
kevaladvaiti (an impersonalist). Sri Vallabhacharya 
supports this opinion. By the association and strong 
flow of thought of the vallabha-sampradaya around 
Mathura, Vrindavan and other places of that time, the 
author of the Dlpika-dlpana thought Sridhar Swamipada 
a kevaladvaiti. By impartially studying with subtle 
discrimination the conceptions of Sridhar Swami 
according to his own statements and the Bhakta-mala 
written by Nabha Das along with the opinions of other 
sampradayas , one comes to the opposite conclusion. V 

— Vaktrtavali (Garland of Divine Discourses) by Srila Bhaktisiddhanta 
Sarasvati Thakura Prabhupada. Compiled by Sri Sundarananda 
Vidyavinode. Translated by Bhumipati Das. Produced and published 
by Isvara Das. 

The First Attraction - Part 5 

From Srila Jiva Goswami’s 
Gopala-purva-campu, 15 th purana 

[Garga Muni instructs the residents ofVraja to not marry 
their daughters to Krishna but to other men. Meanwhile, Vrinda 
Devi comes to know of this and, becoming worried that the gopls 
will end up getting married to other men, rushes to Paumamasi 
to tell her the news. Paumamasi convinces her that everything 
will be fine, for she will create duplicate maya-gopls by her 
mystic powers and these shadow gopls will marry the other 
men. Here, Vrinda continues speaking to Paumamasi.] I 
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Vrinda: “Still the possibility that the gopls will be 
touched by other men remains.” 

[Translator’s Note: Paumamasi will create duplicate 
maya-gopls out of her potency, but Vrinda Devi has 
doubts as to what will happen when the so-called 
husbands would want to enjoy a physical relation with 
the gopls. Will the original gopls remain untouched 
or is there a chance of them getting polluted by the 
association of these so-called husbands?] 

Paumamasi: “That won’t happen, because [my 
arrangement will be such that] even the sages [like 
Sukadeva Goswami] will sing as follows: 

nasuyan khalu krsnaya mohitas tasya mayaya 
manyamanah sva-parsva-sthan svan svan damn vrajaukasah 

“The cowherd men, bewildered by Krishna’s illusory 
potency, thought that their wives had remained home 
at their sides. Thus they did not harbor any jealous 
feelings toward him.” (Srlmad Bhagavatam 10.33.37) 

[Translator’s Note: Paumamasi assures that 
her arrangement will be perfect. The other gopas 
will never suspect that the gopls have any sort of 
a loving affair with Krishna. 

Srila Rupa Goswami describes this arrangement in 
Ujjvala-nllamani (3.32): 

mayd-kalita-tddrk-strlsllanenanusuyubhih 
najatu vraja-devlnam patibhih saha sangamah 

The gopls jealous husbands consorted not with their 
wives but with doubles manufactured by yoga-maya. 
Thus these men never actually had any intimate 
contact with the divine ladies of Vraja. 

At the time of enjoying the rasa dance with Krishna, 
the original gopls would go and dance with Krishna 
whereas the maya-gopls would stay behind lying on 
the bed with their so-called husbands. Thus, the 
cowherd men would never be able to touch the real 
gopls. The so-called husbands would enjoy the maya- 
gopls while the original ones would be untouched. The 
children of the so-called husbands will be produced 
by contact with the maya-gopls and not the real ones.] 

Paumamasi: “Thus, since these [original] gopls will 
not give birth to any children of their own, Shukadev 
Goswami will say [in Srlmad Bhagavatam 10.26.9], 
payayantyah sisun payah — The gopls were feeding 
milk to the infants.’ He will not say that the gopls 
were ‘breast-feeding their own children’ [for they are 
not really the children of the real gopls]. In this way, 

2 







Unknown artist. Early Bengal School. 20th c. 


Sri Sdriskm ^citkaMrttci Sindu 



at some places the pretense of being mothers to 
children will be demonstrated by him. This pretentious 
language will appear very funny to Krishna.” 

[Translator’s Note: Whenever the gopis want to 
go to the forest to enjoy rasa-ilia with Krishna, and 
whenever the so-called husbands want to enjoy any 
sort of a relationship with the gopis , the maya-gopls 
manifest and take the place of the original gopis. At 
other times, though, the job of feeding the children, 
household chores, etc., are performed by the real gopis. 
Sages like Shukadev Goswami will notice this and thus, 
while describing these pastimes, they will use language 
to indicate that these children were not really of the 
original divine gopis. When Shukadev Goswami will 
describe like this, it will give a lot of pleasure to Krishna.] 


Vrinda: “Alright, but if it is like that, then the marriage 
of the actual gopis will be extremely difficult, because for 
this kind of behavior even the authors of the strict codes 
of religion cannot find a process of atonement. Why do 
you neglect this fact as you make this arrangement?” 


[Translator’s Note: Vrinda worries again. She thinks 
that Paurnamasi has just found a temporary solution 
and somehow for the time-being avoided the marriage 
of the gopis with the other so-called husbands. However, 
a day will come when they will grow up and will have 


{Jssnt Three ^Hundred Tkirhj Hint, 5 ^age — 3 

to be married. Who will they be married to? Also, since 
they will be enjoyed by Krishna, they will become unfit 
for marriage. A girl who has enjoyed a paramour before 
her marriage cannot find any process of atonement in 
the strict codes of Vedic religion. Such a girl has illicitly 
enjoyed the company of another man who is not her 
husband. How can such a girl be married? There is no 
possibility. These gopis will lose all piety in this world 
and in the next. Vrinda is worried about all this.] 

Paurnamasi: “0 noble lady! That will never 
happen. Don’t worry. Now go happily to your place.” 

[Madhukantha and Snigdhakantha continue 
their narration:] 

“Vrinda happily fell at the lotus feet of 
Paurnamasi and cried tears of joy as she uttered 
praise. Paurnamasi raised Vrinda from the ground, 
consoled her, and sent her back to the deep forest. 
Vrinda gave a sigh of relief and spent two or three 
nights in a carefree mood. However, on hearing the 
news that the gopis had gotten married, her face 
lost its radiance again [out of dejection] and she 
came back to meet Paurnamasi, standing still like 
a clay doll in front of her.” 
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[Translator’s Note: Vrinda again became depressed 
suspecting that maybe the real gopfs have been 
married off and the curtains will now close on their 
relationship with Krishna. She is still not convinced, 
and the entire news of the gopis’ marriage, which is 
the talk of the village, is causing her discomfort.] 

Paurnamasi: “What event has occurred that you 
look so anxious in your heart?” 

Vrinda: “I am unable to utter even a single syllable 
in this regard [due to my anxiety]. How can I narrate 
what has happened?” 

Paurnamasi: “0 lotus-eyed one! There is nothingforyou 
to be doubtful about [especially regarding the marriage].” 

Vrinda (smiling sarcastically): “Bhagavati! Please 
tell me how I cannot be harboring doubts in my mind?” 

Paurnamasi: “Believe me! Even today, the marriage 
has not occurred.” 

Vrinda: “0 learned lady! Everyone in the village is 
narrating the news of the marriage after seeing it with 
their very own eyes!” 

Paurnamasi: “Where are the girls now?” 

Vrinda: “It is being said that since the girls were very 
tender in age, their in-laws have kept them at their father’s 
homes [and not taken them to their new homes]).” 

Paurnamasi (with loving anger): “So why do 
you disbelieve what I say and instead believe only 
in village gossip?” 

3 

Sri Krishna Kathamrita Bindu 
A free bi-monthly service provided by: 

Gopal Jiu Publications 
c/o Sri Krishna Balarama Mandir 
National Highway No. 5, IRC Village 
Bhubaneswar, Odisha, India, 751015 

Phone: (0674) 2553250, 2557026 
Email: katha@gopaljiu.org 
Website: www.gopaljiu.org 
Subscriptions: minimag@gopaljiu.org 

Gopal Jiu Publications is a branch of the International Soci¬ 
ety for Krishna Consciousness, Founder-Acharya: His Divine 
Grace A.C. Bhaktivedanta Swami Prabhupada. 

Quotations from the books, letters, and lectures of His Divine Grace A. 

C. Bhaktivedanta Swami Prabhupada ©Bhaktivedanta Book Trust 
International. All other materials, unless specified, © ISKCON 
Bhubaneswar/Gopal Jiu Publications. All rights reserved. Blanket 
permission is given to redistribute Bindu in electronic or print form 
provided no changes are made to the contents. 





Vrinda: “0 Bhagavati! I would be happy if this 
gossip turns out to be false, but my mind is unable to 
understand this talk about the marriages.” 

Paurnamasi (laughing): “The villagers are not 
speaking anything false nor has the marriage occurred.” 
Vrinda: “I can’t understand anything!” 
Paurnamasi: “Obviously you haven’t understood. 
This is because: 

tvayy api lild-saktyam 
avasara-namni bhaved vibhoh saktih 
tvam api yd bhramayanti 
tasmims tasmin pravartayati 

You are the lila-sakti, pastime potency, of the Lord, and 
within you is the avasard-sakti (the potency of being 
affected at special occasions) which deludes you and 
causes you to become engaged in various activities related 
to that special occasion (even if that occasion is false).” 

[Translator’s Note: Meter is udgiti.] 

Vrinda (in a timid voice): “If it is so (that the 
marriage has not occurred), then please explain 
to me the entire secret.” •It’" 

[To be continued.] 

— Translated by Hari Par shad Das from the Gopala-purva- 
campuh. Published by Sri Nityasvarup Brahmachari. 1912 A.D. 
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The Temple at Jagannath Puri 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

In 1958 there was a special fair in Jagannath Puri. 
It was written in the almanac that on that particular 
day, if somebody takes bath in the sea and has an 
audience of Lord Jagannath, then he will be liberated. 
I was also there with some friends. You’ll be surprised 
to know that for a few-hour visit, about six million 
people assembled from all parts of India. The 
government had to make a special arrangement for 
their taking bath in the sea and visiting the temple. 
(Speech to Indian Audience, 28 July 1968.) 

In the Puri Jagannath temple, they offer bhoga of 
fifty-six types. Any time you go they can supply you 
prasada for one thousand persons. It is all ready. India 
is being advertised as a poor country without food, but 
if you go to the Jagannath temple at any time, and ask 
the manager, “We have come, one thousand devotees. 
Please supply us prasada .” “Yes, ready.” [laughter] So 
that is being done. This arrangement is there for the last 
two thousand years. The Jagannath temple has property, 
there is production, and there is good management. 

That process of temple worship is not to be introduced 
newly in this age. It is not possible. Therefore Srimad 
Bhagavatam (12.3.52) says, krteyad dhyayato visnum 
tretayamyajato makhaih dvapare paricaryayam kalau , kalau 
means in this age, tad dhari-kirtanat. Simply by chanting, 
you get the result of sacrifice, you get the result of 
meditation, you get the result of temple worship. Here 
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we are, of course, attempting to worship Jagannath with 
our teeny efforts, but if you go to the real Jagannath 
temple in Puri, you’ll see the fifty-six offerings. (Lecture 
on Bhagavad-gita 3.1-5, Los Angeles, 20 December 1968.) it 

The Wise Scavenger 

Sri Srimad Gour Govinda Swami Maharaja 

There is a story. Once there was an extremely opulent 
king who was also very charitable. Once he asked all 
of his officers, subordinates, ministers, commanders, 
and the other servants working under him, from the 
lowest to greatest officers, “You may ask whatever 
you want from me. I’ll give you.” Those ministers, 
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commanders and other officers asked for many things. 
Some asked for a good wife, some asked for much 
wealth. They asked for good homes and so many things. 

That king also had a scavenger in his realm. A 
scavenger is the lowest person. The king asked him, 
“What do you want?” 

The scavenger said, “0 Lord! 0 King! I do not want 
anything. I only want that your feet should touch 
my poor humble cottage. Please visit my cottage and 
stay for a day. I don’t want anything else from you.” 

The scavenger was a most intelligent person, because 
he never asked for any wealth or any promotion as the 
others wanted. He only wanted that the king would come 
to his humble cottage. He just prayed for this. Then the 
king granted, “All right. On this certain day well go.” 

Now if the king goes, he will not go alone. The 
king will go with all his paraphernalia, ministers, 
commanders — everything — with pomp and 
ceremony. There will be a grand procession. Because 
the king is coming to stay there, royal palaces should 
be built in that place. Otherwise, how will the king 
stay there? So everything was built there for the 
king to come. It was made just like the king’s palace. 

The scavenger was intelligent. 

na dhanam najanam na sundarlm kavitam vajagad-lsa kamaye 

mamajanmanijanmanlsvare bhavatad bhaktirahaitukltvayi 

This is an intelligent prayer: “0 Lord! I don’t want 
anything. I only want to serve your lotus feet.” 

( Caitanya-caritamrta , antya 20.29) Krishna’s lotus 
feet should arrive here in this temple. It is Krishna’s 
place, laksml-sahasra-sata-sambhrama-sevyamdnam — 
Innumerable Lakshmis will come to serve Krishna 
( Brahma-samhita 5.29). Krishna is puma-brahma. He is 
completely full of all opulence. So why will there be 
any deficiency? If someone gets Krishna there will be 
no deficiency at all. That is intelligence. it 

— Darshan on 24 November 1989. 

The First Attraction - Part 6 

From Srila Jiva Goswami’s 
Gopala-purva-campu, 15 th purana 

Vrinda was worried that the so-called husbands might end 
up having a relationship with the gopls and that would be the 
end of their relationship with Krishna. Paumamasi consoles 
her and tells her how that wont be possible. Paumamasi 
assures her that she will create maya-gopls out of her 
potency and the so-called husbands will never be able to touch \ 
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the real gopls. Although Vrinda is temporarily consoled , she 
becomes agitated again after a few days when she hears news 
of the marriage of the gopls to the other cowherd men. She 
mshes to Paumamasi again for an explanation. Paumamasi 
tells her that she was deluded by the Lords energy and the 
marriage has not actually occurred. Vrinda requests her to 
explain the entire secret behind the Ilia. 

Vrinda (in a timid voice): If it is so (that the 
marriage has not occurred), then please explain to 
me the entire secret. 

Paumamasi (laughing momentarily and 
whispering in a low voice): I created the great 
illusion of a marriage for everyone simultaneously. 
They experienced it in the same way that one 
experiences a dream while sleeping, even though 
they were awake. 

Vrinda (heaving a sigh of relief after believing 
her): Even if it is an illusion, the designation of the gopls 
as the wives of these so-called husbands is not suitable. 

[Translator’s Note: Vrinda says that even though it 
is an illusion, it is now a fact recorded in history that 
the gopls got married to other men. Now everyone in 
history will remember how the gopls ’ love affair with 
Krishna ended in such an unfortunate way.] 

Paumamasi: That too will not happen, because 
even in the future all the sages will repeatedly sing 
in a favorable way [by calling them Krishna’s wives]. 
For example, the sage Durvasa in the Gopala-tapanl- 
upanisad (Uttara , 20) will say, sa vo hi svaml bhavati — 
“That Krishna is certainly your husband!” 

[Translator’s Note: Paumamasi now describes 
all the scriptures which in the future will describe 
Krishna as the husband of the gopls.] 

Paumamasi (continues): During the rasa-llla 
descriptions, Sri Sukadev Goswami will also address 
them as, krsna-vadhvah — “[The gopls] were the wives 
of Krishna.” (SrlmadBhagavatam 10.33.7) Krishna will 
also say to Uddhava, ballavyo me mad-atmikah. And, 
gacchoddhava vrajah saumya pitror nau prltim avaha 
— “These gopls are my very soul. 0 Uddhava! Go to 
Vraja and also offer our love to our parents.” (Srlmad 
Bhagavatam 10.46.3 and 10.46.6.) 

[Translator’s Note: Srila Jiva Goswami quotes 
two statements. The first one specifies that Krishna 
considers the gopls his very own soul. The second one 
specifies clearly that Krishna considers Nanda and 
Yashoda as his parents.] 
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Paurnamasi: Here, Krishna’s addressing the 
gopis as ‘ballavyah’ is with the same feeling of 
belongingness in which a brahmana would usually 
say, “This is my brahmani wife.” 

Also, mam eva dayitam prestham atmanam manasa 
gatah — “These gopis, considering me as their dear 
husband, attained me in their minds.” ( Srimad 
Bhagavatam 10.46.4.) 

This half-verse clearly indicates that although the 
gopis sometimes externally consider Krishna as their 
paramour, in the core of their hearts they always 
consider him as their husband. 

Also, api bata madhu-puryam arya-putro ‘dhunaste — 
“0 bee! Aryaputra indeed stays in Mathura.” ( Srimad 
Bhagavatam 10.47.21.) 

[Translator’s Note: The term arya-putra is used 
only for one’s husband.] 

Also, the sages who will write the various tantras and 
agama literatures will also use the term ‘ gopi-jana-vallabha 
in the secret mantras described in their literature. The 
term vallabha means ‘husband’. In this way, they too 
describe Krishna as the husband of the gopis. 

[Translator’s Note: Here, Paurnamasi is talking 
about the eighteen-syllabled mantra — klim krsnaya 
govindaya gopi-jana-vallabhaya svaha ]. 

Thus, by the order of use of the three terms 
l gopi -jana - vallabha, the first term expresses the 


purva-paksa and the successive terms express the 
uttara-paksa (the conclusion). 

[Translator’s Note: In every Vedic literature 
dealing with polemics, the sequence of dialogue 
is arranged such that the purva-paksa (prima-facie 
view) is placed first and then the uttara-paksa (the 
counter-view) is placed after it. Usually the final 
argument establishes the siddhanta (conclusion). 
Here in the term gopi-jana-vallabha , the first term 
l gopT is compared to the purva-paksa , the term jana is 
compared to the uttara-paksa , and the final conclusion 
is given by the term ‘ vallabha ’ (husband). Thus, the 
final verdict of the tantras describing Krishna as gopi- 
jana-vallabha is that he is the husband of the gopis. 

It seems as if the first term l gopT places the 
question — “What is Krishna’s relationship with a 
gopxi" The second term l gopi-jana (group of gopis) 
further adds to the question by asking — ‘What is 
Krishna’s relationship with the entire group of gopis ? 
The final term ‘ vallabha ’ shines brilliantly as the 
siddhanta , or the conclusion. Krishna’s relationship 
with all of them is that he is their eternal husband.] 
The Gautamiya-tantra also says: 

gopiti prakrtim vidyaj janas tattva-samuhakah 
anayor asrayo vyaptya karanatvena cesvarah 

sandranandam paramjyotir vallabhatvena kathyate 
athava gopi prakrtir janas tad-amsa-mandalam 
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anayor vallabhah proktah svami krsnakhya isvarah 
karya-karanayor isah srutibhis tena giyate 

aneka-janma-siddhanam gopinam patir eva va 
nanda-nandana ity uktas trailokyananda-vardhanah 

[Translator’s Note: This verse from the tantras 
explains two different meanings of the term gopi- 
jana-vallabha, and it is translated as follows:] 

The term “gopi” denotes the material cause of creation 
(pradhana ). The term u jana denotes its transforma¬ 
tion into various groups [of separated energies]. Due 
to the Lord being the refuge of the material cause 
as well as the effect (groups of separated energies), 
he is known as isvara (the Supreme Lord). The term 
“vallabha ” means the supreme effulgence, full of con¬ 
densed happiness. 

Alternatively, the term “gopi” denotes the personal 
energy of the Lord (cause) and the term ‘jana” indi¬ 
cates the group of its six aspects (effect). The Lord of 
both of these is known as Krishna. 

Thus, according to the Vedic literature, he is glorified 
as isvara (the Supreme Lord) because of the principle 
of cause and effect. The gopis are perfected associates 
[of Krishna] since many lives and the Lord is known as 
the husband of these gopfs. Since he increases the joy 
of the three worlds he is known as Nanda-nandana. 

[Translator’s Note: These two meanings have 
been given according to the explanation given by 
Srila Jiva Goswami in this section of the Gopala- 
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campu. Srila Jiva Goswami now explains in further 
detail these two meanings.] 

In the first definition above, the term prakrti means 
pradhana (the material cause of creation) and jana 
indicates its transformation into mahat-tattva. In the 
second definition, prakrti means svarupa-sakti (personal 
energy) and the term jana indicates the six aspects of 
the personal energy of the Lord, which are as follows: 

jndna-sakti-balaisvarya-virya-tejamsy asesatah 
bhagavac-chabda-vacyani vina hey air gunadibhih 

The term bhagavan cannot be used to indicate anyone 
who does not possess unlimited knowledge, energy, 
strength, opulence, potency and effulgence without 
any trace of contemptible matter. ( Visnu Purana 6.5.79) 

By using the term aneka-janma-siddhanam (perfected 
associates for many lives) the eternal association of 
the gopis and Krishna is demonstrated, just as the 
Lord said to Arjuna in the Bhagavad-gita , bahuni me 
vyatitanijanmani tava carjuna — “Many lives both you 
and I have passed, 0 Arjuna!” ( Bhagavad-gita 4.5.) 

The term ‘ patir eva 1 indicates that the descriptions 
of Krishna as the so-called paramour of the gopis is 
an illusion created for this world. In reality, he is 
their eternal husband. The same understanding is 
provided by the term ‘va’. it 
[To be continued.] 

— Translated by Hari Par shad Das from the Gopala-purva- 
campuh. Published by Sri Nityasvarup Brahmachari. 1912 A.D. 




































